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CHAPTER I 
INTRODUCTION 
1. A Statement of the Problem 
The primary problem of this dissertation is to determine 
the manner in which Jesus met the various conflict-situations 
present in the social intercourse of the Palestinian community of 
the first century A. D., according to the records of the Synoptic 
Gospels. 
This problem necessarily demands consideration of such 
questions as: ( 1) Did Jesus meet conflict-situations with what 
may be called a consistent pattern of action? (2) If so, what was 
it? ( 3) If not, then how may we explain his actions ? 
Involved in this investigation is the duty to review the 
fundamental tension areas present in the social-interaction of 
those times; to identify, and to point out the multiple conflict-
situations as contained in the Synoptic Gospels; to analyze and to 
classify them; to observe the course Jesus followed in dealing 
with them; and finally to make such deductions as are warranted. 
1 
2. Reasons for this Study 
There is the reason of personal interest. That interest 
was generated by several factors. ( 1) By an intellectual curi-
osity concerning the Jesus of history, which expressed itself 
early in the writer's seminary training. (2) By the subsequent 
discovery of the absence of any approximately comprehensive 
account of the conflict-situations--subtle as well as overt--that 
were apparently present in the earthly life of Jesus. And (3} the 
personal desire to make a scholarly study of such a problem. 
In connection with the above interests, the writer began 
to investigate .the various areas of tension and struggle so preva-
lent in contemporary human relations. The following paragraph 
from an article, "A Proposal for the Establishment of a United 
Nations Institute of the Human Sciences;" by Bruner, Allport and 
others, indicates something of the international aspect of the 
problem: 
The study of the causes and consequences of 
satisfactory or unsatisfactory inter-group 
relations is worldwide at the present time. 
Research is in progress in South Africa on 
the white-Negro problem; social scientists 
in Australia are studying the process of 
assimilation there of Italian and Yugoslav 
groups; in Belgium, work is about to start 
on group relations between the Walloon and 
2 
Flemish populations; Canadian psycholo-
gists are instituting studies of group con-
flict between French-speaking and Eng-
lish-speaking Canadians; work has been 
proceeding for some years in New Zealand 
on culture conta·cts between Maori and 
white New Zealanders; Russia has been 
a pioneer in ethnic group studies; much 
effort is being devoted to the phenomenon 
of anti-Semitism and anti-Negro discrim-
ination in the United States; while several 
English scientists are devoting themselves 
to the general problem of cultural contacts 
among primitive peoples. 1 
Thus a practical reason evolved; that of relating Jesus' 
method of handling conflict-situations, to the handling of existing 
problems of tension in the broad area of human-relations. How-
ever, this latter reason will not be developed here. 
Another factor in this connection has been the many con-
ferences that it has been the privilege of the writer to have with 
various members of the administrative and instructional staff of 
Boston University. Such consultations offered a wealth of insight 
and interpretation so necessary to the crystalization of the idea, 
and its subsequent development. 
l. Jerome S. Bruner, Gordon W. Allport, and others, 
"A Proposal for the Establishment of a United Nations 
Institute of the Human Sciences, 11 Human Relations, 
I( 1948), pp. 293-414. 
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3. A Survey of the Existing Literature 
Previous work done on this problem has been rather 
sketchy and has lacked any thorough concentration. For example, 
when one consults such a work as David Friedrich Strauss 1 
Life of Jesusj a volume of 784 pages, one finds Jesus 1 struggles 
almost confined to his encounter·s with his 11 enemies"--"Pharisees 
and s-cribes, 11 "chief and elders, 11 11 the Sadducees, 11 11 the Hero-
dians, 11 and "the Sanhedrin. 11 1 The historical element in the 
gosp.els is very small ac-cording to Strauss, who aims to account 
for so much of it as pure myth. The handling of the problem of 
this dissertation does not co.me within Strauss' purpose, and he 
offers no treatment of it. 
Maurice Goguel has written a critical study on the life of 
Jesus. 2 The problem of Jesu.s 1 controversies is giv.en prominent 
concern. Jesus meets certain crises. He undergoes certain 
conflicts. But Goguel's purpose is to treat the life of Jesus as it 
is related to the Christian religion. He does not, therefore, give 
1. David :F'. Strauss, The Life of Jesus (London: Swan 
Sonnenschein and Company, 1902), pp. 599-610. 
2. Maurice Goguel, '!'he Life of Jesus (New York: The 
Macmillan Company, 1944). 
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a treatment of the problem of this dissertation. Like many other 
authors however, Goguel serves to stimulate and otherwise 
provoke thought and research on the present problem. 
Valdimir Simkovitch 1 has a very stimulating little volume 
of less than a hundred pages, in which he quite frankly raises 
certain aspects of the problem of this study: 
Did the battle-cry of Judas Lthe Gaulonite/, 
'No tribute to the Romans, 1 ever die out in 
Jesus 1 lifetime? .•• Multitudes followed 
Jesus. Shall we assume that his message 
was in no wise related to the paramount 
interest of his people? ... What did his 
followers have in mind when they perceived 
in him their Savior, their Messiah, their 
Christ? ... They expected their national 
salvation. 2 
But what Simkovitch does not do is to relate how Jesus met the 
obvious conflict between the idea of the Messiah held by his 
followers, and that idea which we identify as Jesus'. Simkovitch 
poses the question, but he does not answer it. 
Likewise, T. R. Glover3 in his volume on the life of Jesus 
1. Valdimir Simkovitch, Toward the Understanding of Jesus 
(New York: The Macmillan Company, 1925). 
2. Ibid., pp. 37-38. 
3. T. R. Glover, The Jesus of History (New York: George H. 
Doran Company, 191 7). 
5 
6 
devotes a chapter to 11 The Choice of the Cro_ss., 11 in. which he states 
that Jesus 11 Chose 11 the cross with a knowledge of the pain and all 
that such a choice meant. However, the author does not tell his 
readers the manner in which Jesus reached that choice. 
A. T. Olmstead1 ia the author of a work, in which more 
than one-third of it, he raises, points out, or otherwise calls 
attention to the diversified conflict-situations which confr·onted 
Jesus. This is done in chapters bearing such titles as: "Danger, 11 
11Hostile High Priests, It uconsolation and Warning, II "Respite, It 
"Plots, 11 and finally 11Execution. n But one looks in. vain to find 
there the answer to the questions raised in this dissertation. 
In 1937 Henry J. Cadbury called attention to what was then 
and now needed, The Peril of Modernizing Jesus. In a chapter 
called 11Purpose, Aim .and Motive in Jesus, 11 the au1;hor voices 
his opinion against the idea of Jesus having a system. 
What I wi.sh to propose is that Jesus probably 
had no .definite, unified, conscious purpos.e, 
that an absence of such a program is a priori 
likely and that it suits well the historical evi-
dence. . .• My impression is that Jesus was 
1. A. T. Olmstead, Jesus in the Light of History {New York: 
Scribner 1 s Sons, 1942). 
largely casual. He reacted to situations as 
they arose but probably he had hardly a 
program or plan. 1 
7 
It seems well to call attenti on here that this study does not 
presuppose a program. It mer.ely proposes to examine the man-
ner in which Jesus ureacted to situations, 11 and then to make such 
deductions as are warranted. For this writer believes as 
Cadbury states on another page: 11 1'he p .erson1 s aim is to be 
deduced from his recorded words and actions. These words and 
actions were motivated by his aim. u2 
Georges Berguer 1 s Life of Jesus is a study from the 
psychological and psycho-analytic point of view. Whereas the 
particular method is t o be commended, it does n.ot seem to give 
sufficient prominence to the historical factors. It appeared at 
some points that the author might have some solution to the prob-
lem of this investigation: ll• •• We shall examine the functioning 
of his /Jesus if mind, his feelings, the hidden log ic of his inner 
l. Henry J. Cadbury, The Peril of Modernizing Jesus (New York: 
The Macmillan Company, 1937), p. 141. 
2. Ibid.' p. 120. 
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development, according to the laws which we hav.e learned by 
previous observations. 111 A psychological interpretation of the 
conflicts in the life of Jesus fails to answer the questions raised 
in this study. 
C. H. Dodd in his volume History and the Go.spel reminds 
readers that: 
We all too e.asily r .ead the Gospels as it were 
in vacuo~ without realizing that their whole 
story mov.es in a tense atmosphere of 
smoldering conflict--Jew against Gentile, 
Pharisee against Sadducee, Roman against 
Zealot. 2 
There the problem of this. dissertation may be clearly 
seen. But, the answer to the problem goes begging. 
Harris Franklin Rail, in his. New 'Testament History~ 
.acknowledges: 
One oi the paradoxes in Jesus' life i.s seen 
in the .fact that, despite his spirit of love, and 
his message oi good will, his own life was one 
1. Georges Berguer, The Life of Jesus (New York: Harcourt 
Brace and Company, 1923), p. 26. 
2. C. H. Dodd, History and the Gospel (New York: Charles 
Scribner's Sons, 1938), p. 119. 
of conflict, a conflict that deepened and grew 
more bitter till it brought about the end. This 
conflict appears in different forms and degrees: 
there is the misunderstanding of his family and 
friends; there is the attitude of the Galilaen 
populace, changing from early enthusiasm to 
later disappointment and indifferenc.e; and 
there is the early and growing enmity oi the 
scribes and Pharisees. 1 
But according to the various aims of that volwne, as set 
forth by the author (pp. 9-10), no answer to the problem of this 
investigation is contemplated. 
9 
A more recent volwne is that of Vincent Taylor~ The Life 
and Ministry of Jesus, in which the author devotes a chapter to 
11 Conflicts and Misunderstandings. 11 Admittedly taking a cue from 
the "form critics, tt 'Taylor supposes that ce.rtain of the incidents 
in Mark were "intended to show how Jesus came into mortal con-
flict with the .scribes and Pharisees •.•. 11 
These incidents which happened at different 
times and can no longer be dated, are strung 
together in orde.r to answer a question which 
troubled the first Christians: "How was it 
that Jesus, who went about doing good and 
1. Harris F. Rall, New Testament History (New York: Abingdon 
Press, 1914), p. 95. 
proclaiming the advent .of the kingdom of God, 
came in the end to a shameful death? tt 1 
That author has restated the circumstances which gave 
10 
rise to the problem of this study. The aim here is to observe, as 
far as poss-ible, ju.st how Jesus behaved in the midst of such con-
ditions. Taylor, however, does not "Concern himself with that aim. 
Therefore, an investigation of the existing literature 
relative to the problem of this dissertation has. revealed at least 
two facts. ( 1} That the problem does exist; and (2) that there is .as 
of now no comprehensive account of such a study having already 
be.en made. 
4. Some Basic Assumptions 
The primary data for the work of this dissertation is 
limited to the Synoptic Gospels- -The Gospel According to M~rk, 
The Gospel According to Matthew, and the Gospel According to 
Luke--herein after referred to as Mark, Matthew and Luke. The 
Gospel of John will not be included in thi s investigation. 2 
1. Vincent Taylor, The Life and Ministry of Jesus (New York: 
Abingdon Press, 1945), p. 92. 
2. This writer does not wish it understood that The Gospel of 
John is inferior, or in any way less valuable than the 
Synoptics. But, for this particular investigation only 
materials from the Synoptic Gospels will be used. 
11 
The area of this study is further limited by consideration 
of the tension-situations contained within the content of the 
Gospels, rather than with their textual conflicts. (This will be 
explained further under the heading 11A Definition of Terms. 11 ) 
This study assumes the Greek text of Albert Huck's, 
Synopsis of the First Three Gospels. 1 All quotations from the 
gospels used throughout this present work are from the Gospel 
Parallels of the Revised Standard Version of the New Testament. 2 
An additional limitation is imposed in the selection and 
use of the primary data. The chief interest here is not in what 
Jesus said--his teachings--but in what he did--his behavior. It 
is recognized that a teaching-situation may be a resulting out-
growth of a given tension, or conflict-situation. In such an 
event the "teaching" will come within the purview of this investi-
gation. 
This study will not conside.r circumstances existing, or 
transpiring in the Dispersion--the scattering of the Jews beyond 
Palestine. Thus, as stated in the title, it assumes a geo-
l. Hans Lietzmann (ed. ), Synopsis of the First Three Gospels 
(New York: American Bible Society, 1936). 
2. The New 'Testament, Revised Standard Version (New York: 
Thomas Nelson and Sons, 1949). 
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graphical limitation. 
This study also assumes Streeter 1 s "Four Document 
Hypothesis,!' as supported in his The Four Gospels. 1 However, 
this writer does not consider the findings of that hypothesis 
germane to the basic considerations of this present study. But, 
because of the scholarly import of that hypothesis, there will be 
found in the Appendix ( 1) a review of it, (2) a reconstruction of 
uQ," 11 M, 11 and 11L, 11 and (3) a list of the analyzed primary 
"situations" as contained in each of those sources. The fourth 
source "Mark" is treated in the main body of this work. 
5. A Definition of Terms 
The name 11 Jesus 11 as used in this investigation refers to 
the historical person mentioned as the founder of Christianity, 
and otherwise identified as "Jesus of Nazareth. 11 Outside of 
Christian literature witness is borne to the historical life of 
Jesus in the Talmud--the primary literary record of Jewish 
religious life of the first century; by Josephus--the chief historian 
of t.he closing decades of the Jewish state; and by Tacitus--often 
called the greatest historian of the last days of the Roman 
1. B. H. Streeter, The Four Gospels (London: The Macmillan 
Company, 1946), pp. 227-276. 
13 
republic and the beginnings of the empire. In each of those 
sources attestations are produced as to the historical character 
and nature of Jesus 1 work. 1 
The term 11 tensionlt is defined in Webster's International 
Dictionary as, nA strain.ed condition of relations, as between 
nations, individuals, or groups. u2 The Oxford English Dictionary 
defin.es the term as: 11A strained condition of feeling or material 
relations which is for the time outwardly calm, but is likely to 
result in a sudden G-Ollapse, or in an outburst of anger or violent 
ac t ion of some kind. u3 
Some collateral reading in this connection has resulted in 
the bringing into focus some sharper, fuller, more technical, and 
thus more varied definitions and descriptions of the term 
11 tension. 11 All of which has served to impress upon this writer 
the interrelated characteristics of the term "tension, 11 and the 
term ' ' conflict. 11 
1. For example see Guignebert, Jesus (New York: Alfred A. 
Knopf, 1935), pp. 12-22. 
2. Webster's International Dictionary of the English Language 
(2d ed. unabridged; Springfield, Massachusetts: G. and C. 
Merriam Company, 1948). 
3. The Oxford English Dictionary (Oxford: The Claredon Press, 
19 3 3), II, 18 8. 
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Webster's International Dictionary defines "conflict" 
thusly: "To meet in collision; to clash; to be at variance or in 
opposition •.. , a strife for mastery, hostile encounter ... , a 
prolonged contest, struggle. 111 Sociologically, conflict may be 
defined as that phenomenon which results, directly or indirectly, 
in inharmonious behavior, hostile contacts, br in the interplay of 
opposing forces. 2 Bogardus characterizes conflict as: "A con-
tending for supremacy of opposing attitudes.... Fashion meets 
custom and conflict ensues. The new is forever challenging the 
old and conflict is omnipresent. 113 
Kurt Lewin states that, "Any conflict creates tension, 
which leads to restlessness, unbalanced behavior, and over-
emphasis in one or the other directions. (Interestingly he adds:) 
Indeed the Jews are characterized as being restless •... 114 
l. Op. cit. 
2. See Kurt Lewin, Field Theory in Social Science (New York: 
Harpers and Brothers, 19 51), pp. 181-182. 
3. Emory S. Bogardus, Fundamentals of Social Psychology 
(New York: Appleton-Century, 1950), p. 330. 
4. Kurt Lewin, Resolving Social Conflicts (New York: Harpers 
and Brothers, 1948), p. 156. 
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In another instance Lewin defines a 11conflict-situation11 as 
an event, circumstance, or condition in which forces are at 
variance to the extent that they produce tension, struggle, rest-
lessness, unbalanced behavior, over-emphasis in on.e or the other 
directions, revolt, or coercion. "In general a {;Onflict-situation 
arises when there is on the one hand a drive to engage .in a certain 
activity, and on the other hand a force opposing that activity. ttl 
La Piere and Farnsworth make this discriminating comment: 
When two or more patterns of adjustment are 
in opposition or when a given pattern is blocked 
by external circumstanc.es, the conflict pro-
duces covert forces that, for lack of a more 
definite term, are usually called "tensions" •.•. 
Psychological tensions then, can be described 
as a by-product of conflict •••. 2 
Queen and others approach a definition of the term 
11tension11 in somewhat a linguistic view: 
Now the term tension has certain advantages 
over the term conflict in that the latter im-
1. Kurt Lewin, Field Theory in Social Science, p. 182. 
2. Richard T. La Piere and Paul R. Farnsworth, Social 
P.sychology (New York: McGraw- Hill Book Company, 1942), 
p. 143. 
plies open dispute, aggressive hostility, and 
even physical combat; while tension also refers 
to strain, suppression, and more subtle aspects 
of antagonism.... A tension in its sociological 
sense is in reality a tension or conflict-situation 
which breeds certain attitudes between persons 
and groups. 1 
Therefore, with the foregoing definitions in mind, this 
writer wishes to state that this investigation will concern itself 
with t h ose social relationships defined above as "conflicts"; and 
16 
those defined as "tensions. 11 Their uses here will be confined to 
what is more or less generally imderstood by the terms, rather 
than by their technical, or more specialized def~itions. 2 Further-
more, the terms as used here will be understood as both a con-
cept and a process; at once individual and collective, but always 
social in their manifold manifestations. 
Supplementary to the foregoing is the following paragraph 
l. Stuart A. Queen and others, Social Organization and Disorgan-
ization (New York: Thomas Y. Crowell, 1935}, p. 111. 
2. This writer has observed that in the general reading s for 
this work, the terms 11 conflict 11 and "tension11 have not been 
precisely distinguished--many of the quoted passages will 
substantiate that claim- -therefore, no precise distinction 
will be attempted here. 
from an article by Paul Meadows, "Technological Change and 
Human Conflict": 
Conflict is a process, a series of stages 
leading from one condition to another. These 
stages can be typically denoted and expected. 
They emerge in any and all occasions of human 
interaction. • .. Human behavior from contact 
to conflict is somewhat as follows: 
1. Contact; 
2. Emergence of differences; 
3. Awareness of differences; 
4. Belief in the exclusive (irreconcilable) 
nature of differences; 
5. Decision to eliminate, or coerce, the 
opposing differences (that is, 'interests'); 
6. Action calculated to realize this definition 
of the situation; and 
7. Establishment of equilibrium. 1 
It should also be borne in mind that the emphasis here is 
on human behavior in a socially interacting situation. This is 
what Paul Johnson identifies as "interpersonal psychologyn __ 
interacting persons. His description of such a process is as 
follows: 
To understand a person, see him in the social 
relations of family, school, vocation, church, 
1. Paul Meadows, "Technological Change and Human Conflict, 11 
The Personalist, 29 (1948 ), 387. 
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and community activities. Isolation is 
impossible, for the solitary person is 
unreal, abstract, artificial, abnormal. .•. 
The interacting units are persons; the 
interacting process is society. 1 
18 
Two lines from Bogardus then seem appropriate for term-
inating this portion of this investigation; "Conflict is the inter-
action of persons who express contradictory attitudes. t r2 And, 
"Conflict itself is the resolution of the tension between the 
contraries. "3 
1. Paul E. Johnson, Psychology of Religion (New York: Abingdon-
Cokesbury Press, 1954), p. 8. 
2. Emory Bogardus, Contemporary Sociology (Lo.s Angeles: 
Univers~ty of Southern California Press, 1932), p. 260. 
3. Ibid.' p. 262. 
CHAPTER II 
SOME CONDITIONS IN PALESTINE WHICH PROVOKED TENSIONS 
In order to comprehend the life of any man, it is first of all 
necessary to study that life as it is related to the various circum-
stances of its total environment. 
To be sure, there may arise the problem of just how far 
one may reasonably go in ascribing environmental factor.s to the 
basic fabric of one's aggregate reactions. Nevertheless, "it is 
universally recognized that environment has important effects 
upon a person .... 11 1 The liv.es of Moses, Elijah, Socrates, Julius 
Caesar, and Saint Paul attest this fact. 
The biographer, no matter what may be his 
subject i.e., no matter what person he is 
studying, is necessarily interested in cause-
effect relationships in the life of his subject. 
He seeks to observe and exhibit the motiva-
tions of all his subject's acts, deeds, ideas, 
and achievements. 2 
1. Donald W. Riddle, "The Central Problem of the Gospels, 11 
Journal of Biblical Literature, 60( 1941), 101. 
2. Ibid.' p . 100 . . 
19 
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That is particularly true in this study, because of the 
multiplicity of forces that came to focus in the life of Jesus. As 
one reads his life and teachings as recorded in the Synoptic Gos-
pels, it becomes increasingly clear that not a single sentence 
''can be fairly understood if it be regarded merely as the remark 
or question of a member of the human race who might have be-
longed to any nationality. 111 
Again, a stated purpose of this investigation is to analyze 
the various conflict-situations of the gospel records in an attempt 
to gather some understanding of what those situations meant to 
the original person, or group involved. In this connection it is 
well to remember that: 
Jesus is the Son of Man, but he is also a 
Syrian teacher. It is Syrian landscape, 
Syrian history and Syrian human nature 
with which the Incarnation works, and we 
of the West are confronted at every turn 
by the need to Orientalize our conceptions 
as we study these records. 2 
This chapter, therefore, .will be concerned with the histor-
1. John Kelman, "Palestine, 11 Diet. Christ and Gospels, ( 1908}, 
II, 294. 
2. Ibid. 
21 
ical environment--political, geographical, economical, social, 
and religious--in which Jesus lived. Even though the historical 
conditions do not in themselves explain Jesus, we may be assured 
that he cannot be explained or properly understood without some 
comprehension of them. 
The mysterious force we call his person was 
clothed in natural forms. The conditions un-
der which he lived were human conditions. 
He was open and sensitive to every influence, 
inherited, traditional, social, physical, in-
tellectual, moral, religious, that can affect 
man. He was a Jew by birth, speech, and 
education, and the Spirit, the Geist, of His 
land and people and time worked on and in 
Him with its plastic hands. Where He was 
divinely set there He must be humbly stud-
ied, and only as He is so studied can it be 
seen how He resembles the bright consum-
mate flower which crowns the months of 
culture and of growth, and yet, when it 
bursts into blossom, beauty, and fragrance, 
it so unlike the dark earth, hard seed, and 
green stem out of which it has grown. 1 
1. Historical-Political 
i. Under Foreign Rule-- Palestine, situated at the east-
ern extremity of the Mediterranean Sea, is a bridge of land 
connecting two great ancient civilizations--Africa and Asia. 
1. A. M. Fairbairn, Studies in the Life of Christ (New York: 
D. Appleton and Company, 1905), p. 6. 
22 
On account of her strategic geographical position, Palestine has 
had at one time or another every foot of her soil baptized with 
human blood. From her great plain Esdraelon, have echoed the 
battle cries of nearly every empire-seeking nation of recorded 
history. As recently as World War II and even later, Palestine 
has been the scene of countless confusion. 
Her written history has been that of the repeated clashes 
of opposing forces. Many indeed have been the masters and would-
be-masters of that narrow strip of land. At the death of Solomon 
(933 B. C.} the united kingdom split--the northern kingdom, Israel; 
and the southern kingdom, Judah. The former fell before the 
attacks of Sargon, king of Assyria, in 722. The latter collapsed 
in 586 after two unsuccessful attempts to repel the assaults of the 
Babylonians. 
In 538 Babylon fell to Cyrus of Persia, and for two hundred 
years Persia ruled. During that time many Jews were allowed to 
return to Jerusalem and to begin the rebuilding of their Temple. 
The Persian government (538-332 B. C.}, by 
protecting Judea from external aggression 
and internal tumults and by .allowing the Jews 
full autonomy in their religious and cultural 
development, was ideally suited to further 
the transition from kingdom to nation, from 
state to holy congregation. l 
23 
But whatever hopes of nationalistic independence they held 
were t o be dispelled, as Alexander of Macedon marched his Greek 
soldiers face to face with the Persians, and with "lightning speed" 
subdued to the Greeks without a struggle. 2 Alexander did not 
live long to rule that newly won dominion, but the stamp of Greek 
culture--Hellenism--was so securely planted at the various out-
posts of that empire until it was soon to clash head-on with 
Palestinian-Judaism. (An account of that important clash is 
treated below under Chapter II, section 4. ) 
Following Alexander's death, after a tangled century of 
plots and wars for world supremacy, the Ptolemies of Egypt and 
the Selucids fought it out on the battlefields of Palestine. The 
Ptolemies were the first to be victorious. 
Later, Syria succeeded Egypt as a world power. The king, 
Antiochus Epiphanes, was an astute politician and a clever trick-
ster. However, he was very much hated by the Jews. In the war 
l. Robert H. Pfeiffer, History of New Testament Times (New York: 
Harper and Brothers, 1949), pp. 6-7. 
2. Ibid. , pp. 8-9. 
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with Egypt, which incidentally wa.s over the vexed question of 
Palestine, the Jews sympathized with Egypt. To be sure there 
were the Tobiads, who with their supporters were loyal to the 
king. But the great majority opposed the king. Internal skirm-
ishes throughout the land were finally put down by Epiphanes, 
who realized that ultimately the Jewish opposition to him was 
rooted in religion. In time the king retaliated. 
Then followed terrible scenes of carnage. 
The walls /of Jerusalem/ were breached; 
a citadel on the Acra was built up, to be 
a menace for nearly thirty years; women 
and children were sold into slavery, and 
drastic prohibitions of Judaism were en.-
acted: Sacrifice to Jehovah was to cease; 
Sabbath observance was prohibited; cir-
cumcision was a capital offence; posses-
sion of a copy of the Scripture meant 
death. . .. On Dec. 15, 168, a heathen 
altar to Zeus was erected on the top of 
the great altar of sacrifice, and ten days 
later a hog was sacrificed upon it. The 
temple sanctuary was smeared with blood; 
in general the riot soldiers committed the 
grossest indecencies in the revered courts. 
The 1Abomination of Desolation• still throbs 
in the passionate hatred of such contem-
porary writings as Daniel and Judith . 
. . . The issue was clear. If Judaism was 
to live, she must fight. 1 
{Underlined by present writer. 7 
1. Morton Scott Enslin, Christian Beginnings (New York: 
Harper and Brothers, 1938), pp. 14-15. 
ii. 'The Maccabean Revolt--
And Mattathias answered and said with a 
loud voice, If all the nations that are in 
the house of the king' s dominion hearken 
unto him, to fall away from the worship 
of his father·s, and have made choice to 
follow his commandments, yet will I and 
my sons and my brethren walk in the cov-
enant of our fathers. Heaven forbid that 
we should forsake the law and the ordi-
nances. 
--I Maccabees 2: 19-22a. 
Hellenism was regarded by the loyal Jews as a threat to 
their religion, culture, politics, and economy. Its influence in 
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Palestine though subtle and pervasive, met opposition on the one 
hand, and an active acceptance on the other. 
The act which percipitated the revolt was the following 
scene at the little hill town of Modein, located about twenty miles 
northeast of Jerusalem. There Mattathias, an aged priest, had 
withdrawn with his five sons during the profanation of the Temple 
and the resultant confusion. 1 The king had ordered heathen altars 
set up in every township of Palestine, and had appointed commis-
.sioners to see that sacrifices were offered upon them in heathen 
fashion. 
1. II Maccabees, Chapters 6-7. 
When the king 1 s officer, Appelle s, came to Mode in and 
ordered all the inhabitants to the heathen sacrifice; Mattathias 
declared that he would never do such. And thereupon the aged 
priest slew both the officer and a Jew who stepped forward to 
comply. He and his sons pulled down the altar as a defilement 
to the holy land. 1 After the death of Mattathias his son Judas 
the Maccabee--truly God's hammer--led the rebellion. 
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Judas was immediately joined by others especially those 
known as 11 Hasidim11 (the pious). They entrenched themselves in 
the mountains which were ideally suited for guerrilla warfare. 
Their abilities were under estimated by the Syrian forces. .After 
the king's troups had massacred about a thousand Hasidim on the 
Sabbath day, the Jews decided to fight on the Sabbath. The story 
of the dramatic successes of Judas and his army against the well 
trained forces of the Syrians, is one of the great hero tales of all 
ages. That heroic struggle, which continued for about twenty-
five years, is known as the Maccabean revolution. 
Three years from the day that the Temple had been defiled, 
Judas and his brethren went up to cleanse and dedicate the sane-
1. See Enslin, Christian Beginnings, pp. 6-7; Pfeiffer, History 
New Testament Times, pp. 9-19. 
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tuary. This success has been perpetuated in the annual Feast of 
Lights or, as it is often called, of Dedication. 1 
In view of Judas• successes, loyal Jews in the remoter 
districts were finding themselves in a most pre-carious position. 
Judas determined to centralize his supporters. He went over to 
Gilead, and sent his brother Simon to Galilee. Both succeeded in 
fighting off opposition and bringing back those loyal Jews to safety 
1n Judea. 
Taking advantage of civil strife in Syria, Judas and his fol-
lowers started a campaign to restore Jewish independence. Anti-
ochus died in 164. At once, strife over his succession arose. 
Philip and Lysias emerged as rival leaders. The Maccabeans 
were skillful enough to turn those moments of civil unrest in Syria 
to t.heir own advantage and to play one leader against the other. 
In the course of the struggle all but Simon, the last of the 
five sons, were killed or imprisoned. Simon took command in 
143. He outwitted Trypho, who sought to outflank him. Trypho 
succeeded in veiling his true purposes in holding Jonathan captive. 
Simon paid the fees which 'I'rypho said Jonathan owed. Trypho 
failed to reach Jerusalem before Simon arrived there. Thereupon 
l. tbid. 
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Trypho, in raging anger, slew captive .Jonathan and retreated to 
Syria. Simon demanded absolute independence, with complete 
freedom from taxation. Syria was in no position to refuse. "Thus 
the yoke of the heathen was taken away from Israel in the hundred 
and seventieth year, 11 j_l4~/. (I Maccabees 13:14.) 
"Then followed a short time of peace and prosperity for the 
Jews. 111 
It was now two and thirty years since, at 
Modein, Mattathias had thrown down the 
gauntlet in defence of freedom to worship 
God. All his sons had fulfilled his solemn 
charge to give their lives for the covenant 
of their fathers. One after another they 
had died for their country and their Law. 
In the course of the conflict other and less 
worthy aims and ambitions had indeed 
weighed with them, but at all events, they 
had rehabilitated the Jewish nation. • •• 
The intensification of the national con-
sciousness and the newborn enthusiasm 
called forth by the Maccabean revolt are 
reflected in the apocalyptic literature, 
which originated in this period. . .. All 
this (the literature wa.s no doubt of the 
nature of an aftergrowth, yet historically 
and spiritually it has a deep significance 
as forming the immediate background of 
the Gospels). 2 
l. Enslin, Christian Beginnings, p. 24. 
2. William Fairweather, The Background of the Gospels 
(Edinburgh: T. and T. Clark, 1911), pp. 128-129. 
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And finally there issued a political independence, which seemed 
to many to be the veritable realization of the "kingdom of God on 
earth." But that political autonomy was short lived. 
iii. The Roman Conquest-- Kl.ausner 1 may not be correct 
in affirming that the Herodian kings destroyed all that the Macca-
beans built up. To be sure Mattathias and his five sons gave a 
distinctive leadership to Palestinian Jewry. But a careful weigh-
ing of the evidence indicates that some of the fault was due to 
internal as well as external conditions. For example, it was be-
cause the 11 Hasidim" understood that their religion was at stake 
that they took up arms. And when the struggle moved over into 
what they understood as the political they would bear no arms. 
Again, it was the civil war between the forces of the two priest-
kings, Hyrcanus II and Aristobulus II, that percipitated the inter-
vention of Rome . .2 
Palestine, therefore, rent with civil wars after a brief 
period of national independence under the Maccabeans, became 
the easy booty of Rome under Pompey in 63 B. C. Hyrcanus II 
1. Joseph Klausner, Jesus of Nazareth, trans. Herbert Danby 
(New York: Macmillan Company, 1925), p. 135. 
2. Flavius Josephus, Works, trans. William Whiston 
(Philadelphia: David McKay, n. d.), 11Antiquities, 11 XIV: 
iii-iv, pp. 417-419. 
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was appointed the highpriest and ethnarch, and so ruled for over 
twenty years. After a few years of peace, Palestine was thrown 
again into chaos. Antipater of Idumaea seized upon the occasion 
to realize his long cherished desire for mastery in Syria. He 
succeeded in playing both sides (Rome and the Jews) against the 
middle. Pompey was assassinated in 48. Then Antipater won 
favor with Caesar and succeeded with Hyrcanus, in determining 
the policy of the Palestinian Jewish leaders. In return, Hyrcanus 
was reappointed as high-priest and ethnarch of the Jews. Anti-
pater was made a Roman citizen free from taxation, and governor 
of Judea. 1 
But the foregoing had not been accomplished without blood-
shed, intrigue, and counter-intrigue. Aristobulus had attempted 
to bribe Pompey. Later Aristobulus and Pompey met at the for- -
tress of Alexandrium. Pompey's forces out fought the Jews, and 
the latter retired to Jerusalem. Pompey followed closely. When 
the Roman legions appeared before the gates of the city, Aristo-
bulus lost courage and sued for peace. Again he offered a bribe 
to Pompey, and promised to open the gates for the entry of the 
l. Josephus, "Wars, 11 ! :vii, viii, ix. (As regards references 
of Josephus, Schtirer, and Moore: Large Roman numerals 
indicate "Book" or Volume, small Roman numerals indicate 
section (s)). 
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Romans. But Aristobulus failed to carry through. Irritated at 
this rebuff, Pompey made Aristobulus a prisoner and proceeded 
to attack Jerusalem. A breach was made in the wall, and the 
stronghold was carried by storm. Twelve thousand Jews were 
slaughtered, many priests, who calmly went about their duties 
were hewn down at the altar. However, Pompey neither attempted 
to despoil their Temple of its treasures nor suppress their religion 
as Ant iochus had done. 1 
Antipater appointed his sons, Phasel .and Herod, prefects 
of Judea and Galilee respectively. Herod, though only twenty-five 
years old, began early to demonstrate abilities as a ruler. 
About this same time ( 40 B. C.), the Parthians invaded 
Palestine. Phasel, the older of the sons, was killed or possibly 
committed suicide. Herod fled to Rome only after several adven-
tures in raising an army, and in raising money had completely 
failed. At Rome, through skillful intrigue, he succeeded in 
having Anthony and Octavius bestow upon him the then empty 
title of "King of the Jews. 11 2 
1. Fairweather, Background of the Gospels, pp. 165-167. 
2. Kendall H. Booth, The World of Jesus (New York: Charles 
Scribner's Sons, 1933), p. 4. 
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He returned to Palestine 'a king without a throne. 1 
Antigonus had been made ruler by the victorious Parthians. 
He stamped his coins on one side with the title "King" and on 
the other "High-Priest. 11 1 
Leaving Italy, Herod landed at Ptolemais (39) and began 
the arduous work of conquest that was destined ultimately to 
lead him into Jerusalem itself. With the help of Roman soldiers, 
Herod after two years was victorious in putting down scattered 
insurrections throughout Judea. Following a difficult attack on 
Jerusalem the city was conquered in 37. Herod induced the 
Romans to leave Jerusalem carrying Antigonus with them. At 
Herod's request Antigonus was executed by order of Anthony. 
Thus Antigonus became the first captured king the Romans had 
ever put to death. 
The next move of the half-Jew was to execute forth-five of 
the noblest, richest, citizens of Jerusalem; who happened to have 
been the principal adherents of his former rival, Antigonus. 
Hyrcanus had been mutilated so he could not serve as high priest. 
Herod then proceeded to appoint an obscure Babylonian to the 
l. James S. Riggs, A History of the Jewish People (New York: 
Charles Scribner 1 s Sons, 1920), p. 172. 
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Highpriest-hood. This immediately aroused active hostility by 
Alexandra, Herod Is mother-in-law, who claimed the Highpriest-
hood for her young handsome son Aristobulus. Herod, however, 
managed to have AristoblJ.].u.s secretly drowned while bathing. 1 
Josephus tells us that from the accession of Herod to the destruc-
tion of the Temple, there were no fewer than twenty-eight High-
priests. 2 
King Herod the Great ruled Palestine from 3 7 to 4 B. C. 
According to the birth stories of Matthew and Luke, Jesus was 
born somewhere in Palestine prior to the death of King Herod 
the Great. 
Because of the close affinity of the religious and political 
life of the Palestinian Jew, the question might be raised as to the 
linking here of the historical and the political aspects. However, 
it appears that in this entire matter there is such a close relation-
ship that any sharp division is both unnatural and undesirable. 
The very nature of the Jewish community is one of inter-
relatedness. 
1. See Pfeiffer, History New Testament Times, pp. 26-30. 
2. Josephus, "Antiquities, 11 :XX:x, p. 616. 
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The theocratic ideal which was inherent in Judaistic life 
was flagrantly aborted by the presence of the hated puppets of 
Rome in their midst. Rome 1 s ideal of secular empire confronted 
rather distastefully the Jewish hope of the universal Messiah. 
(That fact should be constantly borne in mind by the reader of 
this work.) Those two ideals were diametrically opposed to each 
other down to the minutest detail. For instance, Rome considered 
tribute an obvious consequence of conquest; the theatre was at 
once a politic and a generous enrichment of the life of the con-
quered State. On the other hand Israel considered tribute a 
sacrilege, and the theatre which rose in Jerusalem a blasphemy. 1 
National independence, though not often experienced, was 
very much desired. It had been under David and his son Solomon 
that Israel 1 s initial nationalistic hopes were .accomplished. The 
succeeding years which saw the kingdom divided and finally lost, 
were marked with hardships and failures which contrasted sharply 
with that realization of nationalistic prosperity. 
The smoldering discontent, the abated aspirations, and 
the incurable optimism of the Jews which had .at one time burst 
l. Fairbairn, Studies in the Life of Christ, pp. 21-29. 
forth into a new flame of national zeal, was not greatly subdued. 
The nearest approach to independence again came during the 
checkered reign of Herod the Great (37-4 B. C.), who regarded 
himself a Jew, but was seen by his subjects as only a "half-Jew 
hierling of Rome. 11 1 
However, before Herod the Great established himself in 
the capital city of Jerusalem, there were twenty-eight years of 
sanguinary wars (65-37) which were instrumental in destroying 
the very best powers of the Jewish nation. The results were 
indeed far reaching in weakening their nationalistic hopes and, 
stirring up both political Messiahs and that 
conception of a Messiahship not of this world, 
which played on th.e popular mental confusion 
in Judea and, .•• also affected the mind of 
Jesus in the earlier part of his career. 2 
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Gabinius, the Roman governor of Palestine who was put in 
charge by Pompey, instituted an active campaign to wipe out all 
memory alike of the Jewish kingdom and of the remains of Jewish 
political rights. (The latter had dwindled down to the central 
l. See Pfeiffer, History of New Testament Times, pp. 32-33; 
Shirley J. Case, Jesus a New Biography (Chicago: The 
University of Chicago Press, 1927), pp. 117-121. 
2. Klausner, Jesus of History, p. 13 7. 
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organization of the single Higher Upper Sanhedrin in Jerusalem. ) 
He divided Judea (Rome 1 s designation of Palestine) into five San-
hedrins, each to control a certain part of the country: Jerusalem, 
Gezer, Hamath, Jericho, and Sepphoris. Jerusalem ceased to 
exist as the principal city and political center, but rather became 
a chief provincial town. Thus had Rome succeeded in implement-
ing its dictum: Divide et impera (Divide and rule). 1 
Klausner continues by giving the following vivid description 
of the Maccabees and their associates who 11fought like wild beasts 
for their throne: 11 
After long, sanguinary wars and disorders 
in the entire political life, desperation sets 
in under two unhappy aspects: a feeble, pas-
sive despair ending in abject slavery and a 
mute acceptance of the new condition; and 
an active, bitter-minded despair, the des-
pair of those who have nothing to lose, the 
despair of nervously disordered, excited 
fanatics, who put their confidence in a 
hoped-for miracle and are capable of the 
utmost cruelty in their bitterness of des-
peration. /Let my soul die with the Phi-
listines/ is-their feeling as they encounter, 
moved only by fiery vengeance blazing 
1. Alfred Edersheim, The Life and Times of Jesus the Messiah 
(New York: Longmans, Green, and Company, 1896), I, 122; 
Klausner, op. cit., pp. 138-139; Josephus, 11 Wars, 11 !:viii, 
p. 634. 
within them, plundering and ravaging sus-
pected villages and caravans to find them-
s elves means of maintenance. 1 
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But the Roman was there to stay, for some time at least. 
If Gabinius and his Roman colleagues, Cassius and others, had 
not completely annihilated every vestige of Jewish nationalism, 
then their successor Herod would. He literally fought his way 
through blood. So great was the slaughter in Jerusalem that 
Herod is reported as having intervened and asked Sosius, the 
Roman general: "Would the Romans deprive the city of all its 
inhabitants and possessions andleave me a king of the wilderness?"2 
Politically, the people were spent. They were no longer 
able to organize a revolt. Nevertheless there remained a few 
who had the fire of enthusiasm in their breasts but no clear plan 
in their minds; and others who would fight for their faith, but be-
cause "their kingdom was not of this world, 11 they could not rise 
to the level of political activity. 
As time passed it became increasingly clear that Rome's 
grip was inexorable. The masses of the Jews who openly hated 
1. Klausner, Jesus of Nazareth, pp. 140-141. 
2. Ibid. ' p. 144. 
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Rome began to find some satisfaction for their unrealized longings 
for deliverance in the flaming visions of the apocalyptic writers 
with their prophecy of a Messiah who would be the Deliverer and 
King. As the Roman rule seemed eternal the intensity of that hope 
flamed higher and higher; in such a group was to be found the best 
possible material for a messianic movement, whether political or 
religio-spiritual. 1 
Into this welter of politics Jesus appeared. How does he 
react to the various political longings of the people? Does he turn 
a deaf ear to their national aspirations? If he accommodates him-
self, does he do so out of fear, or are there other motifs? These 
are some of the problems which this investigation proposes to 
answer. 
Albert Jamison in a book review has made the following 
statement about the probably political concerns of Jesus: 
He I Jesus/ was deeply concerned over the 
dangerous attitude of Israel and Rome to-
ward each other and labored strenuously 
to avert the threatened clash of arms be-
l. See Booth, World of Jesus, p. 10; Klausner, Jesus of Nazareth, 
p. 145. 
tween them. Indeed it was not religious 
ideal but this quite specific political prob-
lem which chiefly engrossed him. 1 
2 . Sectionalism 
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Any serious attempt to understand the continuous clashing 
of forces, the struggles, the cleavages, which were present with-
i n the g eographical confines of Palestine, is faced with the pres-
ence of a disturbing sectionalism. The Jews in the country were 
in no wise a unified group. The three political divisions made by 
Rome (Judea, Samaria, and Galilee-Perea) were more than topo-
g raphical, they really represented differences between conflicting 
sections of Judaism. 2 
Whereas this study involves the whole of Palestine, it is 
Galilee that nutured the youthful and adult life of Jesus. As such, 
Galilee become·s of prime importance. Nevertheless, Judea and 
Samaria are very significant. 
i. Judea-- This province enclosed principally by mountain 
and desert, has produced in her inhabitants a sense of seclusion 
1. Albert L. Jamison, Review of Cadoux , "The Historic Mission 
of Jesus, 11 Journal of Religion, 22( 1942), 325. 
2. Booth, The World of Jesus, p. 20; Emil Schurer, . A History of 
the Jewish People, trans. Sophia Taylor and Rev. Peter Christie 
(Edinburgh: T. and T. Clark, n. d.), II, i, 3-4. 
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and security. 1 The Judeans, who gave the name 11 Jew'' for all 
time to their race, held that to them alone had been given the 
oracles of God. 
Judeans--'simon pure Jews ' --, who lived mostly in Jeru-
salem, proud of their blood and traditions, looked down with con-
tempt upon all other Jews. Especially did they ridicule the 
Galileans, who lived in their patios and had a gutteral dialect 
(Mark 14:70). The Samaritans were regarded with disdain, be-
cause of their mixed blood. 
ii. Samaria-- Between Judea and Galilee lay Samaria. 
"Halves of the same mountain range, how opposite they are in 
d isposition and in history! The northern is as fair and open as 
the southern is secluded and austere. 112 
Judea, earning from outsiders little but 
contempt, inspired the people, whom she 
so carefully nursed in seclusion from the 
world, with a patriotism that has survived 
two thousand years of separation, and 
still draws her exiles from the fairest 
l. George A. Smith, Historical Geography of the Holy Land 
(New York: Hodder and Stoughton, n. d.), pp. 299-300. 
2. Ibid. ' p. 323. 
countries of the world to pour their tears 
upon her dust, though it be the most bar-
ren the world contains. Samaria, fair 
and facile, lavished her favours on for-
eigners, was oftener the temptation than 
the discipline, the betrayer than the 
guardian, of her own. 1 
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The Samaritans were mostly of foreign extraction. Thus 
according to Jewish teaching they were Gentiles. But as to 
r .eligion they were Jews. The Pentateuch was their sacred code. 
They were unwilling to accept either the authority of the books of 
the prophets, or the traditions so sacred to the Pharisees. At 
Jerusalem they were regarded as dangerous heretics, though they 
worshipped the same God and considered Moses as their supreme 
lawgiver. "The hatred of the Samaritan, deep from the beginning, 
went on increasing in acrimony, and fed upon e:very little thing 
which prejudice .could magnify and construe into an offense. n2 
It seems that during the time of Jesus conditions were no 
better. The Jews would not even ask a Samaritan for anything to 
eat. The Pharisees of the time would not even pronounce the name 
1. Ibid., p. 331. 
2. Edmond Stapher, Palestine in the Time. of Christ, trans. 
Annie H. Holmden (London: Hodder and Stoughton, 1886), 
p. 121. 
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11Samaritan; 11 it was considered the lowest of abuse. 1 No Jew 
would pass through Samaria if he could avoid it and all dealings 
with the Samaritans were forbidden. This hatred was returned 
with interest (Luke 9:51). 
iii. Galilee-- Galilee, the circle of the Gentiles, was so 
called because of its mixed population. Within its geographical 
limits were to be found a great variety of land, climate, and 
scenery; as well as diversified group of inhabitants. 
Its soils were fertile, while those of Judea were barren. 
Galileans tiled the soils, and worked otherwise in the trades, 
while the Judeans were the priests, scribes, and leading Phari-
sees. Judeans were strictly Jews; but Galileans, though part of 
the "chosen people, 11 were of Phoenician, Syrian, Arabian, and 
even Greek origins, with the Jewis.h element predominating. 
The Galilean, therefore, developed into a much more cosmopoli-
tan and less bigoted individual than the Judean. Their religion 
might have been less orthordox, but their nationalism was far 
more fervent. The Galilean peasant, was less instructed than the 
1. See Ibid., pp. 117-121; Smith, Historical Geography of the 
HolyLand, pp. 422-425. 
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town dwellers, but they showed nevertheless far more independ-
ence of mind and more true freedom. 1 
There is confirmed evidence that there was a distinctly 
"Galilean mind. 11 George A. Smith in his book, Historical 
Geography of the Holy Land (p. 421), tells of the volcanic erup-
tions in the province. Accordingly he continues; "The nature of 
the people were also volcanic. 11 Josephus characterizes them as; 
11 
••• Ever fond of innovations, and by nature dispos.ed to changes~ 
and delighting in seditions. 112 
From the Galileans came most of the rebels against Rome. 
Instead of being quarrelsome, they were charitable and benevo-
lent. They posses sed a great passion for righteousness. They 
were both a chivalrous and a gallant race. Jesus was to have at 
least two of them (among others), as disciples o£ his, who wished 
to call down fire from heaven on those who were discourteous to 
them (Luke 9:54). 
Another author states that the contrast between the Gali-
leans and the Judeans was as .striking as the topographical features 
of the two provinces. 
1. Ibid. 
2. Josephus, "Wars, n I:xvi, p. 647. 
In Galilee, nature presented here a smiling 
there an imposing aspect, and its people 
were at once simple and t houghtful, fond 
of new and daring ideas. In Judea, the 
soil was arid and desolate, and the people 
were bound up in their traditions, and nev-
er willing to go beyond the letter of the law. 
In Galilee, new faiths. found ready accept-
ance; in Judea, every innovation was re-
jected by the self-satisfied /Sopher/who 
knew his Torah by heart. The Galilean 
peasant, less instructed than the dweller 
in towns, showed nevertheless far more 
independence of mind and more true free-
dom of spirit. • . . Galilee was the cradle 
of Christianity. 1 
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Galilee was the most open-minded and tolerant part of the 
land. Far from the center of Jewish exclusiveness, it was sur-
rounded on all sides by a busy, worldly life, with alien races, 
languages and customs. Comme.rcial and other interests brought 
the Galileans in direct conta·ct with foreigners and .established 
much friendly intercourse. They were a people accustomed to 
the ideas current in a cosmopolitan society. 2 
Of further interest here is Klausner •·s repo.rt that, even 
though the whole of Palestine was filled from one end to another 
1. Stapfer, Palestine Time of Christ, p. 118. 
2. See Kelman, 11Palestine, 11 Diet. Christ and Gospels, ( 1908), 
n, 294. 
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with malcontents and those who were rebellious-minded, Galilee 
was 11 the cradle of zealotism. 11 He likewise tells of the "brigands" 
and "bandits~' who, especially in Galilee, gathered together in 
large numbers under the leadership of one Hezekiah. 1 
Such a group had no organization nor official status. They 
were not members of the regular army, nor did they have any 
fixed control above them. Nevertheless, they were essentially 
the true defenders of their country. They fought a guerilla war-
fare for national freedom against the foreign conquerors, and even 
against the 'quizlings' from among their own countrymen. 2 
Hez.ekiah met his death at the hand of Herod. The leader 
and most of his band were killed out of hand without any semblance 
of a trial. The flagrant abuse of authority aroused the indignation 
of the Jerusalem community, who compelled the aged Hyrcanus to 
summon Herod to trial. But, when it seemed that Herod would be 
condemned, Hyrcanus adjourned the meeting. That was done upon 
instructions from Sextus Cae.sar. 3 
l. Klausner, Jesus of Nazareth, p. 153. 
2. Ibid •• p. 141. 
3. Ibid., pp. 140-141; See Pfeiffer, History New Testament 
Times, p. 25. 
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Hezekiah had a son- - Judah (or Judas) of Galilee--to whom 
he b.equeathed a bitter and undying hatred against those who had 
enslaved and oppressed his people--Romans and Edomites alike. 
This son, whose great strength lay in his being inspired by a feel-
ing of Nationalism, was to become 11the most dangerous rebel of 
all. 11 At or near Sepphoris, which was about five or six miles 
from Nazareth, Judas collected a larg.e body of fellow-nationalists; 
11 attacked the king's armoury, seized the weapons and with these 
armed his followers, and took away all the money he found. nl 
There is additional testimony by John. Kelman that: 
Galilee in Jesus 1 time was full of revolution. 
Along with its tolerant cosmopolitanism there 
always were elements of a most violent fana-
ticism there - -a combination by no means un-
usual in the history of nations. Judas of Gali-
lee was the popular patriot and hero, and the 
sons of Judas, who grew up as boys near 
Jesus were to perish on crosses after Him, 
for vain attempts against the Roman sway. 2 
1. Pfeiffer, History of New Testament Times, p. 59; See 
Josephus, "Antiquities, 11 XVIII: i, vi; 11 Wars, 11 II: viii. 
However, Pfeiffer does not think this Judas was the son 
of the ttbanditn Hezekiah. 
2. Kelman, 11Palestine, 11 Diet. Christ and GospeLs, ( 1908), 
II, 294. 
This Judas and his followers were finally overcome by 
Roman forces only after bitter resistance. After the fall of the 
city, the foreign troops sacked it, the populace was severely 
treated, and many were enslaved. 11 ••• In the light of the glare 
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of the burning city (were) crucified 2, 000 rebels on its slopes. 
Jesus was eleven years old and living at Nazareth at this time. n1 
Because of the fact that many Jews did not inhabit Galilee 
after the Exile, it has been a .ssumed by some that Galilee of Jesus' 
time was relatively a new land with an illegitimate people--with-
out a history, a tradition, and a prophetic succession. That 
notion inspired such proverbs as: "Search and see, for out of 
Galilee cometh no prophet. 11 11 Can any good come out of Nazareth? 112 
To be sure, it was probably John Hyrcanus ( 135-105) who 
enabled many Jews to return to that attractive province. He, or 
his successor added Galilee to his domain, and sought to enforce 
the Law upon its inhabitants. But, by 104 Galilee had developed a 
loyalty to the Jewish state sufficient to throw off a strong invader. 
By so doing it became a natural thing to drop out of her name 
11 of the Gentiles. 11 
1. Booth, World of Jesus, p. 24. 
2. Smith, Historical Geography of the Holy Land, pp. 423-424. 
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But really her traditions went beyond. the Exile. Galilee 
had traditions 1 a prophetic succession, and a history almost as 
splendid as Judea's. Many of the great scenes of Jewish history 
were enacted within or near her borders. She shared with Judea 
even the eXploits of the Maccabees. It was by Gennesaret that 
Jonathan marched. Merom was the scene of his heroic efforts to 
rally his forces when they were in flight. There he also achieved 
his great victory. On the other side at Ptolemais was his treach-
erous capture, and the beginning of his martyrdom (I Mace. 9 1 
111 12). 1 
3. Geographical-Economical 
i. Geographical Boundaries-- Geographically1 'Palestine' 
had had many boundaries. The Greeks used the term "Palaistine" 
to designate "all Southern Phoenicia and Coele-Syria. 11 2 They 
even used the word as adjective and called it nsyria-Palaistine. 1·1 
The Romans called it "Pales tina, " and later 11 Judea" - -"the province 
of Judea. 11 The geographical extremities of the section varied 
with its several designations. 
1. Ibid. 
2. Ibid. 1 p. 4. 
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"The Talmuds give no sufficient data for fixing the bound-
aries of Palestine in the time of Christ. 11 1 Many of the indications 
found in various sources are unreliable, dubious, and even con-
fusing. 
Approximately the boundaries were these: 
the province of Idumea on the south, its 
frontier being an imaginary line extending 
from the south of the Dead Sea to the Medi-
terranean on the west, with the exception 
of a strip of land to the north, which form-
ed Phenicia, with Tyre and Sidon, and 
which was not dependent on Jerusalem. 
On the north the mountains of Lebanon 
and the province of Abilene (Syria). On 
the east the province of Perea, which 
was beyond Jordan, and merged grad-
ually into the desert. 2 
Commenting on the physical boundaries of Palestine--a 
land which had at once political, geographical and even religious 
confines; Kelman states the following: 
It is shut off from the rest of the world 
by a complete ring of natural barriers. 
Mountains on the north; a vast desert on 
1. Stapfer, Palestine Time of Christ, p. 32. 
2. Ibid. 
3. Kelman, 11Palestine, 11 Diet. Christ and Gospels, ( 1908), II, 296. 
the east, with the deep and long trench of 
the Jordan Valley set as a second and inner 
barrier like a moat; desert again on the 
southJ and the west wholly bounded by the 
alien sea which so few understood. 
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ttrt lies between 33" 30 1 and 31" north latitude and 34" and 37• east 
longitude.... Approximately a hundred miles wide and its length 
about a hundred and fifty miles. 11 1 
We have also from the period of King Herod 1 s final days, 
some very precise political boundaries as contained in his last 
will, which was 11 in all essential points sustained by Augustus. 11 
According! y: 
Archelaus obtained the territory assigned 
to him: Judea, Samaria, Idumea; only the 
cities of Gaz_a, Gadara, and Hippos were 
severed from these domains and attached 
to the province of Syria; and instead of the 
title of King, that of ethnarch was given 
him. Antipas obtained Galilee and Perea, 
with the title of tetrarch; Philip, also as 
a tetrarch, received the districts of Bata-
nea, Trachonitis, and Auranitis. 2 
l. Charles Kent, Biblical Geography and History (New York: 
Charles Scribner 1s Sons, 1916), p. 14. 
2. Emil Schiirer, A History of the Jewish People, trans. Sophia 
Taylor and Rev. Peter Christie (Edinburgh: T. and T. Clark, 
n. d.), I:ii, 6-7. 
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Like Gaul 'Palestine' was divided into three parts. The 
three principal provinces -- Judea, Samaria, and Galilee--lay one 
above the other between the Jordan and the sea. The southern-
most being Judea, with Samaria in the center, and Galilee to the 
north. 
ii. Physical Features-- The land also has its marked 
divisions and differences. At the opposite ends of the Jordan--
scarcely thirty miles distant- - the surrounding terrain of each is 
in direct contrast to that of the other. Or, again, the lands about 
the slopes of Lebanon are absolutely distinct from those in Galilee. 
Situated principally between the Sea and the Desert, the main 
divisions of the land .L:-;.s judged from sea to desert! are (i) The 
Maritime Plain, (ii) the Central Range, (iii) The Jordan Valley, 
and (iv) the Eastern Rang e. Even these larger divisions have 
other smalier, yet significant distinctions. 1 
Both the temperature and the climate of t he area are 
directly affected by the unusual range of level- -from 1300 feet 
below the sea with a tropical atmosphere to 9000 feet above it 
with an Alpine. 
1. Smith, Historical Geography of the Holy Land, pp. 45-77. 
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More particularly the climate 1 s ruling feature is the 
division of the calendar year into a rainy and dry season. From 
the end of October to the end of February or thereabouts, the 
rains begin to fall in increasing amounts. From February to 
about the middle of March they slowly abate, and are practically 
over by the middle of April. These rains with the aid of other 
favorable climatic conditions rendered Palestinian soils in some 
respects fertile. Judea was generally hilly and rocky; while 
Samaria had both mountains and plains. During the winter months 
there was usually snow in the hills. 
iii. Basic Economic Factors-- (A) Population-- Historians 
of the period differ in their estimates of the population of Palestine, 
but they tend to agree that the population reached its peak during 
the first century of our era. 11 Juster Armunk, one of the most 
responsible historians of Palestine, estimates its population in the 
time of Christ a.s five million (including Trans -Jordan). nl F. C. 
GrantZ estimates the area of Palestine as approximately 10, 500 
square miles. He further supposes that about 250, 300 inhabitants 
1. Quoted by Walter C. Loudermilk, Palestine Land of Promise 
(New York: Harper and Brothers, 1944), p. 57. 
2. Fredrick C. Grant, The Economic Backgro.und of the Gospels 
(London: Oxford University Press, 1926), p. 80. 
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would occupy a squar.e mile. Thus he concludes that the population 
of Palestine proper was about 2, 500, 000. A vi- Yonahl a modern 
historian living in Palestine, believes on the basis of his investi-
gation, that five million inhabitants should be taken as a minimum 
figure. Josephus states. that Galilee was so densely populated that 
the very least town must have contained above 15, 000 inhabitants. 2 
Accordingly, the population of Palestine would certainly have run 
easily in the millions. 11 ••• But modern historians believe that 
Josephus tended toward exaggeration. n3 
The late Colonel Conder, R. E., who spent 
years in surveying and exploring its ruins, 
calculated from the records of the past, that 
at one time it /Palestine 7 supported at least 
- - 4 ten millions of people •..• 
It appears that three or four million is a safe estimate of 
Palestine during the period considered here. 
1. M. A vi- Yonah, nMiddle East 1 s Economic Past, 11 Palestine 
and Middle Ea.st Magazine, 11(1939), 87. 
2. Josephus, 11 Wars, n III:iii. 
3. See Loudermilk, Palestine Land of Promise, p. 57; Grant, 
Economic Backgound of the Gospels, pp. 81-90. 
4. Norman D. Bentwich, Palestine of the Jews (New York: 
E. P. Dutton and Company, Inc., 1919), p. 203. 
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Grant mentions the following factors which bore some 
definite relation to the population status of Palestine. For 
instance, the Jews as a race were usually prolific. The Diaspora 
wa.s thus a kind of safety valve, giving an opportunity for settle-
ments outside of Palestine; for the country was crowded to its 
very limit. In addition to the regular Jewish population there 
were in those times numerous representatives of the Roman mili-
tary establishments in Palestine. 'Too, there were pilgrims 
coming in by the thousands to observe the sacred feasts. 1 
(B) Fertility of Soils-- Though the Jews of the first century 
were no longer "solely" an agricultural people, they were neverthe-
less "essentially" an agricultural people. Especially was this true 
in Galilee, and to no small degree in Judea and Samaria. 2 
Thus, their welfare depended directly upon the conditions 
of the soils. 11 The fertility of the soil of Palestine was remarkable, 
as is testified by Josephus (c. Apion. 1. 22; BJ ii. 3) and others ...• rr3 
1. Grant, op. cit., pp. 84-87. 
2. Klausner, Jesus of Nazareth, pp. 174-175. 
3. Hugh Duncan, "Agriculture, 11 Hastings Bible Dictionary, 
( 19 0 6), I, 39. 
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A gain, Josephus relates that Galilee 11was wholly under cultivation 
and seemed to be a green garden. 11 l 
To be sure, all of the country did not enjoy such rich soils. 
Something of this is evident in the Parable of the Sower (or, of t he 
Soils, Matthew 13:5). But, generally the winter rains and the 
favorable climate rendered Palestinian soils unusually productive. 
Besides, the Jew proved himself a skillful agriculturalist, who 
knew how to prepare the soil - -clear it of stones and thorns, and 
manure it, where necessary. 
Klausner reports that: 
In a normal season the Judean farmer 
reaped fivefold from a normal soil, 
while with good seasons and from fruit-
ful soil he reaped as much as a hundred-
fold; and Galilee was even more fruit-
ful than Judea. In ordinary years, if 
we take no account of droughts, Pales-
tine produced bread enough not only 
for its population but even for exporta-
tion. 2 
Grains, fruits, and vegetables were produced in abundance. 
Palestinian olive oil was exported to Tyre, Sidon, Syria and Egypt. 
1. Josephus, 'Wars, 11 III:iii. 
2. Klausner, op. cit., p. l 75. 
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The date palm produced "date palm oil, 11 and 11date honey, 11 both 
of which were sources of wealth. 1 
(C) Other Natural Resources-- The ground is a basic eco-
nomic factor, all wealth begins there. Within the narrow confines 
of that relatively small .country, the land presents striking con-
trasts. A small portion of the total land is tillable. Apart from 
the desert proper, which comes up almost to the gates of the 
Judean cities, one is made aware of how near the barren lies to 
the fruitful, how close the field is to the pasture. And even the 
field is part woodland, and the pasture arid. 
The chief forest trees--distinguished for their thickness 
rather than for their height-- 11 are several varieties of oak, in-
eluding the ilex, •.. carob, and box, ... with a few pines and cy-
presses, and by water plane trees. n 2 
The lack of mineral wealth was an economic liability. 
McCown reports that: 
l. Ibid. 
There are numerous small deposits of iron. 
But, so far as is now known, there are none 
that would have contributed appreciably to 
2. Smith, Historical Geog raphy of the Holy Land, p. 81. 
the wealth of the land. The Dead Sea 
deposits have always provided salt and 
bitumen. Judean pitch was famous in 
antiquity. Modern methods can make 
use of the phosphates in which the land 
is rich, can turn its limestones into 
Portland cement, ... but ancient Pales-
tine had no notable mines or other 
sources of mineral wealth. It pro-
duced no precious stones. Even its 
limestone is soft when quarried and 
thus lends itself to an easygoing and 
not too fastidious artistry. Palestine 
possessed no substantial sources of 
subterranean wealth. 1 
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(D) Commerce and 'Trade-- The gradual change by which 
the Jews of Palestine ceased primarily to be an agricultural 
people, and instead became a people devoted to commerce, was 
indeed rather slow. Such a change, however, took place during 
the time .of which this study is concerned. 2 
Inasmuch as the Jew felt no great need for the wares of 
the Graeco-Roman world, there was an absence of the regular 
trade exchange as carried on in other points of the Empire. The 
Jewish population of Palestine was to that extent rather self-sup-
porting. Nevertheless, this affected the commerce of the country. 
l. Chester C. McCown, The Genesis of the Social Gospel (New 
York: Alfred A. Knopf, 1929), p. 60. 
2. See J. Ross Murray, 11 Trade and Commerce, 11 .Diet. Christ 
and Gospels, (1906), II, 739. 
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In the first place Palestine had no essential raw materials. 
Local demand for manufactured g oods was very small. The buy-
ing power of the house-holders was meagre. That fact is sup-
ported by evidence from excavations as reported by Barton. 1 
Accordingly, the excavations of the homes of the lower classes 
show pitifully low standards of living. 
Whereas the domestic trade was relatively unimportant, 
the foreign trade was rather considerable. Agricultural produce 
found a ready market in those countries which devoted their 
interests to commerce. In the Acts of the Apostles ( 12:20) is an 
account of the Tyrians and Sidons making peace overtures to 
Herod A g rippa, 11because their country depended on the king' s 
country for food. 11 
Edwards reasonably calls that type of foreign trade unsound: 
On the one hand it drained the nation of the 
foodstuffs which the masses could well have 
used, and supplied mainly the needs of the 
upper-class for ornament and ostentation. 
This adverse balance of trade, or excess 
l. George A. Barton, Archaelogy of the Bible (Philadelphia: 
Westminister Press, 1925), p. 142. 
of exports over imports, was partly paid 
for by what is called in modern economic 
terminology remittances and tourist ex-
penditures. 1 
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On the other hand Murray2 reports that at least two factors 
served to stigmatize those who engaged in foreign trade: "( 1) The 
extensive contact with foreigners which it involved, and (2) the 
moral deterioration which it seemed to bring. 11 
There seems to be considerable evidence that in Herodican 
times the occupation of a merchant was held in more repute than 
formerly. Josephus mentions the 11 Upper Market-place of Jeru-
salem; the Valley of the Cheesemongers; 11 as well as wool, cloth, 
and timber merchants. He also tells of how John of Giscala made 
himself rich by obtaining the monopoly of exporting oil from Galilee. 
Murray also points out that high priests like John Hyrcanus 
and others encouraged foreign trade. And even Priests were some-
times themselves traders. /Such reminds one of the probable con-
nection of the priesthood with the Temple traffic on the memorable 
event of the 1 cleansing 1 reported in the Gospels (Matt. 21:12-17):..../ 
1. George W. Edwards, "The Maladjustment of Palestinian 
Economy, 11 Journal of the Bible and Religion, 17( 1949), 118. 
2. Murray, 11 Tr.ade and Commerce, 1 1 Diet. Christ and Gospels, 
(1906), II, 739. 
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(E) Labor Conditions-- Basically the Jews of Palestine 
were farmers. Others were fishermen, hunters, artisans, shep-
herds, skilled craftsmen such as: tailors, potters, merchants, 
and others. Unique indeed were those families who were especial-
ly skilled in some craft, and who would not reveal the secret of 
their craft outside the family. Again, there were certain cities 
famous for one certain class of work: e . g. Sepphoris, for its 
weavers ; Nazareth, for its carpenters; and Beth- Shean, for its 
fine cotton. 
In spite of the larg e number of artisans in Palestine, the 
majority of the people were peasants, possessed of small holdings. 
These small-holders lived by the labor of their hands-- 11 the sweat 
of the brow. 11 They, along with their wives and children, ploughed, 
sowed, and harvested their crops. Such produce as they did not 
use, or store for themselves, they carried into town and either 
bart ered, or sold for money to procure some absolute necessities. 
In the event of illness or a poor season for a year or so, these 
peasants would be reduced to hirelings; or laborers, or even to 
slavery because of their debts. 
In Judea, more than in Galilee, there were a class of 
wealthier peasants whose land earned for them more than enough 
for their needs. They wer.e the ones who would lend money or 
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.supplies to the poorer landholders. 
There were also the 'men of property. ' These persons 
usually of the Herodians or priestly families, owned or controlled 
large 'estates.' The land was hired out. The steward, frequently 
mentioned in the Gospels, sub-let to the men who actually did the 
farming. The.se tenant farmers paid in produce, or in money for 
their privileges. Absentee -landlordism generally prevailed in 
Palestine, making the lot of the Jewish farmer very precarious. 
Very often the older sons of the households would hir.e themselves 
out for as long as six years, in order to try to accumulate enough 
land and tools to become an independent small-holder. 1 
Another group of workers were the apprenticed, who hired 
themselves to a tradesman long enough to learn the trade. Close 
to these, in rank, were the Hebrew slaves, who likewise served 
their masters for a period of six years. The difference between 
the two being that the apprenticed-hireling was free to change his 
employment if he wished, whereas the slave could not. 
(F) Health and Disease-- It appears somewhat problemat-
ical to state exactly what portion of the population of Palestine was 
1. See Klausner, Jesus of Nazareth, pp. 170-183; Edwards, 
"Maladjustment of Palestinian Economy," p. 11 8. 
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diseased--mentally and/or physically. Many of the sources which 
discuss this matter, deal with the ability, or power of Jesus as a 
healer. Others, like W. M. Alexander, 1 have made particular 
studies on certain diseases. It is becoming more and more prev-
alent nowadays to find studies on the psychological-psychiatrical 
aspect of Jesus 1 healing ministry. 
However, one gets the idea from the Synoptic Gospels, that 
those who suffered diseases of one kind or another were not a few. 
Mark reports that: " •.• they brought unto him all who were sick, 
or possessed with demons.... And he healed many that were sick 
with various diseases .... (Mark 1:33-34). Peter's mother-in-law 
is reported to have been healed of a fever sickness (Mark 1:29-31, 
and parallels). A leper comes to Jesus and is healed (Mark 1:40). 
Likewise there is an account of •ra man sick of the palsy" (Mark 
2:3). Other healings of dropsy (Luke 14:2); demoniacs, epileptics, 
and paralytics (Matthew 4:24); a man with a withered hand (Mat-
thew 12:9); blindness (Mark 8:22), deaf and dumb (Mark 7:30), 
deformity (Luke ~3: 11), lameness (Luke 7:22). 
1. Will~am M. Alexander, Demonic Possession (Edinburgh: 
T. and T. Clark, 1902). 
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A. Macalister 1 supposes that Palestine at that time was 
"a fairly healthy land." He does admit however, that in some 
sections malarious diseases were very evident. That factor is 
·supported by Bartlett, who says: "Malarial fever, travelers tell 
us, is rife even at the present day in the plain in which Capernaum 
was situated. 11 2 And Davies reports that: "There were in Caper-
naum many sick folk and persons possessed by demons. n3 
Even though the sanitary legislation of the Priestly Code, 
if strictly observed, would have prevented the spread of many 
communicable diseases; it was probably the enormous distribution 
of diseases that provoked such legislation. 
''According to Sanhedrin 1 7b there was a physician in every 
town, and there was also in the temple a physician. 11 4 Someone 
has mentioned that no Jew would live in a town unless it afforded 
at least one physician. 
1. A. Macalister, "Medicine," Diet. of Bible, (1900), III, 321. 
2. J. Vernon Bartlett, St. Mark (New Century Bible}(New York: 
Henry Frowde, 1925), p. 1 f5. 
3. J. Newton Davies, "Mark, 11 Abingdon Bible Commentary, 
p. 1001. 
4. A. Macalister, nMedicine, 11 Diet. of Bible, ( 1900), III, 321. 
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(G) Taxes-- a. Secular-- The economic fabric of Pales-
tine of the first century A. D. was inextricably related to the 
reign of Herod the Great. On account of his almost insatiable 
appetite for fame, he spent large sums for building and decorating 
cities; both inside and out of his immediate domains. 1 As stated 
previously, he 'purchased' favor from the emperors, especially 
when the Jews were opposing him. Herod could exercise inde-
pendent authority as to how he raised tribute for Caesar; and could 
remit whole or in part. 
The Herodian exchequer seems never to 
have been empty. In spite of the costs of 
building cities, harbours, fortifications, 
and the Temple; in spite of munificent and 
not altogether necessary gifts to cities 
outside of Palestine- -a piece of econom-
ical and political internationalism ••.• 2 
As observed from an account of his will, Herod seems to 
have amassed a rather enormous amount of personal wealth, e. g.: 
To Salome his sister, 500, 000 drachmae 
of silver that was coined. He also made 
l. See Grant, Economic Background of Gospels, pp. 38-39; 
Klausner, Jesus of ·Nazareth, p. 148. 
2. Josephus, "Antiquities," XVII:viii. 
provision for all the rest of his kindred, 
by giving them sums and annual revenues, 
and so left them all in a wealthy condition. 
He bequeathed also to Caesar 10, 000, 000 
dra·chmae of coined money; besides both 
vessels of gold and silver, and garments 
exceedingly costly, to Julia, Caesar 1 s 
wife; and to certain others 5, 000, 000. 1 
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To support Caesar 1 s household, which in this instance in-
eluded Herod 1 s household; Judea was subdivided into tax-districts--
toparchies. 
Whereas no detailed account of the tax systems can be 
given here, it is possible to summarize them. The Romans levied 
two main types of taxes: (i) land tax, a tribute from everyone who 
farmed; and (ii) poll-tax, levied on every male over fourteen years 
of age, and every female over twelve. 
However, these in no wise exhausted their assessments. 
Other taxes included revenue on cattle, imports, and exports, 
town and harbor dues, bridge tolls, market fees, a tax on such 
necessities of life as water, salt, and meat, and after the harvest 
there was another tax on the produce itself. 2 Pliny is reported as 
1. Ibid. 
2. See Immanuel Benzinger, 11 Taxation and Tribute, 11 Ency. 
Bib1ica, ( 1903), 4909; Klausner, Jesus of Nazareth~188. 
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having stated that as he journeyed through the empire, "at every 
stopping place by land or sea, some tax was levied. 111 
Revenue raised by means of direct taxation was collected 
by Roman officials, but the others were collected by local Jewish 
tax-gatherers or 'publicans. 1 In his article: 11 The Maladjustment 
of Palestinian Economy under Herod, 11 Edwards says that the 
Romans tried to abolish the ruthlessness of the despoiled system 
of 'farming' taxes. That is they sought to limit the exactions of 
the publicans, who were suppo.sed to take only a compensation 
limited to a certain percentage of the total revenue collected. 
It seems likely that the "tax-farmers" were skilled in the 
arts of enriching themselves at the expense of the taxed. They 
.secured their positions {tax-districts), by outbidding their com-
petitors. It was their custom to levy a sufficient amount of taxes, 
so as to insure large surpluses, which naturally fell to them. 
The Jews .suffered in consequence from the abuses which this 
particular form of exploitation always brings in its train. 
All that Rome required of her subjects was 
to pay up and keep quiet, and whoever ful-
1. George Edwars, ''The Maladjustment of Palestinian Economy, 11 
Journal of Bible and Religion, 1 7( 1949), 116-118. 
filled these conditions was reasonably 
sure of being left in peace. But the 
fiscal burden was heavy, and it must 
have been extremely hard for the Jews 
to bear it patiently, especially as it 
was supervised and enforced by goyim 
(foreigners). 1 
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Another factor in this connection is the Temple treasury. 
It seems that it also contained a considerable .amount of money. 
When Pompey marched into Jerusalem, he is said to have gone 
immediately into the Temple. However, the priests reported that 
he did not molest the treasury. 2 
The priests and their families were tax-exempt from Roman 
.assessments. As functionaires of the Temple, their whole support 
came from the people. It was not rare for certain members of 
the priesthood to control considerable amounts of wealth. 
b. Religious-- The Religious dues were mainly of two 
types. Those prescribed by custom, or law; and occasional gifts 
which the priests received, wholly or in part. The following list-
ing is taken from F. C. Grant, Economic Backg round o£ the Gos-
pels, (pages 94-96). 
1. Charles Guignebert, Jewish World Time of Jesus, (New York: 
E. P. Dutton and Company, 1939), p. 39. 
2. Enslin, Christian Beginnings, p. 36; Klausner, Jesus of 
Nazareth, p. 138. 
The sin-offering, thank-offering and shewbread. The 
first-fruits of grain, grapes, figs, pomegranates, olives, and 
honey. The best fruits of the field and of the trees. One-tenth 
68 
of "whatever was grown out of the earth, or served for food. 11 
One twenty-fourth of the bread dough, the firstborn of animals, 
with stipulated prices for the redemption of the firstborn. /This 
amounted to about two weeks salary in Palestine.: _ _/ Stipulated 
portions of animals slaughtered for sacrifice. The annual half-
shekel tax for the Temple treasury. Besides, there were to be 
free-will offerings for the Temple, for the poor, and for the sup-
port of the local synagogue and schools. Eight families of the 
tribe of Judah and Benjamin were to gather wood for the Temple 
during nine days in the summer. 
Thus it appears that Palestinian economy was unable to 
support its people because of its over-taxation. To be sure the 
country had no precious metals. But, the despotism of both 
civil and ecclesiastical rulers, very largely, served to render 
the country unstable economically. 
Under the Romans, therefore, there was 
a twofold taxation of the Jewish people, 
civil and r elig ious; each of these had been 
designed without regard to the other, and 
therefore could not be modified in its 
favour. 1 
Grant supposes that: 
If we may hazard an approximation; where 
no exact figures are available, the total 
taxation of the Jewish people in the time of 
Jesus, civil and religious combined, must 
have approached the intolerable proportion 
of between 30 and 40 percentj it may have 
even been higher still. 2 
In a land that was supposed to have been "the promised 
land" of a people who thought themselves liGod's elect, 11 there 
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were a class of large land-owners, wealthy merchants and bankers, 
g rowing richer and richer through the gradual accumulation of the 
small holdings of the peasants in payment of debts. While at the 
same time there were the masses of poor, destitute, and unem-
played, and landless peasants, waxing poorer and poorer, sinking 
into mendicancy, crushed and depressed, resorting in the last 
1. Grant, Economic Backg round of Gospels, p. 89. 
2. Ibid •• p. 105. 
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degree to brigandage, highway robbery, and revolt; if the strength 
of their bodies would permit. 1 
Robertson and Plummer in their volume I Corinthians, 
comment on the reason why Paul was anxious to collect aid for 
the Jerusalem community: 
Jerusalem had a pauperized population, 
dependent on the periodical influx of 
visitors. The Jewish world from Cice-
ro's time 106-43 B. C. at least, s:up-
ported the poor of Jerusalem by occa-
sional subventions. 2 
4. The Religio-Cultural 
i. Gentiles among the Population-- The ' 1foreigner 11 had 
been identified in the population of Palestine since the early days 
of the Hebrew Commonwealth. Each invader had left a telling 
residue of his former presence. The Assyrians came during 
the last quarter of the eighth century. In less than a century 
and a half later the Babylonians arrived. They were followed 
by the Persians, who were overthrown by the Greeks in the fourth 
1. Klausner, Jesus of Nazareth, p. 189. 
2. A. Plumm.er and A. Robinson, First Epistle of Paul to the 
Corinthians (New York: Charles Scribn~r 1 s Sons, 1929), 
p. 328. 
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century. Later the Egyptians and the Syrians each seized control. 
Finally the Romans arrived and remained throughout the period of 
our immediate concern. 
In the meantime Palestine was like other crossroad centers 
of the first century, in that its population was mixed. 1 
Representatives of every clime and race 
poured in an endless tide through the little 
country. Traders from every land swarm-
ed into the markets of her large cities. 
Tourists and sightseers from the whole 
Roman Empire, attracted by the fame of 
the Herodian Temple, which was one of 
the seven wonders of the world, filled the 
streets of Jerusalem. 2 
One of the reasons the Romans divided up the different geographical 
regions into provinces was the attempt to make obscure the hetero-
geneous character of the cosmopolitan inhabitants. But the old 
characteristics remained, and were often only just beneath the 
surface. 3 
1. C. R. Conder, "Palestine, 11 Diet. of Bible, ( 1903), III, p. 6404. 
2. Booth, World of Jesus, p. 11. 
3. Bertram L. Woolf, Background and Beginnings of Gospel Story 
(London: Ivor Nicholson and Watson, 1935), p. 78. 
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Perhaps Judea was less populated with non-Jews than any 
other province. The farther away from Jerusalem the greater 
the admixture of Gentile population. Samaria, because of its 
well known mixed (racially) population, had been rendered im-
possible to become 11 genuinely 11 holy land. 1 At least two of 
Samaria's cities, Samaria and Scythopolis, could be reckoned 
as predominantly heathen, since they had been s·ettled and were 
occupied by non-Jewish colonists. The mixed population of Gali-
lee has been pointed out above. 
Jerusalem, however, though in Judea, was itself a center 
of commerical activity where men of all races mingled in the 
pursuit of business. There, as well as throughout Judea, were 
also to be found Roman soldiers and government officials, as 
well as Greek tutors. 2 
It seems, therefore, that during the time of Jesus Pales..: 
tine as a whole was popuiated with a mixture of Gentiles and Jews. 
ii. Hellenism: A Hybrid Culture-- To be sure the Jews 
would have preferred to have all "foreigners" in Palestine live in 
ghettos, but such an arrangement was not agreeable to the invaders. 
1. Shirley J. Case, Jesus (A New Biography) {Chicago: University 
of Chicago Press, 1927), pp. 116-125. . 
2. Ibid. 
The non-Jew made his presence felt over a wide range of social 
contacts. For instance: 
He brought his own language, his own customs, 
his own money, his own wares, his own forms 
of entertainment, his own taste in food and clo-
thing, and even his own religion, into every 
important center in the land. Notwithstanding 
the natural disposition of the Jews to resist 
foreign contacts, complete isolation was quite 
impossible. 1 
Case2 reminds us that it was under Herod the Great that 
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the stream of foreign invasion (cultural) increased to such propor-
tions that Palestine was virtually flooded with cultural importations. 
Though Herod acted like a Greek, he called himself a Jew. 
Greeks were relatively recent comers to Palestine, yet 
they exercised a very great influence upon the life of the country. 
That influence-- 11far beyond their numbersn3 __ finally issued in a 
".curious hybrid culture in which the Greek and the Semite elements 
were about evenly balanced. 11 4 
1. Case, Jesus, p. 130. 
2. Ibid. 
3. Woolf, Background and Beginnings of the Gospel Story, p. 61 
4. Ibid. 
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Eyen loyal Jews who had been residing in the Dispersion 
served to import new ways of life to Palestine. While still re-
maining faithful, they had nevertheless had intimate contact with 
the flow of gentile life. But when these Jews returned to Pales-
tine for the religious festivitie_s, or to take up residence, it was 
inevitable that some should bring with them numerous marks of 
the foreign culture by which they had previously been environed. 1 
This cultural pluralism--Hellenism--wa.s characterized 
by the radiation of Greek culture from its homeland into the far 
reaches of Palestinian Judaism. In its wider sphere its influence 
was felt throughout the Roman Empire in the intercourse of every-
day affairs. 
For purposes here it will suffice to approach Hellenism 
from the point of view of Herod the Great. For at that point 
Alexander the Great and Herod had one thing in common- -their 
influences outlived them. Herod the Great was dead. His son 
Archelaus had been declared rightful heir in Judea. But the Ju-
deans were petitioning Rome for provincial annexation. They 
were supported by the entire Jewish population of Rome. The 
1. See Case, Jesus, pp. 130-131. 
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cause of the Jews was repres-ented by fifty Jewish ambassadors 
prostrated before the throne of Caesar. 1 
Simkovit-ch2 argues quite effectively, that the reason for 
this petition of annexation; 11 ••• was their I Jew~/ religion, as they 
understood it, their Jewish culture that they could not possibly 
sacrifice. 11 He continues; 
If they should be managed by a Roman pro-
curator, they hoped for complete cultural 
autonomy, .•. for the Herodians, while nomi--
nally Jews, were striving hard to be cul-
turally Romans. Naturally enough the cul-
tural aspiration of their entire entourage 
/environment/ was als.o Roman and anation-
- -
al; and this anationalism was insidious and 
widespread, especially in the upper-class 
circles. 
The Jew1 s petition for annexation was_ there-
fore to be an exchange of their sham political 
independence for real cultural autonomy . 
. . . They did not realize that the growing 
religious and cultural conservatism and 
nationalism were an ideological expression 
of their political unrest; .•. they did not 
realize that their religious culture and 
the.ir political nationalism were so intimate~ 
1y tied up together that they could be severed 
1. See Schiirer, Jewish People Time of Christ, I:ii, pp. 41-42. 
2. Valdimir G. Simkovitch, Toward Understanding of Jesus 
(New York: The Macmillan Company, 1925), pp. 13-21. 
only by the sword. Hence it was most un-
likely that cultural autonomy could really 
accept and adjust itself to the political 
downfall and annexation as a province for 
which they were petitioning. • .. A Hero-
dian government under Rome, offering no 
resistance to Rome, was precarious and 
undermining. It was tantamount to a com-
plete cultural surrender. 1 
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It seems apropos here to indicate something of the rather 
extended aggressiveness of Hellenistic propaganda on the one hand, 
and the stubborn opposition of Palestinian Jews on the other. 
Macgre gor and Purdy2 direct attention to at least three factors 
of that movement from .about 198 B. C. : nfirst, the general policy 
of the Seleucid kings; second, the presence of .active Hellenistic 
sympathizers among the Jews; third, the definite attempt to root 
out Judaism as a religion. n As they state: nThe marvel is not 
that the Jews were .affe·cted but that they maintained their integrity 
in the face of such a pervading and invading culture. n3 
Opposition to the efforts of the Seleucid kings was offered 
by the Maccabean revolt. Strife between the two brothers--
1. Ibid. 
2. G. H. C. Macgregor and A. C. Purdy, Jew and Greek Tutors 
Unto Christ (London: Ivor Nicholson .and Watson, 1936), p. 28. 
3. Ibid. 
Aristobulus and Hyrcanus, resulted in Rome 1s interference for 
peace 1 s sake. And again the indomi table forces of Hellenism 
continued its seemingly destined course. 
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Hellenistic influence, in the forms of Greek language and 
customs, were in bold evidence everywhere in Palestine. The 
Seleucids had founded and colonized cities on the Greek mo.del: 
e. g . Joppa, Gaza, Askelon, Dora, Apollonia, Ptolemais, and 
Scythopolis on the west of the Jordan; Hippus, Gadara, Pella, 
Dium, and Philadelphia on the east. 11 Judea was thus surrounded 
by a network of Greek cities. 11 1 
Herod assumed it his duty to further the cultural plans of 
Aug ustu.s, who wished to encourage throughout the empire, the 
development of a uniform Graeco - Roman civilization. As an 
ardent admirer of Hellenism, Herod was profoundly devoted to 
the emperor. It was precisely this devotion to Hellenism that 
had served to cause the Jews to seek the previously mentioned 
provincial annexation. 
Specifically, here are some of their claims:2 
I. Op. cit. , p. 28. 
2. Simkovitch, Toward Understanding of Jesus, pp. 15-l 7. 
Herod did not abstain from making many 
innovations, according to his own inclina-
tions ••. that he never stopped adorning the 
cities that lay in their neighborhood, but 
that the cities belong ing to his own govern-
ment were ruined and utterly destroyed • 
• • . He had filled his own country with tem-
ples, he poured out the like plentiful marks 
of his esteem into his province, and built 
many cities which he called Cesareas ••• 
amphitheatre, and theatre, and market-
place, in a manner agreeable to that de-
nomination) and .appointed games every 
fifth year and called them ••• Caesar is 
games .... 
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Greek architecture was .everywhere apparent. Many Jew-
ish youths underwent operations to remove the visible signs of 
circumcision, so that when they undressed for the various games 
they would not appear different. Gymnasia and stadia dotted the 
land. Jewish youths were seen wearing Greek clothing. Herod 
surrounded himself with men having a good Greek training in 
rhetbric and philosophy. The Roman Eagle, an abomination to 
every faithful Jew, was seen spreading his wings on almost 
every building in Jerusalem. 1 
.1. See Pfeiffer, History New Testament Times, pp • . 29-31J 
Booth, World of Jesus, pp. 28-30; Schiirer, Jewish People 
Time of Christ, II, i, pp. l-15. 
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It does appear, the.refore, that within the Pale.stinian 
community at that time, there were marked evidences of a 
cultural depletion. That is of a Judaistic nature. The leaders 
of Judea seemed to have realized that fact. 
By the time of Jesus, the "mind'' of Palestine, like that 
of Judaism at large, was subject to the two conflicting intellectual 
forces of Hebraism and Hellenism. 
The old and the new were engaged in a 
Titanic conflict for the possession of 
the Hebrew mind. But in Palestine that 
conflict came to a £o·cu.s of inten.sity, 
for there Eastern and Western Judaism 
faced each other continually. Pharise.e 
and Scribe sought to keep the people 
loyal to the old-time religion, while 
Sadducee and Hellenist sought to liber-
alize and broaden their outlook. 1 
In the first century A. D. there were many Greek-speaking 
Jews. Instead of Hebrew being their native tongue, Palestinian 
Jews spoke Aramaic (a Hebrew dialect), /and some spoke Greek/. 
"How and when the change was effected cannot now be ascertained. n2 
1. Booth, World of Jesus., p. 32. 
2. Schurer, Jewish People Time of Christ, p. 9. 
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iii. Judaism-- Rabbi Morton Mayer Berman, writing on 
the subject has this to say: 
follows: 
The word "Judaism'' is derived from the Greek 
word i:ot&;rta'.ttoS , first used by Greek-speak-
ing Jews about 100 B. C. to distinguish their 
religion from Hellenism ••.• 
As a socio-religious civilization, Judaism in-
cludes in it "the actualities past and present, 
of the historic group of human beings known 
as the Jewish people. 11 It includes, in addition 
to religion, which has influenced its elements 
at every point, certain phases of civilization 
ordinarily regarded as secular.... Judaism, 
in the limited sense of religion, connotes a 
belief in ethical monotheism and the practical 
effects of that belief on life •••• 
Judaism is not a mere intellectual conception 
or a dogmatic confession. As Kaufmann Koh-
ler ( 1843-1926) described Judaism, "it is not 
a creed or a system of beliefs, upon the accept-
ance of which redemption or future salvation 
depends. It is a system of beliefs which men 
should follow in order to live thereby. 11 1 
Concerning a definition of the term Kohler remarks as 
A clear concise definition of Judaism is very 
difficult to give, for the reason that it is not 
a religion pure and simple based upon accepted 
1. Rabbi Morton M. Berman, 11 Judaism, 11 Collier 1 s Ency. 
( 1952), XI, 460. 
creeds like Christianity, or Buddhism, but 
is one inseparably connected with the Jewish 
nation as a depository and guardian of the 
truth held by it for mankind. Furthermore, 
it is as a law or system of laws, given by 
God on Sinai... • The fact is that Judaism 
is too large and comprehensive a force in 
history to be defined by a single term or 
encornpas sed from one point of view. l 
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The immediate purpose, however, is not to define Judaism, 
but rather to point out some of its most salient characteristics as 
they relate to the study at hand. Judaism is the name usually used 
to designate that religion (of the Jews), which developed following 
the fall of the Kingdom of Judah in 586 B. C. Prior to that time 
the religious content of their culture is spoken of as "the religion 
of Israel. 11 The gradual development of what carne t .o be termed 
the "normative type of Judaism, 11 was not reached, however, with-
out many clashes between parties, and sects, and political and 
religious crises. 2 
Germane to the task undertaken here is an awareness of 
the unique inclusiveness of Judaism. Klausner•s comment serves 
to make that point: 
1. Kaufman Kohler, "Judaism," Jewish Ency., ( 1904), VII, 359. 
2. See Moore, Judaism, I, p. 3. 
But the "Jewish religion" has a wide scope: 
it comprises all the 11 wisdom of life, 11 all 
the knowledge that satisfies the needs of an 
entire nation; it does not isolate religion 
from learning and life. In essence it is 
not so much a religion as a national world-
outlook based on religion. It includes phi-
losophy, jurisprudence, science, and ru1es 
of seemly behavior to the same extent as 
matters of belief and ceremonial practice 
such as are usually classed under relig ion. I 
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(A) Some Basic Concepts-- The foundation of Judaism is 
built upon the belief that relig ion is revealed. Accordingly, God 
has made known to man in one form or another by revelation, 
man 1 s duty to God and to his fellovnnan. Certain commandments 
were given to Adam, Noah, Abraham, and Jacob; but to Moses 
was given the complete revelation once and for all times. The 
prophets who followed him only repeated, explained, emphasized, 
or applied what had been previously revealed to Moses. That 
complete revelation was in part embodied in writing in the Penta-
teuch, in part transmitted orally from generation to generation 
in unbroken succession down to the various 11 schools 11 in which the 
tradition was defined, formu1ated, and systematized. 2 
1. Klausner, Jesus of Nazareth, p. 195. 
2. Moore, op. cit., p. 112. 
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The Old Testament is the depository o:f the revealed 
religion of Judaism. The matters there according to Normative 
Judaism are not explicit, but are implicit. "From the very be-
ginning God had foreseen all the circumstances of life that would 
ever arise and had been at pains to anticipate them. ,,l There-
fore, in Judaism there could not be such a conception as "modern 
progressive revelation. 11 There was no such thing as a develop-
ment of God's revelation. It had been given complete, once and 
forever. That is a basic concept of first century Judaism. 
Judaism is God-centered. God's existence and the religious 
doctrine that God is one, are not matter_s for speculative argumen-
tation. God had revealed the law, and the Law _LTorah/ had like-
wise revealed God. The end of striving of the true Jew was to be 
as near like God as possible. The heart of the Law might well be 
_summed up thusly: "Ye shall be holy; for I Jehovah your God am 
holy. 11 (Leviticus 19:2) 
God was thought to be supramundane--throned high above 
the world;--but he was not considered extramundane--aloof and 
inaccessible because of his remoteness. To the contrary, the 
1. Enslin, Christian Beginnings, p. 105. 
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Jew thought of God as being as 11 near to his creatures as mouth 
to ear. ••l God's earthly dwelling place was the tabernacle and 
.afterwards the temple. However, it is not that he needs a dwell-
ing place on earth, for his holy house on high was there before 
the world was created, but, because men needed some visible 
form by which to realize his loving, divine, presence (shekinah). 
Moore cites an illustrating comparison from one Rabbi Levi: 
As the soul fills the body, so God fills his 
world, as it is written, 'Do not I fill hea-
ven and earth? saith the Lord. 1 The like-
ness of the soul to God is carried out in 
particulars: The soul sustains the body--
God sustains the world (Isa. 46, 4); the 
soul outlasts the decrepit body--God out-
lasts the world (Psalm 102, 26); the soul 
is one only in the body--God is one only 
in the world (Deut. 6, 4); like God, the 
soul sees but is not seen; it is pure; it 
never sleeps, etc. 2 
Nevertheless, into the behavior pattern of the people there 
came a 11falling away from the true religion, 11 which characterized 
itself 11by worshipping other gods, and by worshipping their own 
God in a heathenish way, /and/ by tolerating injustice and immoral-
1. Moore, Judaism, I, p. 369 i the present writer is indebted to 
this source for most of this section. 
2. Ibid., p. 370; see Jeremiah 23:23£. 
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ity. 11 It was then that the prophetic message served to warn the 
nation that it--the people as a whole--was responsible for the 
evils--individuals, social, and political. The prophets denounced 
these evils, and envisioned the judgment of God upon the guilty 
nation. In its ruin the whole nation would suffer doom which 
"collectively they had deserved. 11 1 
The only way of averting the catastrophe or 
repairing it was a religious and mor.al refor-
mation in which the whole people should turn 
from their evil ways to God and the doing of 
his will, and to the allegiance and obedience 
of its origins. For this thorough-going ref-
ormation, our word, coming through the 
Latin version of the prophetic Scriptures~ 
is Repentance. 2 
Failing to heed those warnings, history recounts the un-
happy circumstances which followed-- 11 In the extinction of the 
national state .and the breaking up of the people; in the dissolution 
of the political community and the bond of a common cultus, and 
often in close contact and association with heathen. 113 
1. See Moore, Judaism~ I, Chapter IX. 
2. Op. cit. , p. 113. 
3. Ibid. 
Out of these experiences carne an individualizing of the 
doctrine of sin, retribution, and repentance, such as is found in 
Ezekiel. "That God bestows his favor on those who please him 
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by conformity to his will and visits his displeasure on those who 
transgress or ignore it ...• 11 Ezekiel, however, makes repentance 
the ground for remission of the offenses of the individual. "The 
individualizing of repentance was of great religious consequences 
in Judaism in that it not only became a cardinal doctrine of Juda-
ism--its doctrine of salvation--but it impressed upon the religion 
itself its most distinctive character. 111 
The individualizing of religion, thus conceived, made for a 
personal relation of the individual to God. Religion had its position 
in the horne also--in the domestic rites, the table blessings, the 
private prayers, and the parental instruction of the children. The 
personal element was enhanced by the many observations obliga-
tory on every individual--the head of the family, the wife and 
mother, and gradually on the children as they grew up. 
1. Ibid. , p. 114. 
It was, however, a relation of the individual 
to God, not in isolation, but in the fellowship 
of the religious community and, ideally, of 
the whole Jewish people, the Keneset Israel. 
Not alone the synag o g ue but the entire com-
munal life--even what we should call the sec-
ular life- -knit together by its peculiar beliefs, 
laws, and observances was the expression 
and the bond of this fellowship. Thus Juda-
ism became in the full sense personal reli-
gion without ceasing to be national relig ion. 1 
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(B) Religious Sects and Parties-- R. Travers Hereford re-
minds his readers that the Judaism of the New Testament period, 
had lost the uniform character which it possessed at the time of 
the return from the Exile. According to that author there came 
into being ''several types j_of Judaism/ bearing distinctive names .•.• 
While, nevertheless, all are included within the meaning of 
Judaism. 112 
The above mentioned author would also remind his readers 
of the multiplicity of g roups within the population of Palestine 
during the time under investigation in this study. Accordingly, 
there were: Gentiles of various kinds--Syrians, Greeks, Romans, 
Samaritans; Jews--the mass of which were not specified by any 
1. Moore, Judaism, I, p. 121. 
2. Travers R. Herford, Judaism New Testament Period (London: 
The Lindsey Press, 1928), p. 40. 
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other name; and Jews who were Pharisees, Sadducees, Essenes, 
Zealots, Herodians, and/or Proselytes. In addition, there were 
"the people of the land11 ( am h a- are t s ), and the Sicarii. 1 
Martin Dibelius calls to our attention that "Many a dis-
covery has taught us that Judaism in Palestine exhibited more sects 
and parties than the historian Josephus would lead us to suspect. 11 2 
Pfeiffer affirms that, 11 manifold tendencies and conflicting 
aspirations are manifest, far more indeed than the four philosoph-
ical schools described for Greek and Roman readers by Josephus •.• 
Pharisees, Sadducees, Essenes, and Zealots. 11 In addition to the 
lists included above, Pfeiffer would add 11 Galileans, 11 11 and Dis-
ciples of John the Baptist. 11 In conclusion he states: 
For Judaism in the period under consideration 
was so alive, so prog ressive, so agitated by 
controversies, that under its spacious roof the 
most contrasting views could be held- -until a 
greater uniformity was reached after A. D. 200. 3 
1. See Herford, ibid.; Schurer, Jewish People Time of Christ, 
I, ii, pp. 177-179. 
2. Martin Dibelius, Jesus, trans. Charles B. Hedrick, and 
Fredrick C. Grant (Philadelphia: Westminister Press, 1949), 
p. 45. 
3. Pfeiffer, History New Testament Times, p. 53. 
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(i) The Pharisees-- Moore states that the word 11 Pharisee" 
is derived from the Hebrew verb 11 p e r a s h , 11 and represents 
in its vernacular form the name 11 Perish a 11 ; the interpretation 
of which suggests "One who is separated, or is separate. 11 As 
plain as that may be, however, Moore admits that the significance 
and occasion of the name is not so clear. 1 
That same author cites the following definition taken from 
the 11Aruk11 j_a lexicon to the Talmud by Nathan ben Jehiel of Rome, 
who died in M 06. / 11A Pharisee is one who separates himself from 
all uncleanness and from eating anything unclean, It j_in distinction 
from the mass of the common people who were not so particular. /2 
Schurer, described them in this fashion: 
The Pharisees were simply those who were 
especially exact about the interpretation and 
observance of the law, hence they were the 
rigidly legal who spared themselves no pains 
and privations in its punctual fulfillment. 
11 They were considered to interpret the law 
with accuracy. They valued themselves up-
on their accurate interpretation of the law 
of their fathers. They renounced the enjoy-
ments of life and in nothing surrender them-
1. Moore, Judaism, I, p. 60; See Schurer, History Jewish People 
Time of Christ, II, ii, pp. 25-26. 
2. Moore, Judaism, I, p. 60. 
selves to comfort. 11 Hence, they were those 
who seriously and consistently strove to car-
ry out in practice the ideal of a legal life set 
up by the scribes. And this is to say, that 
they were the classic representatives of that 
tendency, which the internal development of 
Israel altogether adopted during the post-
exilian period. 1 
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It appears that we have no exact record as to the origin of 
the Pharisees. 2 Josephus mentions the name in a paragraph, 
without any relation to the context, in the midst of his discussion 
of Jonathan 1 s (the Maccabaean) wars with Demetrius II and the 
latter 1s subsequent negotiations with the Romans and the Spartans. 
The wars mentioned took place B. C. 139. 3 
The present writer cites a portion of that paragraph be-
cause of its relatedness to the present section of this present 
study: 
At this time there were three sects among 
the Jews, who had different opinions con-
cerning human actions: the one was called 
1. Schurer, Jewish People Time of Christ, II, ii, p. 10. 
2. See Moore, op. cit. , p. 59£. 
3. Ibid., p. 57. 
the sect of the Pharisees, another the sect 
of the Sadducees, and the other the sect of 
the Essenes. 1 
Beyond the fact that the Pharisees as a particular group 
came into existence during the period of the 11 Ma-ccabaean con-
flict, 11 and fought on the side of Judas the Maccabee, it appears 
also that they are not to be identified as synonymous with the 
Maccabaean party. At that time according to Schurer2 and 
Moore, 3 a group then known as 11 h~ J()t.&;rioL, 11 i.e., the 
"pious ones, 11 joined the Maccabaean struggle in defense of the 
religion of their fathers and their interpretation of the law, 
roughly interpreted as 11 self-defense. 11 Thus, they are tradi-
tionally a religious sect, or party, rather than a political one. 
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Later, during the time of John Hyrcanus ( 135-104), these 11 pious 11 
appear under the name ''Pharisees"; not on the side of the Macca-
bees, but in hostile opposition to them. 4. 
1. Josephus, "Antiquities, 11 XIII, v, p. 394. 
2. Schurer, Jewish People Time of Christ, II, ii, pp. 25-26. 
3. Josephus, op. cit., p. 66. 
4. Ibid. 
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Scott reminds us that, ''The Pharisees were an outgrowth 
of the long conflict between the Jews and surrounding heathenism, 
from the Babylonian Captivity onward. 11 1 
Schurer comments further that: 
Viewed according to its essence, it /Pharisa-
ism 7 is as old as legal Judaism in g~eral. 
Wh~n once the accurate observance of the 
ceremonial law is regarded as the true es-
sence of religious conduct, Pharisaism al-
ready exists in principle. It is another ques-
tion however when it first. appeared as a sect, 
as a faction within the Jewish nation. And 
in this sense it cannot be traced farther back 
than the time of the Maccabaean conflicts. 2 
By way of definition, therefore, /Pharisees are/ 11 a body 
of Jews who profess to be more religious than the rest and to ex-
plain the laws more precisely. "3 
Moore affirms that such a definition was particularly 
applicable to the Pharisees during the period of this present 
l. Hugh M. Scott, 11 Pharisees, 11 Diet. Christ and Gospels, 
( 1908), II, 351. 
2. Schurer, Jewish People 'Time of Christ, II, ii, pp. 25-26. 
3. Scott~ op. cit. , p. 351. 
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investigation. And that such is the character of them as found 
in the first three Gospels. 1 
In the Gospel records we find the Pharisees often men-
tioned with the Scribes-- 11Scribes and Pharisees. 11 2 The present 
writer has been led to understand this not as an indication of two 
separate g roups, but more specifically as "Scrib es of the Pharisees. 11 
"The Scribes .•. were a learned class whose vocation was 
the study and exp:Osit ion of the Law, and that most of t he Scribes 
- - 3 , , 
were of this j_Pharise~_/ party. 11 Schurer says that the Pharisees 
as a party "proceeded from the ranks of the Scribes. 11 4 Therefore, 
the above assumption by this writer appears not w ithout some 
basis, especially when the raison d'etre of the Pharisees rests 
on the Scribes. 
"When the Pharasaic party had once been formed as such, 
all the more famous Scribes, at least all those who influenced the 
future development, proceed~d from its midst. 11 5 
l. Moore, Judaism, I, p. 66. 
2. See Matthew 12:38, 15: 1; Mark 2: 16; Luke 5:21, 11:53. 
3. Moore, op. cit. 
4. Schurer, Jewish People Time of Christ, II, ii, p. 9. 
5. Ibid. , p. 11. 
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Of the many characteristics of the Pharisees the most 
important seems to have been their "punctilious" observation 
of the Law--both written and orall the latter being more specific-
ally spoken of as: ''the tradition of the Elders. 11 It was this "tra-
dition' 1 - -not written biblical authority- -that formented the historical 
controversy with the Sadducees. 
(ii) The Sadducees-- The exact derivation of the name 
"Sadducee," seems almost impossible to ascertain. If one be 
inclined to favor the commonly accepted opinion that they are 
the followers of the priest Zadok, it becomes necessary to deter-
mine which Zadok. At that point the authorities appear to be 
quite uncertain. l 
Historically, the Pharisees proceeded from the scribal 
element of post-exilic Judaism, and the Sadducees from the 
priestly class. The former being the rigidly legal, and the latter 
in the first instance being the aristocrats. 
Thus, the name "Sadducee" has traditionally been used to 
"designate the political party of the Jewish aristocratic priesthood 
1. See Joseph Mitchell, "Sadducees," Diet. Christ and Gospels, 
( 1908), II, 549; A. E. Cowley, "Sadducees," Ency. Biblica, 
( 1903), IV, 4234. 
95 
from the time of the Maccabees to t he final fall of the Jewish 
state. ,,1 
Eaton, writing in Hastings Dictionary of the Bible, 
characterizes the Sadducees as follows: 
The Sadducees were the spiritual descend-
ants of the priestly party in Jerusalem, 
which, towards the close of the Greek peri-
od of Israel's history, was anxious to 
Hellenize the Palestinian Jews. 2 
The Sadducees were not as clear a religious party as the 
Pharisees. They were at once political and religious. They were 
primarily a ''social class, 11 the aristocracy of the priesthood--
as distinguished from priests in general. ''There was as great a 
distance between the higher and lower orders of the priesthood as 
between the aristocracy and the common people. 113 
In this connection one may well understand that the Phari-
sees were by no means in hostile opposition to all priests as such. 
Q uite to the contrary, they interpreted the legal enactments con-
1. Mitchell, op. cit. , p. 549. 
2. D. Eaton, ''Sadducees," Diet. of Bible, (1906), IV, 349. 
3. Mitchell, op. cit. 
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cerning the revenues of the priesthood abundantly in their favor--
11full measure, pressed down, running over, etc., 11 and acknow-
ledged the greater sanctity and higher rank of the priests in the 
Theocracy. Likewise, all priests were not hostile to the Phari-
sees. It was the aristocrat priests who were their opponents; 
those who by their possessions and offices also occupi ed influential 
civil positions. 1 
Associated with them were the wealthy and influential laity 
"whom community of interests and culture atta{:hed to the sacre-
dotal nobility, /and/ with whom they were frequently allied also 
by marriage. 112 Concluding this section on the Sadducees, Moore 
states that: 11 They were, in contemporary eyes, a religious party 
in Judaism, characterized by /certain/ distinguishing beliefs, or 
t . 113 nega 1ons •..• 
The present writer, with apologies to Schurer, who 
rightly points out that the Sadducees, 
1. Schurer, Jewish People Time of Christ, II, ii, p. 30. 
2. Moore, Judaism, I, p. 70. 
3. Ibid. 
who certainly were driven by the historical 
development into that opposition to Phari-
saic legality, which however formed no fund-
amental element of their nature. Hence we 
gain but a distorted image by opposing the 
differences between them to each other 
point by point. 1 
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nevertheless wishes here to employ the method of contrasts as a 
means of developing the study at hand. 
The party of the Pharisees arose from the scribes. The 
Sadducean party proceeded from the ranks of the priests. "Any-
one, whatever his rank or station, could be a Pharisee; no one 
could be a Sadducee unles.s he belonged to one of the high-priestly 
or aristocratic families. "2 The Pharisees were the more popular 
of the various parties, or sects. Josephus reports: "These 
/Pharisee~_/ have so great a power over the multitude that when 
they say anything against the king, or against the high-priest they 
are presently believed. 113 A gain, 11 They had the greatest influ-
ence upon the congregations, so that all acts of public worship, 
1. Schurer, Jewish People Time of Christ, II, ii, p. 9. 
2. Mitchell, 11 Sadducees, 11 Diet. Christ and Gospels, (1908), 
II,. 549. 
3. Josephus, 11Antiquities, 11 XIII, x, p. 403. 
98 
prayers and sacrifices were performed to their injunct ions. ul 
The Sadducees, according to Josephus adhered to the de-
mands of the Pharisees in matters pertaining to their priestly 
functions, because otherwise the multitudes would not have tole-
rated them. 2 
The Sadducees were as high-priests head of the Sanhedrin, 
and they dominated the Temple events ; while the Pharisees were 
in power in the synagogue. 
Whether one accept s Josephus 1 figure of about 6, 000 for 
the number of Pharisees in Jerusalem, or not, the Sadducees 
were in comparison a minority g roup. 3 
In modern parlance, t he Sadducees were political " Quiz-
ling s, their aim was the welfare of the State as a secular insti-
tution, rather than the purity of the nation as a religious com-
munity. 114 
1. Josephus, op. cit., XVIII, i, p.- 544. 
2. Ibid. 
3. Josephus, op. cit. , XVII, ii, p.·. 517. 
4. Mitchell, "Sadducees," Dictionary of Christ and Gospe ls, 
(1908), II, 549. 
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Whereas the Pharisees 1 aim was 11 in daily life to be as 
ceremonially pure as the priests in the Temple 11 --strict observ-
ance of the law- -religious purity. 
The classic difference between the two is seen in their 
interpretation of the oral law. The Sadducees maintained that 
only the written law (Torah) was valid, whereas the Pharisees 
ascribed intrinsic authority to the oral law, as well as to the writ-
ten law. 
Intellectually, the Sadducees were mainly negative. They 
denied the resurrection; they denied the existence of angels and 
spirits ; and they denied foreordination and the supremacy of fate. 
The Sadducees had no positive religious or theological system of 
their own. 
1. Ibid. 
They stood in most things in direct oppo-
sition to the Pharisees, yet in an opposi-
tion which involved no fundamental prin-
ciple, but into which they were driven by 
their historical development. 1 
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The following lines reflect something of th.e relation of all 
this to the problem of this present study: 
Such widely divergent types of thought and 
life as we find represented in Pharisee and 
Sadducee could not but lead to a constant 
conflict within Judaism in Palestine, whose 
echoes were heard in the whole Jewish 
world. But it was not so much a conflict 
between two distinct political parties, as 
we have often supposed, as between t\vo 
opposing social, mental, and religious 
tendencies and two theories of life. 1 
(iii) The Essenes-- The name is especially applied to a 
certain group or order of Jewish ascetic-monks, whom Josephus 
) r:- / 
calls f,;. (f(J" q "~~ The name is not derived 
from the founder, and seems to lie between a word whose English 
meaning is "holy ones, 11 "silent ones, 11 "the pious ones, 11 etc. 2 
There is no mention of them in the GospeLs or in Rabbin-
ical literature. We are indebted for our information primarily 
to Josephus, whom it is alleged spent three years in their neigh-
borhood, and to Philo who was also a contemporary. 
1. Henry K. Booth, Bridge Between the Testaments (New York: 
Charles Scribner's Sons, 1929), p. 69. 
2. See James Moffatt, 11 Essenes, 11 Ency. Religion and Ethics, 
( 1925), V, 396f.; Schurer, op. cit., II, ii, pp. 190-200. 
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They are reported as living only in Palestine, and number-
ing about 4, 000. Their mode of living was communal. SchUrer 
quotes the following from Josephus: 
The community among them is wonderful, 
one does not find that one possesses more 
than another, for it is the law, that those 
who enter deliver up their property to the 
order, so that there is nowhere to be seen, 
either the humiliation of poverty or the 
superfluity of wealth, but on the contrary 
one property for all as brethren, formed 
by the collection of the possessions of in-
dividuals. 1 
They were, therefore, wholly detached from the larger 
world. They were celibates and would accept children for train-
ing. In contrast to the Pharise.es and Sadducees who were regular 
members of the Synagogue it appears that the Essenes were 
"deviates" from orthodox Judaism. It is said that they made 
daily prayers to the sun, as if entreating it to rise. They re-
frained altogether from the sacrificing of animals. In their 
opinion their 11lustrations 11 were superior to sacrifices, and 
this served to 11 exclude" them from the Temple, as 11 ceremon-
1. Schurer, Jewish People Time of Christ, II, ii, p. 195. 
102 
ially defiled persons. 11 1 Therefore, as Jews, they were outside 
the corpus ecclesiasticum of Judaism. 
The writer does not think it necessary here to treat in more 
detail this 11 sect, 11 because in the first place it is not directly re-
£erred to in the New Testament. However, it is tru.e that some 
have attempted to ally both John the Baptist and Jesus with this 
movement. 
G. Wauchope Stewart in an article entitled 11 0:dginality, 11 
concludes his study of the probable connection of Jesus and the 
Essenes in the following words: 
The differences which thus separate Christ 
from the Essenes are broad and deep. We 
cannot find any connexion between Him and 
a Sect which, by its monastic tendency, its 
exaltation of ceremonial observances, its 
formal and precise ru1es, cou1d have made 
little appeal to Him. 2 
(iv) The Zealots-- Josephus calls the Zealots 11 the fourth 
sect of Jewish philosophy, 11 and names ''Judas of Galilee 11 as their 
1. See Moffatt, 11 Essenes, 11 Ency. Religion and Ethics, ( 1925), 
v, 396-401. 
2. G. Wauchope Stewart, 11 0riginality, 11 Diet. Christ and the 
Gospels, ( 1908), II, 291. 
author. He further describes them in the following manner: 
These men agree in all things with the Pha-
risaic notions; but they have an inviolable 
attachment to liberty; and say that God is to 
be their only Ruler and Lord. They also do 
not value dying any kinds of death, nor in-
deed do they heed the deaths of their rela-
tions and friends, nor can any such fear 
make them call any man lord •... 1 
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Here again, as in instance.s above, it is very difficult to 
date their actual beginning. Josephus indicates that "it was in 
Gessius Florus 1 s time that the nation began to grow mad with 
this j_Ze.alots/ distemper. 11 2 Schurer3 dates that Roma procu-
rator "A. D. 64-66. 11 Edersheim dates the movement during the 
time of Herod, "misnamed the Great, 11 and supposes that it was 
a 11 revivai of the Maccabean movement. 114 S. MacLean Gilmour, 
writing exegetical notes on Luke 6:15, remarks that 11 there is no 
1. Joseph us, ''Antiquities, 11 XVIII, ii, p. 545. 
2. Ibid. 
3. Schurer, Jewish People Time of Christ, II, i, p. 190. 
4. Alfred Edersheirn, Life and Times of Jesus the Messiah 
(New York: Longmans, Green, and Company, 1896), I, p. 237. 
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evidence that members of the revolutionary party in Palestine 
were known as 'Zealots' before A. D. 66. " 1 Titchmarsh quotes 
Plummer, "The Zealots date from the time of the Maccabees as 
a class who attempted to force upon others their 0\VU rigorous 
interpretations of the Law. 11 2 
Edersheim plausibly suggests that at the time of Jesus, 
"Indeed for a time a brief calm had fallen upon the land." That 
the party of Zealots, "although existing,'' were for the time being, 
just what Josephus calls them "the philosophical p.arty"--"their 
minds busy with an ideal, which their hands were not yet preparing 
to make a reality. 113 
For purposes of this inve.stigation it is im:portant to note 
that at the time mentioned, the atmosphere of Palestine was sur-
charged with the spirit of revolution, kept alive by restless leaders, 
who were later to become the forerunners of the strong revolution-
ary party called tl Zealots" .... 4 
l. Gilmour, "St. Luke, 11 Interpreter's Bible, VIII, p. 116. 
2. Edersheim, op. cit., p. 234. 
3. See Case, Jesus, p. 142. 
4. Ibid. 
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The geographical locale that gave birth and impetus to 
this nationalistic movement was ;;_s mentioned above/ Galilee. 
There, "irregular resistance was first organized by guerilla 
bands, which traversed the country, and owned one Ezekias as 
their leader. 11 1 At first sporadic in nature, perhaps, but effec-
tive, numerous uprising s appeared in different parts of the 
country. 
In and about Jericho the revolutionists 
were led by one 'Simon, 1 who had in his 
band of followers .many persons from 
Perea. In Galilee a certain Judas cap-
tured the military equipment stored at 
Sepphoris and made it the center of a 
threatening revolt. 2 
The meaning of these incidents was clear. On one occa -
sion following an outbreak. Rome finally succeeded in restoring 
order, and punishing those who were believed to be the most 
guilty in fermenting the disturbance. A count revealed two thou-
sand persons ready to be crucified. Everyone wished at any cost 
to be freed from the power of Rome. 3 
l. Edersheim, op. cit., p. 238 • 
.2. See Case, op. · cit., p. 143; Schlirer, Jewish People Time of 
Christ, I, ii, p. 4. 
3. Ibid. 
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In addition to the "parent body11 there seems to have been 
11 splinter" and even 11 counter'' groups of the revolutionary move-
ment. One of these were the Sicarri, 11 a still more fanatical fac-
tion of the patriots, 11 whose chosen task was the elimination of 
their political opponents by assassination. "Armed -with short 
daggers ( sicae), from which they received their name," they 
moved about in the crowds, especially during the festival seasons, 
quietly stabbing their opponents--the friends of Rome--and after-
wards feigning deep sorrow, so as to withdraw any suspicion 
from them. "These political murders were so frequent that 
soon no one any longer felt safe in Jerusalem. 11 1 
The Herodians may well have been a "counter group. 11 
Edersheim conceives of the Herodians not as. a sect nor a reli-
gious school, but a _s a political party. As such they accepted the 
House of Herod as occupants of the throne and the religion of the 
Pharisees. 2 
The British histor ian, Arnold J. Toynbee, speaks to our 
present civilization with an insight which might well have been a 
1. See Schurer, Jewish People Time of Christ; II, i, p. 178. 
2. Edersheim, Life and Times of Jesus the Messiah, II, p. 384. 
prophecy to the people of Palestine in 6 A. D.: 
Revolutions are violent because they are 
the belated triumphs of powerful new so-
cial forces oyer tenacious old institutions 
which have been temporary thwarting and 
cramping these new expressions of life. 
'The longer the obstruction holds out the 
greater becomes the pressure of the force 
whose outlet is being obstructed; and the 
greater the pressure, the more violent 
the explosion in which the imprison-ed 
force ultimately breaks through. 1 
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(C) Institutions:-- The complexities of Judaism require 
that the subject be approached from various points. Therefore, 
the present writer proposes here to discuss such vital appendages 
to Judaism as: The Temple, Synagogue, Sanhedrin, Sabbath, 
Feasts, Circumcision, and such other matters as pertain to the 
basic expressions of that cult. 
a. The Temple-- In the Gospels there are three words 
used in referring to the temple: t"~ Cft?OV , the whole struc-
1 
c. / 
ture; 0 v~o.s 
~ . / 
, the temple properj and 0 0' KOS 
/house/, as mentioned in the above connection, it means 1the house 
of God. 1 
1. Arnold J. Toynbee, A Study of History, Abridgment: D. C. Somer-
well (New York: Oxford University Press, 1947), p. 281. 
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Judaism found expression in two physical structures--the 
temple, and the synagogue. Of the former there was only one, of 
the latter there were many. The one temple, Jehovah's House, 
stood on a sacred elevation in the southeastern part of Jerusalem. 
There God 11 dwelt11 on earth. There the priesthood performed the 
rites so indigenous to the religion of the Jews. It was there that 
hundreds of thousands of pilgrims came at certain times each year, 
from all over the Itoman Empire, to offer sacrifice and to pray. 
Jesu.s, as well as all other male Jews, wa.s brought to the 
temple for the 11 pre.sentation11 and 11 redemption11 thirty-one days 
after his birth, in strict observance of the Law (Exodus 13: 1-16; 
Luke 2:22-39). "There is ample evidence to show that the Jews 
regarded the temple as, in a real sens.e, a . symbol of their nation. nl 
The priests were the natural and acknowledged guardians of the 
temple, and it was their duty and privilege to preserve and ad-
minister the cult. 
The Temple was almost as much the centre 
of the public life of Jerusalem as it was the 
shrine of the national religion. The inner 
1. 0. S. Oesterley, "Temple, 11 Diet. Christ and Gospels, 
( 19 0 6), IT, 7 1 0. 
courts were sacrosanct and closed to all pro-
fane activities, but in the outer enclo$ures 
gatherings of all kinds took place, and the 
treasure chambers where Jahweh 1s gifts 
were stored served also as strong-rooms 
in which costly private possessions. might 
be deposited for safe keeping. The stricter 
Jews even came to feel that this mingling of 
the sacred and the profane, and this thorough-
ly practical use of the holy place, was not en-
tirely satisfactory. They complained, for 
instance, that the Temple was used a.s a tho-
roughfare, and that ~rivial transactions took 
place on the threshold of the Hous.e of God. 
For instance, money-changers had their 
booths in the outer courts, where they pro-
vided pilgrims with supposedly pure money 
with which to pay their Temple dues. 1 
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Because the carefully organized worship of God could only 
be carried out in the temple, it wa.s necessary to have a large and 
well - trained priesthood. Josephus reckons the temple staff at 
twenty thousand. This would include priests of all ranks, Levites 
and laymen. 
The High Priests were the head of the priesthood. They 
exercised and enjoyed considerable power, not only in religious 
matters, but also through their leadership of an organization in 
which the boundaries separating politics from religion and thea-
1. Guignebert, Jewish World Time of Jesus, p. 61. 
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cracy were so ill defined. 
The high priest rarely officiated at the temple rites except 
on occasions of the great feasts. It was his obligation to take an 
active part on the Day of Atonement, at which time he went alone 
behind the "veil of the temple•• into the holy of holies. 
Ordinarily the high priesthood was hereditary, and the office 
w as held for life. But, under the tyranny of the Herods, the office 
ceased to be hereditary and tenable for life. Herod and the Romans 
set them up and pulled them down as often as their interest or fan-
cy might dictate. Nevertheless, the high priest .usually managed 
to be selected from among one of the privileged families. 
·The regular temple duties were g enerally performed by the 
priests, who were organized into twenty- four courses, and further 
divided into subdivisions, the number of which varied from five to 
nine. Their duties fell into four classes: ( 1) the care and custody 
of the temple, its furnishings, and treasurej (2) the policing--
responsibility for maintaining order and decorum, as well as 
keeping the inner courts, the opening and closing of the great 
gates; (3) incidental duties such as the oversight and conduct of 
music, as well as that of cleansing and repairing of the building 
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and its courts; and (4) the conduct of the daily sacrifices. 1 
b. The Synagogue-- The term is from the Greek (JU J/(X-
which means primarily a gathering together, hence an 
assembly. The word has also been applied to the building in which 
the gathering, or as semb1y takes place. 
Uncertainty seems to surround the facts of the origin of 
the institution itself. However, like many other of Judaism's 
practices and customs, it appears to have been in existence prior 
to the Babylonian Exile. 2 Moore3 and Guignebert4 suppose quite 
plausibly, that the institution might well have arisen during the 
Exile. They differ, however, as to the exact locale at which it 
appeared. (Moore sets it at Babylon, as does Wellhausen, while 
Guignebert supposes it was in Palestine.) 
1. See Guignebert, Jewish World Time of Jesus, Chapter V; 
Oesterley, "Temple," Diet. Christ and Gospels, ( 1906), II, 
708-713. 
2. SeeR. W. Moss, "Synagogue," Diet. Christ and Gospels, 
( 1906 ), II, 690. 
3. Moore, Judaism, I. p. 282. 
4. Guignebert, Jewish World Time of Jesus, p. 74. 
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One may be on more certain g rounds in stating that during 
the firs t century A. D. synag ogues abounded throughout Palestine; 
w herever at least ten males were located. Moss reports that the 
institutions 11 extended11 throughout Jerusalem. And that there was 
one even 11 within the Temple itself. •• 1 Accordingly, 11 Galilee was 
studded 11 with them. And in Jesus 1 time 11 the synagogue was as 
common a feature of Jewish life as places of worship are of con-
ventional life in our own country today. 11 2 
Concerning the purpose and function o£ the synagogue, 
George F. Moore states: 
The synagogue was not in Jewish apprehen-
sion primarily a house of wor_ship, but a 
place where t h e common prayers were said 
together and individuals offered their pri-
vate petitions, and where the Scripture was 
read, interpreted, and expounded- - a place 
of relig ious instruction and edification. It 
was a unique institution ••• and had a unique 
purpose, to educate a whole people in i t s 
relig ion. 3 
1. See Moss, ••synag ogue, 11 Diet. Christ and Gospels, ( 1908), 
II, 690-69 2. 
2. Ibid. 
3. Moore, Judaism, I, p. 282. 
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Especially were the synagog ues of g reat value in helping 
to keep the law before those Jews who lived away from Jerusalem. 
In the hands of the Pharisees, as teachers, the synag o g ues be-
came excellent instruments of 11 Judaizing 11 such sections as Gali-
lee; as well as those areas outside of Palestine. 
Besides the instructional (and propaganda) use of the 
synagogue, there was that of divine worship. Sch"urer makes 
the following comment in that connection: 
The chief parts of the service were, ac-
cording to the Mishna, the recitation of 
the Shema, prayer, the reading of the 
Torah, the reading of the prophets, the 
blessing of the priest. · To these were 
added the translation of the portion of 
Scripture read, which is assumed in 
the Mishna, and the explanation of what 
had been read by an edifying d i scourse, 
which in Philo figures as the chief mat-
ter in the whole service. 1 
c. The Sabbath-- The Jewish Sabbath was considered 
(and remains the same) to be g in at sunset on Friday and to end 
.at sunset on Saturday. It is the Hebrew name for the seventh 
day of the week. The Law had enjoined them how the day was 
to be observed: 
1. Schurer, Jewish People Time of Christ, II, ii, p. 76. 
Remember the sabbath day, to keep it holy. 
Six days shall you labor, and do all your 
work; but the seventh day is a sabbath to 
the Lord your God; in it you shall not do 
any work, you, or your son, or your daugh-
ter, your manservant, or your maidservant, 
or your cattle, or the sojourner who is with-
in your gates; 
--Exodus 20:8-10 
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The Sabbath is therefore a fundamental observance of the 
Jewish people. It is regarded as an institution peculiar to their 
religion, and represents an eternal covenant between (their) God 
and (his) people Israel. 1 
Foreign rulers, particularly Greeks and Romans, who 
aimed at suppressing the religion of the Jews, often began their 
prohibitions wit~ certain of the Sabbath observances. An example 
is Antiochus Epiphanes, who sought by force of arms to compel 
the Jews to obey his edict of conformity. Instead, the loyal Jews 
allowed themselves to be massacred in cold blood rather than 
profane the Sabbath, even in self-defense. 
This view was later changed, however. Their enemies 
1. Moore, Judaism, II, p. 22. 
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learned of their uri.willingnes s to fight on the Sabbath, so they 
planned attacks on that day. 1 
''Regulations respecting the Sabbath were developed and 
systematized to an extent which has made their rules on the sub-
ject a by-word for extravagance and absurdity. 112 
Lotz3 reports that after the Exile the Sabbath observances 
were made extremely rigid. It is generally known that some of 
Israel's teachers taught that: "If Israel should keep two sabbaths 
strictly according to rule, they would be delivered forthwith. ,r4 
The Mishna sets forth some thirty-nine principal forms of 
work prohibited on the Sabbath. These serve only as attempts to 
classify under one head the restrictions and to give them biblical 
authority. From them are deduced a large number of other pro-
hibitions. 
l. See Moore, op. cit. ; S. R. Driver, "Sabbath, " Diet. of the 
Bible, ( 1908), IV, 320. 
2. Driver, op. cit. 
3. W. Lotz, "Sabbath, 11 Schaff-Herzog Ency., (1911), X, 134. 
4. See Moore, Judaism, II, p. 26. 
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The exaggerated views of the Sabbath may be seen in the 
following: 
A Sabbath day's journey: The distance which 
might be traveled on the Sabbath was limited 
to 2, 000 cubits. 
Assistance might be given to a woman in child-
birth and also to other sick, if in danger of 
death. 
A man shall not talk about work and labor to 
be done on tomorrow. 
A tailor should not carry his needle with him 
near dusk on the day preceeding the Sabbath, 
lest he should forget and should carry it on 
the Sabbath. 
The advent of the Sabbath was marked by a 
'sanctification' which set the day apart from 
the week-day that preceeded. 1 
Besides these prohibitions there were others which based 
their claims solely on rabbinical authority, e. g., climbing a tree, 
riding on a beast, swimming, clapping hands, smiting on the thigh, 
dancing. 
d. Circumcision--
The sacramental observances of Judaism, 
if the word may be allowed, are circumci-
sion and the sabbath, which are shared with 
l. See Moore, op. cit. 
the two highest orders of angels. Both 
belong to Israel alone. The violation of 
these ordinances is rank apostacy and 
entails the supreme penalty by the hand 
of man and God. 1 
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By definition, using the term in a broad sense, circum-
cision is merely the operation of one kind or another upon the 
prepuce. More specifically it means the severing of the fore-
skin f'rom the penis of the male. But in Judaism it is a sacred 
rite, uniquely associated with the people and their God. 2 
Though its origin is not now determinable, 11 ••• the rite 
is said to have been appointed by God as the token of the covenant 
between Him and Abraham, shortly after Abraham 1 s sojourn in 
Egypt. 11 3 Blank states that, "Circumcision is one of the b.asic 
commands of Judaism, and has been a distinguishing sign of 
Judaism since the days of antiquity. ,t4 
1. Moore, Judaism, I, 198. 
2. See Moore, Judaism, II, 16. 
3. A. Macalister, "Circumcision, 11 Dictionary of the Bible, 
( 1908), I, 443. 
4. Sheldon H. Blank, 11 Circumcision, 11 Universal Jewish Ency., 
( 1 9 41 ) • ni. 2 11. 
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Tradition sets the eighth day after birth as the proper 
time for the rite. Even if that day should fall on the Sabbath, 
the law concerning circumcision takes precedence. At that 
time the child is named and consecrated to God. Circumcision 
came to represent the outward, or physical symbol of a cove-
nant with God. Any father who failed to have his son circumcised 
before the completion of his thirteenth year was considered a 
"destroyer of the covenant, 11 and thus severed his relations with 
God and Israel. 1 (See Genesis 17: 14.) 
e. The Sanhedrin-- The name applied to the highest court 
of justice and the supreme council at Jerusalem and in a wider 
sense to lower courts of justice was Sanhedrin. 2 
It appears that in this area there is much uncertainty. 
The frequent changes in the constitution from the time of the 
Maccabaean rising to the fall of Jerusalem (A. D. 70), were so 
g reat and numerous, that it is difficult to determine just how much 
authority was invested in the Sanhedrin at any given period. 3 
1. See W. 0. E. Oesterley, "Circumcision, 11 Diet. Christ and 
Gospels, ( 1906), I, 330-331; Sheldon H. Blank, 11 Circumcision, 11 
Universal Jewish Ency., (1951), III, 212-214. 
2. W. Bacher, "Sanhedrin, 11 Diet. of Bible, (1905), IV, 397. 
3. See C. H. Thorn son, "Sanhedrin, 11 Diet. Christ and Gospels, 
(1908), II, 568; Sehurer, Hist. Jewish People, II, i, p. 165. 
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Historically~ some writers have attempted to trace the 
Sanhedrin back to the time of Moses. But, the consensus of the 
more responsible scholars of our time support the belief that 
such a body carne into being first in the Greek period. 1 Schurer 
does not doubt that even during the Persian era, there existed a 
municipal Council in Jerusalem, which formed the center of the 
then small .Jewish corn.rnonwealth, and bore some similarity to 
such a body in a subsequent period. However, that author seems 
Unwilling to suppose that it was deliberately constituted of various 
orders--e. i., ''elders, 11 "priests, 11 and "s-cribes. 11 Rather he 
belieyes that such orders represented the individual capacities 
of its members. 2 
The idea of such a Council was therefore well established 
by the time of the period of this investigation. Its composition 
seems to have been principally of the following three main classes: 
"chief priests"--rnembers of the sacredotal aristocracy; "el-
ders11--neither priests nor scribes, but persons who belonged in 
general to the Sadducee party, the secular nobility; and the 
1. Bacher, op. cit. 
· 2. Sch~rer, History Jewish People, II, :i., pp. 165-166. 
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11 scribes, 11 who formed in the main the Pharisee element. 1 
At the head of the Council was the president, which was 
usually the high priest. The total number of members was said 
by some to be seventy-one. It could sit on any day except the 
Sabbath. Twenty-three members constituted a quorum. 2 
The question of jurisdiction is important for this work. 
Schtirer states that: 
Its civil authority was restricted, in the 
time of Christ, to the eleven toparchie s 
of Judaea proper. And a -ccordingly, for 
this reason, it had no judicial authority 
over Jesus Christ so long as He remain-
ed in Galilee. It was only as soon as He 
entered Judaea that He came directly un-
der its jurisdiction. • . . It was only with-
in the limits of Judaea proper that it ex-
ercised any direct authority. 3 
Nevertheless, orthodox Jews outside of Judaea regarded the Coun-
cil 1 s recommendations as possessing the force of commands. 4 
1. See Thomson, "Sanhedrin, 11 Diet. Christ and Gospels, ( 1908), 
II, p . 56 7. 
2. Schurer, op. cit. 
3. Ibid •• p. 185. 
4. Thomson, "Sanhedrin, 11 Diet. Christ and Gospels, ( 1908), 
II, 569. 
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Under the Roman procurators the Council enjoyed a 
g reater authority to manage their own affair.s than under Herod. 1 
Under the procurators the Sanhedrin exercised .such authority 
that was not within the competence of local councils or reserved 
by the Romans. It had considerable power.s of police administration 
and in the levying of taxes. Even though it had certain responsibi-
lities for the maintenance of order, its main function was that of 
a supreme judicial tribunal. "Except in the case of capital sen-
tences, its authority was absolute, and it had the power to carry 
its decisions into effect. •• 2 
(D) Messianic Expectations- - Historically, the term Mes-
siah--annointed, or annointed o:f the Lord-- 11 ••• was a term pre-
eminently applied to the king, who was designated to office by the 
ceremony of annointing •.•. n3 
The custom of annointing the king, from 
which his designation as 'messiah' arose, 
is connected with. magical usages of hoary 
1. Moore, Judaism, I, p. 82. 
2. Thomson, op. cit. 
3. Owen C. Whitehouse, "Messiah, 11 Diet. Christ and Gospels, 
( 19 0 8), II, 1 71. 
antiquity, based on the conception that 
the smearing or pouring of the ung uent 
of the body endows the human subject 
with certain qualities. 1 
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The Messianic expectation- -a future hope, an unrealized 
"Golden Age in the future,'' was still to come. 2 That expectation 
formed itself under the influence of the fundamental beliefs and 
the national experiences of the Israelite people. These at first 
were interpreted by their prophets, and later reflected upon by 
ordinary relig ious speculation. 3 
To beg in with, there was the conviction that they were the 
chos.en people of Jehovah, and that he would be faithful to his cove-
nant made with them. In times of common-national distress, e. i. 
exile, it was the confidence taught by the prophets which sustained 
the pious and best part of their nation, and caused them to believe 
that after they had been purified by the punishment of sinners, 
their nation would be restored; and complete victory would be 
1. Ibid. 
2. Jo.seph Klausner, The Messianic Idea in Israel, trans. W. F. 
Stinespring (New York: The Macmillan Company, 1955), p. 14. 
3. H. V. Stanton, "Messiah," Diet. of Bible, (1903), III, 352. 
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theirs. The resultant circumstances of glory, peace, and well-
being would surpass anything that had happened l.n the past, and 
would perfectly satisfy their great longings. Such are the hopes, 
the expectations that were nurtured by the people of Judaism. 1 
Though variously expressed, this ''expectation" seems 
never to have been lost from the collective .minds of that people. 
It is a complicated matter. It has expressed itself in ideas which 
have changed from time to ti;me. Its history is traceable to for-
eign as well as Palestinian influences. On the one hand there is 
the nationalistic-political view of the 11 expectation11 ; while on the 
other there is the lofty concept of the prophets. There are the 
echatological, and the apocalyptic views. But no matter what 
the particular expression, they all tended to have some things 
in common. 2 
Moore distinguishes between two general forms of that 
expectation--the national, and the eschatological. The national, 
or political expectation is an inheritance from prophecy. 
1. Ibid. 
2. SeeSchtirer, HistoryJewishPeople, II, ii, pp. 131-136; 
Enslin, Christian Beginnings, p. 143; Moore, Judaism, II, 
pp. 323f. 
Its principal features are the recovery of 
independence and power, an era of p.eace 
and prosperity, of fidelity to God and his 
law, of Justice and fair-dealing and bro-
therly love among men, and of personal 
rectitude and piety. The external condi-
tion of all this is liberation from the rule 
of foreign oppressors; the internal con-
dition is the religious and moral refor-
mation or regeneration of the Jewish 
people itself. 1 
The eschatological expression may be seen in various 
apocalypses, e. g. Esdras, Baruch, and Daniel. Its general 
features are the same in all of them. It appears to have been 
the accepted form, and conforms with what is reported in the 
rabbinical sources. Accordingly: 
The Messanic Age comes to an end with 
a last great outbreak and onslaught of the 
heathen nations. (Footnote: "Sometimes 
this act is put at the beginning ... which 
was probably its original place.) They 
invade the land of Israel only to be ex-
terminated by God. The dead of all gen-
erations, righteous and wicked, rise 
from their graves to appear before God 
in the last judgment. The earth is trans-
formed to be the unending abode of the 
righteous; the wicked are .cast, soul and 
body, into a hell of fire. 2 
1. Moore, Judaism, ll, 323. 
2. Op. cit. , pp. 344-345. 
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With some deference to Schurer as against Enslin, this 
writer wishes to review briefly Schurer's eleven "well defined 
steps." 1 
Schurer lists the following eleven points as his description 
of the "Messianic Expectation":Z 
1. The last tribulation and perplexity. 
The thought expressed here is that prior to the period of 
redemption, there will be a period of special trouble and affliction. 
Nation will rise against nation, and in addition there will be an 
earthquake, fire and famine, whereby men will undergo certain 
afflictions. 
2. Elijah as the forerunner. 
The return of the prophet Elijah was a belief of long stand-
ing in Judaism. This idea was transferred to Christian circles. 
3. The appearance of the Messiah. 
"The original Messianic hope did not expect an individual 
Messiah at all, but theocratic kings of the house of David." (pp. 
159-160) 
1. See Enslin, Christian Beginnings, p. 143. 
2. Schurer, History of the Jewish People, II, n, pp. 154-187. 
Note: Except as otherwise indicated, the main points will 
appear as listed by Schurer, while the explanations will be 
this writer 1 s summarizations. 
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4. Last attack of the Hostile Powers. 
Aiter the Messiah appears the heathen powers will assem-
ble a gainst him for a final attack. This final encounter of the 
forces of evil led by the Messiah's chief .adversary against the 
Messiah and his p-eople. 
5. Destruction of the Hostile Powers. 
The hostile powers are destroyed by means of a great judg-
ment inflicted by God him.self upon his adversaries. 
6. Renovation of Jerusalem. 
With the heathens dispelled from the city, it could then be-
come "holy, 11 which of course necessitated a re-building into 11 an 
eternal city. " 
7. Gathering of the Dispersed. 
T he Messianic-kingdom would be shared by the dispersed 
of Israel, who would be reg athered (returned) to Jerusalem. 
8 . The Kingdom of Glory in Pcilestine. 
The Messianic-kingdom would have the Messianic-king as 
its head, but its supreme ruler would be God himself. He has 
temporarily exposed his people to heathen powers in order to 
chastise them for their sins. The Messianic king would be Davidic. 
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9. Renovation o£ the World. 
11And I will transform the earth, and make it a blessing, 
and cause my elect to dwell in it. 11 (Enoch} 
10. The General Resurrection. 
The righteous would be raised up. 
11. The Last Judgment. 
Eternal salvation and condemnation. 
The whole nation looked for the Messiah, though the degree 
of the expectation was not the same for all. 1 It is the expecta-
tions on the part of the various groups, and those of Jesus that 
provides the climate for much of the behavior with which this 
investigation is concerned. Orelli, commenting in this connection 
remarks that: 11 ••• for this very reason he (Jesus) exercised ex-
treme caution and self restraint in the revelation of his Messianic 
character. 112 
(Even though this investigation does not take into account 
the environmental circumstances out of which the Synoptic Gospel 
1. Klausner, Jesus of History, p. 201. 
2. C. Von Orelli, rrMessiah, n New Schaff-Herzog Ency., (1910}, 
VII, 327. 
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records have come- -Mark, Romei Matthew, Antioch; and Luke, 
Ephesus--this writer is n .evertheless aware that such may have 
its relation to this problem Such an investigation may well prove 
to be a rewarding one.) 
CHAPTER III 
TENSION SITUATIONS AS CONTAINED IN THE SYNOPTIC GOSPELS 
It now becomes the responsibility of this ·investigation to 
point out the various tension-situations, and/ or tension-producing 
.situations as contained in each of the Synoptic Gospels. 1 It should 
be stated however, that even though every situation may not lend 
itself, in the main, to this particular investigation, each incident 
no matter how fragmentary, subtle, or otherwise disguised, may 
bear some relation to the general concern and wider implications 
of this present work. 2 
1. The reader is reminded that by definition and delimitation 
as set forth in the 11 Introduction, 11 this study does not con-
cern itself with every tension-situation as found in the 
Synoptic Gospels; but only with those situations which tran-
spired within the frame of an interpersonal relationship 
relative to the active ministry of Jesus of Nazareth, being 
themselves the results of the ideas, customs, practices, 
beliefs, and/or traditions of Palestinian Judaism of the First 
Century A. D. Such situations must be in sufficient detail as 
to permit an acceptable analysis. 
2. Instances of this will be pointed out below. 
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l. Mark 
An examination of the contents of this gospel reveals 
varying levels of tension-situations. In an attempt to classify 
these on the basis of their appropriateness for this investigation, 
it was discovered that they seemed to divide themselves into the 
following general classes, or sub-groups: miscellaneous, 
personal, intra-group, secondary, and primary. 
The miscellaneous group of conflict/tension-situations do 
not seem to qualify for either of the previously mentioned sub-
groups. They are peculiar in their variety and general content. 
Examples of this miscellaneous group include the healing 
of the demoniac in the country of the Gerasenes, (Mark 5: 1-20); 
the incident of the Syrophoenician woman, (Mark 7:24-30); and the 
account of Jesus' family seeking him, (Mark 3:31-35). 
In the first example--the healing of the .demoniac in the 
country of the Gerasenes--we are met with a situation which took 
place in the Decapolis (the re g ion of ten pagan Greek-speaking 
cities lying east of the Jordan). A mo.re definite identification of 
the locality is very difficult to g ive. l 
l. See J. Soutar, "Gerasenes, Gergesenes, 11 Diet . Christ and 
Gospels, ( 1906), I, 642. 
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Major, quite plausibly, supposes that the townspeople (the 
owners of the swine) were pagans, 11for no Jew might keep swine. n1 
Gould is of the opinion that, u the presence of these unclean animals, 
so abhorent to the Jews, indicates what we know from other sources, 
that the region was inhabited by a mixed p-opulation, in which Gen-
tiles predominated. n2 
Accordingly, the incident took place out of the geographical 
confines of this investigation, and the conflict/tension-situation 
involved individuals who wer.e beyond the pale of Palestinian 
Judaism . Therefore, on those counts this incident quite naturally 
disqualifies itself from the main considerations of this present 
work. 
The incident of the Syrophoenician woman has some of the 
same characteristics as the above situation. In the first place, 
Tyre and Sidon are cities of Phoenicia. 3 It appears that Jesus 
l. Major, 11 Incidents in the Life of Jesus, 11 Mission and Message 
of Jesus, p. 76. 
2. Ezra Gould, Gospel According to St. Mark (New York: 
Charles Scribner is Sons, 1896), p. 91. 
3. Major, op. cit., pp ~ 134- 135. 
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crossed over the bor.der of Galilee into the coast of Phoenicia, 1 
(and not that the woman came to him on the Galilean coast). 
In the next place, "the woman was apparently a Greek as 
regards language and culture, a Phoenician by descent, and a 
Syrian by provincial connexion. n2 
(It is not without interest here to note that in going into 
that area Jesus had become a voluntary exile and was seeking 
refuge. "He appears to have fled from Galilee he cause of the 
g rowing opposition of the ecclesiastical and political authorities. n3 
Bosworth states: 
It is possible that he sought concealment 
here to avoid Herod, who, after killing John 
the Baptist, had begun to notice Jesus. It 
is far more probable that the opposition of 
the Galilean sc·ribes, re-enforced from 
Jerusalem, had become so bitter that he 
l. See Taylor, Life and Ministry of Jesus, pp. 135-143; Major, 
op. cit., p. 10 l. 
2. Henry Cowan, "Syrophoenician Woman, 11 Diet. Christ and 
Gospels, ( 1908), II, 69 3. 
3. Major, "Incidents in the Life of Jesus, 11 _Mission and Message 
of Jesus, p. 101. 
wished by withdrawing from Galilee to keep 
it from developing further at present .•.. l) 
In the third example- -the account of Jesus·1 relatives 
133 
com ing to him, probably in order to fetch him home, there is an 
absence of any controversy. Jesus does not speak to his relatives 
at all. The o.ccasion of the inquiry is used to project a teaching 
_as to Jesus 1 true relatives. 
It will be seen therefore, that such situations are not the 
kind of mater i als that are required for the basic data of this 
investigation. 
The personal group include those situation·s in which the 
.conflict/tension factor is subjectively repres-ented or expressed. 
Examples of the personal group include the wilderness 
temptations, (Mark l: 12- 14)J the three instances in which Jesus 
predicts his crucifixion, 8:31-33, 9:30-32, and 10: 32-34; .and 
though to a lesser degree, the motivation of the Caes.area 
Philippi confession-experiences, 8:27-30. 
Included in this g roup of personal conflict/tension-
situations are those instances in which Jesus sought, or tried to 
l. Bosworth, Life and Teaching o:f Jesus, p. 210. 
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seek on the one hand, silence on the part of others as regards his 
Messiahship, and on the other, seclusion for himself. 
For example, upon Jesusl visit to the synagogue at 
Gapernaum, 1:21-28; he was hailed by a man with an unclean 
spirit as, "the Holy One of God. 11 Jesus rebuked the man, bade 
him 11be silent, 11 and the unclean spirit to come out of him. {It 
was observed by the writer that no less than eight injunctions of 
secrecy are found in Mark, which is more than. either of the other 
Synoptic Gospels.) Not only after certain healings does Jesus 
demand, or seek silence, but even following Peter's confession 
at Caesarea Philippi, and after the Transfiguration experience, 
9:2-8. 
Again and again Jesus is reported as having sought seclu-
sion for himself, or at least escape from the crowds. Following 
a day of many healings he r .o.se early and went out to a lonely 
place and prayed. His disciples interrupted him with, "Everyone 
is searching for you. 11 To which he replied, nLet us go on to the 
next towns ..•• " 1:35-39. On another occasion he went .away into 
the region of Tyre and Sidon. There he entered a house with the 
desire that no one should know that he was there, 7:24. 
This investigation has a subjective interest. But that 
interest is valid only in relation to an interp.ersonal concern. 
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Thus, those situations termed personal, will not come within the 
purview of this study. 
An intra-group conflict/tension-situation is one in which 
the conflict/tension factor is represented as being between Jesus 
and his disciples, rather than between Jesus and his traditional 
opponents. 
An example of this may be found at Mark 9:38-41. There 
Jolm is reported as having told Jesus that when they saw a man 
casting out de.mons in Jesus' name, they forbade him, because he 
was not one of their group. Jesus condemned such exclusiveness. 
Another example is the request of James and John Zebedee for the 
first and second places in the kingdom, 10!35-45. 
It is the opinion of the writer that the intra-group situations 
do not lend themselves favorably to the basic prerequisites of 
situations suitable for study here. 
What is here termed a secondary conflict/tension-
situation, is largely a matter of degree. Such situations seem to 
contain the minimum qualifications, but upon analysis and in com-
parison with a more thorough-going situation, they are found to be 
decidedly inferior. The prime value of such situations is in their 
contributory nature. They often lend support to other more pro-
nounced, or fuller stated situations. 
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Examples of this type would include the "Herod Conjecture, n 
6:14-16; the healing of the Syrophoenician woman's daughter, 
7:24-30; and the notice of conspiracy on the part of the Sanhedrin 
at 14:1-2. 
Really the information here for the most part may be said 
to be fragmentary. One may reasonably suppose with the informa-
tion reported that there is a "lead'' to something bigger. 
The basic conflict/tension situation is what here is called 
the primary situation. It is one which contains the essential 
elements of the term as previously defined, in this work. 1 These 
primary situations therefore, are the elementary data upon which 
this investigation is from this point contingent. 
1. See Introduction, p. 13££. 
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TABLE I 
TEXTUAL REFERENCES OF TENSION -SITUATIONS AS 
CONTAINED IN MARK 
PRIMARY SECONDARY INTRA- GROUP PERSONAL MISC. 
2: l-12, 
13-17, 
18-22, 
23-28, 
3: l-6, 
20-30, 
31-35, 
6: l-6, 
7: l-23, 
8:11-13, 
10: l-12, 
11 : 15-19, 
27-33, 
12:13-17, 
18-27, 
35-37. 
6:14-16, 
7:24-30* 
(8:27-30), 
14:1-2. 
(8:27-30), 
(9:30-32), 
9:38-41, 
10:13-16, 
35-45. 
1:12-13, 
21-28, 
35-39, 
40-45, 
3: 7-12, 
8:22-26, 
27-30* 
31-33, 
9: 9-10, 
30-32* 
10:32- 34, 
46-52. 
*Situations so indicated have more than one conflict element. 
Parenthesis indicate that such a situation may possibly be 
interpreted so as to be considered in the group indicated. 
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IDENTIFICATION OF THE PRIMARY TENSION -SITUATIONS 
IN MARK 
1. The Healing of the Paralytic, 2:1-12. 
2. The Call of Levi, 2 : 13-17. 
3. Pharasaical Observation, 2:18-22. 
4. Plucking Corn on the Sabbath, 2:23-28. 
5. Healing on the Sabbath, 3:1 - 6. 
6. The Charge of Diabolism, 3:20-35. 
7. Rejection at Nazareth, 6:1-6. 
8. Ceremonial Uncleanliness, 7:1-23. 
9. Pharisees Seek a Sign, 8:11-13. 
10. The Question of Divorce, 10:1-12. 
11. The Cleansing of the Temple, 11:15-19. 
12. The Question of Authority, 11:27-33. 
13. The Question of Tribute to Caesar, 12:13-17. 
14. The Question of the Resurrection, 12:18-27. 
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2. Matthew 
An examination of the contents of this g ospel revealed 
that the various conflict/tension-situations found here tended to 
follow the same general pattern as was discovered in Mark. That 
is the situations can be classified under five headings--primary, 
secondary, intra-group, personal and miscellaneous. 
TABLE II 
TEXTUAL REFERENCES OF TENSION -SITUATIONS AS 
CONTAINED IN MATTHEW 
PRIMARY SECONDARY INTRA-GROUP PERSONAL MISC. 
9:1-8, 4:12- 13, 13:10-18, 4: 1-11, 12:46-50, 
9-13, 
14-17, 9:32-34, 19:13-15, 8: 1-4, 18, 21:14-17. 
11:2-6, 
12:1-8, 12:46-50, 20:20 - 28. 9:27-31, 
9-14, 
22-37, 14:1-2, 12:15-16, 
38-42, 
13:53-58, 15:21 - 28, 14:13££. 
15:1-20, 22-26, 
16:1-4, 20:20-28, 
19:3-9, 16: 13-20, 
21:12-13, 26:3-5 
22:15-22, 59-60. 17:9, 
23-33, 22-23. 
34-40, 
41-46. 
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IDENTIFICA'l'ION OF THE PRIMARY TENSION-SITUATIONS 
IN MATTHEW 
l. The Healing of the Paralytic, 9:1-8. 
2. 'The Call of Levi, 9:9- 13. 
3. A Pharisaical Observation, (Non-Fasting), 9: 14-l 7. 
4. John the Baptist's Question to Jesus, 11:2-6. 
5. Plucking Grain on the Sabbath, 12: l -8. 
6. Healing on the Sabbath, 12:9-14. 
7. Scribes and Pharisees seek a Sign, 12:38-42. 
8 . Rejection at Nazareth, 13:53-58. 
9. A Pharisaical Observation, (Ceremonial Uncleanness), 
15: l-20. 
10. Test Question: A Sign from Heaven, 16:1-4. 
ll. Test Question: Divorce, 19:3-9. 
12. The Cleansing of the Temple, 21 :1 2-13. 
13. The Question of Authority, 21:23 - 27; (28-46). 
14. Test Question: Tribute to Caesar, 22:15-22. 
15. 'The Question of the Resurrection, 22:23-33. 
16. Test Question: the Great Commandment, 22:34-40. 
17. Jesus asks the Pharisee.s a Question, 22:41-46. 
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3. Luke 
An examination of the contents of this gospel revealed the 
same general pattern as .seen in both Mark and Matthew. 
TABLE ill 
TEXTUAL REFERENCES OF TENSION-SITUATIONS AS 
CONTAINED IN LUKE 
PRIMARY SECONDARY INTRA-GROUP PERSONAL MISC. 
4:16-30, 7:3.6-50, 9: 18-22, 4: 1-13, 8:19-21, 
5:17-26, 46-48, 31-37, 26-39, 
27-32, 9: 7-9, 49-50, 40--41, 
33-39, 9:49-50, 
6: 1-5, 11:3 7-44, 22:24-27. 5:12-16, 
6-11, 53-54, 11:53-54, 
7: 18-23, 9:18 - 22, 
10:25-37, 13: 1, 13:1-5, 
11: 14-23 3 1, 13:31-35. 
16, 29-32, 20:19, 
13:10-17, 14:1-6, 
19:45-46, 19:3.7-40, 
20: 1-8, 15: 1-2, 47-48 • 
.20-26, 
27-40, 19 : 1-10. 
41-4 7. 
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IDENTIFICATION OF THE PRIMARY TENSION- SITUATIONS 
IN LUKE 
1. Rejection at Nazareth, 4: 16-30. 
2. The Healing of the Paralytic, 5: 1 7 - 26. 
3. The Call of Levi, 5:27 - 32. 
4 . A Pharasaical Observation, (Non-Fasting), 5:33-39. 
5. Plucking Grain on the Sabbath, 6:1 - 5. 
6. Healing on the Sabbath, 6:6-11; 13:10 -1 7. 
7. John the Baptist's Question to Jesus, 7:18 - 23. 
8. A Test Question: the Way of Life, 10:25-37. 
9. Of Power to Cast out Demons, 11:14-23. 
10. A Sign from Heaven Sought, 11 :16, 29 - 32. 
11. The Question of Authority, 20:1-8. 
12. The Question of Tribute t o Caesar, 20:19-26. 
13 . The Question of the Resurrection, 20 t27-40. 
14. Jesus Asks a Question1 20:41 - 47. 
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A SYNOPSIS OF TH8 PRIMARY CONFLICT-SITUATIONS 
OF THE SYNOPTIC GOSPELS 
1. Healing of the Paralytic, 
Mark 2:1-12; Matthew 9:1-8; Luke 5:17-26. 
2. The Call of Levi, 
Mark 2:13-17; Matthew 9:9-13; Luke 5:27-32. 
3. Pharisaical Observation, 
Mark 2: 18-22; Matthew 9:14-1 7; Luke 33-39. 
4. Plucking Grain on the Sabbath, 
Mark 2:23-28; Matthew 12: 1-8; Luke 6:1-5. 
5. Healing on the Sabbath, 
Mark 3:1-6; Matthew 12:9-14; Luke 6:6-11. 
6. Casting out Demons, 
Mark 3:20-30; Matthew 12:22-37; Luke 11:14-23. 
7. John 1 s Que'stion to Jesus, 
Matthew 11 :2-6; Luke 7:18 - 23. 
8. The Rejection at Nazareth, 
Mark 6: 1-6; Matthew 13:53-58; Luke 4:16-30. 
9. Pharisaical Observation, 
Mark 7:1-23; Matthew 15:1-20; (Luke 11:37-12:1). 
10. Opponents Seek a Sign, 
Mark 8: 11-13; Matthew 12: 38-42; 16: 1-4; Lk. 11:16, 29-32. 
11. Of Marriage and Divorce, 
Mark 10:1-12; Matthew 19:3-9 (-12). 
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12. Cleansing of the Temple, 
Mark 11:15-19; Matthew 21:12-13; Luke 19:45-56. 
13. Of Authority, 
Mark 11:27-33; Matthew 21:23-27; Luke 20:1-8. 
14. Of Tribute to Caesar, 
Mark 12: 13-17; Matthew 22: 15 - 22 ; Luke 20:20-26. 
15. Of the Resurrection, 
Mark 12: 18-27; Matthew 22:23-33; Luke 20:27-40. 
16. Of the Great Commandment, 
Mark 12:28-31; Matthew 22 :34-40; Luke 10:25-28. 
17. Jesus asks a Question, 
Mark 12:34-37; Matthew 22:41-46; Luke 20:41- 4 7. 
CHAPTER IV 
ANALYSIS OF THE PRIMARY TENSION -SITUATIONS 
Two different methods will be employed here in analyzing 
the seventeen primary tension-situations as contained in the 
Synoptic Gospels. 
The first method will be by means of an Analytical Schema, 
as found below (Figure I). It is composed of ten column-heads, 
as follows: 
l. SITUATION, or INCIDENT-- An identification of the 
circumstances in, or out of which the resulting conflict-
situation took place. 
2. TEXTS-- The scriptural reference of the situation, as 
found in the Synoptic Gospels. 
3. CHARGE (or QUESTION)-- The definite accusation made 
by the opposition, or the particular question asked. 
4. BY WHOM-- The groups or individuals who made the 
charge, or asked the question. 
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5. INSTITUTIONAL CONFLICT-TYPE-- The particular 
concept of Judaism, as conceived in its institutional 
form, out of which grew conflict. 
6. GEOGRAPHICAL LOCALE-- The geographical section 
in which the incident took place. 
7. JESUS ASSUMES MESSIAHSHIP, or OTHERWISE 
INDICATES IT-- Does Jesus in his reply assume or in 
any manner indicate that he was the Messiah? 
8. JESUS 1 USE OF OLD TESTAMENT SCRIPTURES--
Does Jesus make use of the Old Testament Scriptures 
in his reply? 
9. OPPONENTS USE OF INTERROGATION-- Do opponents 
question Jesus? 
10. JESUS 1 USE OF THE COUNTER-QUESTION-- Does 
Jesus ask a question of his opponents in reply to their 
previous question? 
FIGURE I 
ANALYTICAL SCHEMA 
1 
SITUATION, OR 
INCIDENT 
l. Healing of the 
Paralytic 
2. The Call of 
Levi 
3. Pharasaical 
Observation 
2 
TEXTS 
Mark 2:1-12 
Matt. 9:1-8 
Luke 5:17-26 
Mark 2: 13-17 
Matt. 9:9-13 
Luke 5:27-32 
Mark 2:18-22 
Matt. 9:14- 17 
Luke 5:33-39 
4. Plucking Grain Mark .2:23-28 
on the Sabbath Matt. 1.2: 1-8 
Luke 6:1-5 
5. Healing on Mark 3:1-6 
the Sabbath Matt. 12:9-14 
Luke 6:6-1 1 
6. Casting out Mark 3:20 
Demons Matt. 12:22-3 7 
Luke 1 1: 14-23 
7. John 1 s Question Matt. 11:2-6 
to Jesus Luke 7:18-23 
3 
CHARGE 
Blasphemy 
Blasphemy 
Blasphemy 
Consorting 
with sinners 
Violating 
the Fast 
Violating the 
Sabbath 
Violating the 
Sabbath 
Collusion with 
Beel-zebub 
11Art thou he? 11 
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4 
BY WHOM 
Scribes 
Scribes 
Scribes and 
Pharisees 
Ss. of Ps. 
Pharisees 
Ss. of Ps. 
John 1 s disci-
ples and Phari-
sees, Ss. of Ps. 
Pharisees 
Pharisees 
Pharisees 
Pharisees and 
their Scribes 
Scribes 
Pharisees 
People 
John the 
Baptist 
8. The Rejection 
at Nazareth 
9. Pharasaical 
Observation 
10. Opponents 
Seek a Sign 
ll. Test Question 
Marriage-
Divorce 
12. The Cleansing 
of the Temple 
13. The Question 
of Authority 
14. Test Question: 
Tribute 
15. Tes t Question: 
Resurrection 
Mark 6: l-6 
Matt. 13:53-58 
Luke 4: 16- 30 
Mark 7t l- 23 
Matt. 15:1-20 
(See Luke 11:37-
12: l ) 
Mark 8:11-13 
Matt. 12:38-42; 
16: l- 4 
Luke 11 : 16, 29-
32 
Mark 10:1- 12 
Matt. 19:3-9(-12) 
Mark 11:15-19 
Matt. 2 1:1 2-13 
Luke 19:45-56 
Mark 11: 27 -3 3 
Matt. 2lt23-27 
Luke 20:1-8 
Mark 12: 13-l 7 
Matt. 22:15 - 22 
Luke 20:20 - 26 
Mark 12:18-27 
Matt. 22:23-33 
Luke 20:27-40 
{Insolence 7 
II 
II 
Trans gressing 
the Tradition 
A Sign from 
Heaven 
Desecration of 
the Temple 
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People of 
Nazareth 
Pharisees 
and Scribes 
Pharisees 
and Sadducees 
Pharisees 
Pharisees 
JESUS 
Chief Priests 
Scribes, and 
Elders 
Pharise.es and 
Herodians 
Sadducees 
Sadducees 
Sadducees 
16. Test Question: 
Great 
Commandment 
17. Jesus asks a 
Question 
Mark 12:28-31 
Matt. 22:34-40 
Luke 10:25-28 
Mark 12:35-37 
Matt. 22:41-46 
Luke 20:41-47 
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Scribe 
Pharisee 
Lawyer 
JESUS 
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FIGURE I ( CONTlNUED) 
ANALYTICAL SCHEMA 
5 6 7 
INSTITUTIONAL GEOGRAPHICAL JESUS ASSUMES MESSIAHSHIP, 
CONFLICT-TYPE LOCALE OR OTHERWISE INDICATES IT 
Traditional Galilee 11 But that you may know that 
the Son of man has authority 
Traditional 
Traditional 
Legal 
Legal 
Theological 
Theological-
Traditional 
Galilee 
Galilee 
Galilee 
Galilee 
Galilee 
Galilee 
on earth to forgive 
(2:10; 9:6; 5:24) 
. II sms .•.. 
ui came not to call the right-
eous, but sinners /to ~epent­
ance/.11 (2:17bj xx:;-9:13) 
11 Can the wedding guests 
mourn as long as the bride-
groom is with them? 11 
(2!19; 9:15; 5:34)1 
11For the Son of man is Lord 
of the sabbath. 11 {2:27; 12:8; 
6:5) 
XXX 
11And whoever says a word 
against the Son of man will be 
forgiven. 11 (xx; 12:32; 12: 10) 
11 Go .and tell John what you 
have seen and heard: the 
blind receive their sight .•.. 11 
(xx; llt5; 7:22) 
Theological-
Traditional 
Traditional 
Theological-
Traditional 
Legal 
Traditional 
(Practice) 
Legal- Traditional 
Nationalistic-
Legal 
Theological 
Galilee 
Galilee 
Galilee(?) 
Judea 
Judea 
Judea 
Judea 
Judea 
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XXX 
XXX 
XXX 
XXX 
(?) 
XXX 
XXX 
XXX 
Theological Judea XXX 
Traditional Judea XXX 
1. Sherman Johnson, "Matthew, 11 Interpreter is Bible ( 19 51), 
VII, 354. 
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FIGURE I (CONTINUED) 
ANALYTICAL SCHEMA 
8 
· JESUS' USE OF 
OLD TESTAMENT SCRIPTURES 
XXX 
•.. "I desire mercy, and not 
sacrifice. 11 (Matt. 9: 13b) 
XXX 
.•. "Have you never read what 
David did, when he was in n-eed 
and was hungry, he and those 
who were with him ••. ?" 
(2:25-26; 12:3-4; 6:3-4) 
XXX 
XXX 
•.. "The blind receive their 
sight .... n 
(Matt. 11:5-6; Luke 7:22b-23) 
"For I desire mercy, and not 
sacrifice .••. 11 (Hosea 6:6b) 
XXX 
The incident is recorded 
I Samuel 21: 1- 7. 
Hosea 6:6b is .also repeated 
according to Matthew 12:7. 
XXX 
XXX 
'The passages represent a selec-
tion of passages from Isaiah 29: 
18-19; 35-5-6) 61:1. 
"But in truth I tell you, there 
were many widows in Israel 
in the days of Elijah .... 11 
(Luke 4:25-27) 
"This people honors me with 
their lips, but their heart is 
far .... 11 (7:6-7; Matt. 15:8-9) 
See: I Kings 17:1, 8-9; 
II Kings 18:1-2, 5:14. 
See: Isaiah 29: 13. 
11 Honor your father and your See: Exodus 20: 12; 
Deuteronomy 5: 16. mother .... 11 (Mk 7: !OJ Matt. 15-4) 
Refers to the sign of the pro - xxx 
phet Jonah, but makes no direct 
quote from that book. 
(8:12b; 12:39, 16:4; 11:29) 
"But from the beginning of ere- See: Genesis 1:27. 
ation, 1 God made them male 
and female.' (Mark 10:6; 
Matthew 19:4) 
11lt is written, 'My house shall See: Isaiah 56:7; 
be a house of prayer .... 11 Jeremiah 7:11. 
(Mk. 11:17; Matt. 2l:l3i Lk.l9146) 
XXX XXX 
XXX XXX 
11 1 am the God of Abraham, and See: Exodus 3:6. 
the God of Isaac .... " (Mk. 12: 
26; Matt. 22:32; Lk. 20:37) 
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11Hear 0 Israel; The Lord our See: Deuteronomy 6:4. 
God. The Lord is one ... (Mk. 
12:29) and you shall love the 
Lord your God with all your 
heart . • .• 11 (Mk. 12:30; Matt. See: Deuteronomy 6:5. 
22:37; Lk. 10:27} 
11 The Lord said to my Lord •••• 11 See: Psalm 110:1. 
(Mk. 12:36; Matt. 22:44; Lk. 20: 
42-43} 
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FIGURE I (CONTINUED) 
ANALYTICAL SCHEMA 
9 
OPPONENTS USE OF 
INTERROGATION 
"Why does this man speak thus? 
..• Who can for give sins but 
God alone?" (2:2; xx; 5:2lb) 
"Why does your teacher (do 
you) eat with tax collectors 
and sinners? 11 
(2: l6b; 9: llb; 5:30b) 
"Why do John's disciples and 
the disciples of the Pharisees 
fast, but your disciple_! do _:wt 
fast?" (2: 18b; 9: 14b; j_5:33._/) 
"Look why are they doing what 
is not lawful on the Sabbath?'" 
(2:24b; j_l2:2b/; 6:2b) 
XXX 
XXX 
"Are you he who is to come, 
or do we look for another? 11 
(xx; 11:2-6; 7:19b) 
10 
JESUS' USE OF 
COUNTER-QUESTION 
11 Which is easier to say, 'Your 
sins are forgiven you,' or to 
say, 'Rise and walk' ? 11 
(2:9; 9:5; 5:23) 
XXX 
"Can the wedding guest fast 
while the bridegroom is with 
them?" (2:19b; 9:15b; 5:34b) 
"Have you neyer read what 
David did, when he was in need 
and was hungry, he and those 
who were with him ..•. 11 
(2:25-26; 12:3-5; 6:3-4) 
XXX 
XXX 
XXX 
''Where did this man get all this? 
What is the wisdom given to him ? 
What mighty works are wrought 
by his hands I Is not this the 
carpenter ... ? 11 
(6:2b-3b; 4:54b-56; 4:22b} 
"Why do your disciples not live 
according to the tradition of the 
elders, but eat with hands de-
filed. 11 {7:5b; 15:2J xx) 
XXX 
"Is it lawful for a man to di-
vorce his wife ? 11 
(l0:2b; 19:3b; xx) 
11 Why then did Moses com-
mand one to give a certifi-
cate of divorce, and to put 
her away? 11 (Matt. 19: 7) 
XXX 
"By what authority are you 
doing these things, or who 
gave you this authority to do 
them?" (ll:28b; 21:23bJ20:2) 
11 Is it lawful to pay taxes to 
Caesar? 11 ( 12: 14b; 22:1 7b; 
20:22) 
XXX 
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XXX 
"And why do you transgress the 
commandment of God for the 
sake of your tradition? 11 
(Matthew 15:3) 
XXX 
HWhat did Moses command you?" 
(Mark 10:3) 
11 Have you not read that he who 
made them from the beginning 
made them male and female ... 
and the two shall become one? 11 
(Matt. 19 :4-5) 
XXX 
11Was the baptism of John from 
heaven or from men? 11 
(11:30; 21:25; 20:4) 
XXX 
XXX 
"Which commandment is the 
first of all? 11 
( 12: 28b; 22:36; LIO: 25b/) 
XXX 
/What is written in the law? 
How do you read? 7 
(Luke 10:26) -
XXX 
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The second method is that of Analysis by Discourse. 
This will be done under three sub-headings: 
l. PROLEGOMENON-- In order to present some back-
ground information out of which the particular charge 
or question came, this writer consulted available 
secondary sources, and the findings are presented 
under the above mentioned sub-heading. 
2. THE CHARGE (or THE QUESTION)-- Under this will 
be contained the text of the charge, or question, with 
a discussion of its particular implications for this 
study. 
3. JESUS 1 REACTION-- The text of the principal part of 
the reply, and an interpretation of Jesus 1 general 
demeanor. 
1. THE CHARGE OF BLASPHEMY 
PROLEGOMENON 
David W. Arnram states that: 
Blasphemy, in Jewis.h law, is limited to 
actual words of -cursing or reviling God, 
and does not extend to reviling religious 
institutions or customs. . • • It is forbid-
den expressly in the Bible in Ex. 22:27, 
"Thou shalt not revile God.'' Ley. 24: 
10-23 gives more explicit directions, and 
adds that the blasphemer is to be put to 
· death by stoning. 1 
W. F. Adeney testifies that: 
This word is us.ed in the Gospels, as in 
other parts of the N. T. for abusive speech 
generally, as well a$ .for language that is 
insulting to God .•. the scribes and Phari-
sees .•• complained that He (Jesus) was 
speaking blasphemies becau-se only God 
could forgive sins, that is to say, that 
He was arrogating to Himself a Divine 
prerogative. 2 
1. David W. Amram, "Blasphemy," Jewish Encyclopaedia, 
( 1901 ), III, 238. 
2. W. F. Adeney, "Blasphemy, 11 Dictionary of Christ and the 
Gospels, ( 1906), l , 208-209. 
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THE CHARGE 
11 This man is blaspheming. 11 {Matt. 9: 3b) 11 Who can 
forgive sins, but God alone? 11 (Mark 2: 7b) 
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Jesus is reported as having healed a paralytic. Accord-
ingly, among those present were Pharisees and scribes~ some 
of whom had come down from Jerusalem. (Luke 5: 1 7). Major 
supposes that some of the scribes were present probably with 
the purpose of making an official investigation of the new religious 
movement. 1 
In the act of healing the paralytic, Jesus said, 11 My son, 
your sins are forgiven. 11 {Mark 2:5b; Matt. 9:2bJ Luke 5:20b). 
It was generally believed at that time that disease was God 1 s pun-
ishment for sin. It has been suggested that: 11This declaration 
/from the lips of Jesus/ is intended to awaken the spirit of hope 
and faith in the invalid, which the sense of unforgiven sin in-
hibited. 112 
However, the Pharisees and scribes were displeased at 
Jesus 1 remarks. Immediately, a strong though perhaps unspoken 
l. H. D. A. Major, 11lncidents in the Life of Jesus, 11 The Mission 
and Message of Jesus, p. 50. 
2. Ibid. 
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resentment arose in the hearts of the representatives of the eccle-
siastical hierarchy. They began to whisper indignantly to each other. 
This marks the beginning of scribal- -that is Pharisaic--
hostility. 'To them it appeared that forgiving sins was going too 
far. That function belonged to God alone, except as it could be 
secured through the priests, as God's appointed representatives, 
by means of certain prescribed offerings. To be sure the prophets 
had taught that forgiveness did not depend on penance or sacrifice, 
and had themselves pronounced forgiveness of sins. But, accord-
ing to Jesus' opponents, there was no prophet at that time. 
Accordingly, Jesus was thus arrogating to himself a divine 
prerogative; because only God could forgive sins. Thus they rea-
soned; ''This man is blaspheming. 11 
JESUS ' REACTION 
11 Why do you question this in your hearts? 
Which is easier, to say to the paralytic, 
'Your sins are forgiven,' or to say, "Rise, 
take up your pallet and walk'? But that 
you may know that the Son of man has 
authority on earth to forgive sins"- -he 
said to the paralytic- - " I say to you, rise, 
take up your pallet and go horne, " 
--Mark 2:8b-ll 
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The above spoken reaction seems to have been the result of 
Jesus 1 apparent 11 extra-sensory perception. 11 (Mark (2:8a) and Luke 
(5:22) use the same word ~f VOUS , which means that even 
though their thoughts may not have been audibly expressed, Jesus 
11 perceived11 --had full knowledge--that the Pharisees .and scribes 
q uestioned his actions. 
Major supposes that, ' ' Jesus, however, as psychically sen-
sitive to criticism and opposition as He was to trust and loyalty, 
challenges their hostile attitude .... •• 1 While Bowie affirms that, 
11 The quick perception of Jesus caught their whisperings, or read 
their tell-tale faces. 112 
Jesus does not here seem to be making any contrast be-
tween healing and forgiving, but between saying be forgiven and 
be healed. If the dis.ease were the consequence of the paralytic's 
sins, then the cure would be a remission of the penalty. So Jesus 
merely exercises his authority by forgiving the man 1 s sins. It is 
that claim, however, that so shocks the Pharis.ees, and so 11 amazes 11 
the crowd. 3 
1. Major, and others, The Mission and Message of Jesus, p. 51. 
2. Walter R. Bowie, The Master (New York: Charles Scribner's 
Sons, 1930), p. 11 3. 
3. See Ezra P. Gould, The Gospel According to St. Mark (New York: 
Charles Scribner's Sons, 1896), p. 38. 
164 
Jesus ' alleged use of the Messianic title, "Son of Man," 
is a matter of some dispute among those who are supposed to 
know. 1 The author of Mark states that Jesus did use it. If so, 
he seems very definitely to be revealing his Messianic status. 
l. See Blunt, St. Mark, pp. 152-153. 
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2. CONSORTING WITH SINNERS 
PROLEGOMENON 
Holtzmann is convinced that one of the leading features of 
orthodox Judaism was the separation from sinners. This was re-
garded as a leading mark of piety. The fact that purification and 
segregation died out with Gamaliel, was a matter of regret. Rabban 
Pinhas is reported saying, "Purification leads to separation, and 
separation leads to holiness. 11 1 
It appears that at this time, Judaism was fanatically reli-
gious, and its standards of judgment were strictly legalistic. Not-
withstanding the fact that there were a large number of religious 
organizations, there were many ignorant, careless, non-prac-
2 tieing Jews-- contemptuously called ''people of the earth. '' 
Another group which was outside the pale of strict Judaism 
were the publicans, the collectors of the customs. They seemed 
to have had the reputation of consistently making excess charg'es. 
In rabbinic literature they are identified as "publicans and robbers, 11 
l. Oscar Holtzmann, The Life of Jesus (London: Adam and Charles 
Black, 1904), p. 204. 
2. Major and others, Mission and Message of Jesus, p. 54. 
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and in the gospels as "publicans and sinners. 11 They were noto-
riously apostate from the law. They were despised by the pious. 
Their money was unacceptable for the public alms chest, and like 
the 'amme-ha-'ares in general, they were declared unfit to serve 
. 1 
as w1tne sses. 
THE CHARGE 
"Why do you eat and drink with tax-collectors and sinners?" 
--Luke 5:30b 
Following the call of Levi, the tax-collector /whom tra-
ditl.on says also bore the name of Matthew/, Jesus was the honor-
guest at a ' g reat fea.st' in Levi's house. With Jesus at the table 
was a large company of Levi's associates--tax collectors and 
others. When the Pharisees and their scribes saw this co-min-
gling , they posed the question: "Why do you eat and drink with 
tax collectors and sinners?" 
The charge wasJ "He cannot really be a good man or he 
would not thus share the life oi bad people. 11 The reply of Jesus 
was tactful (He did not wish to alienate these critics) but unanswer-
l. Bennett H. Branscomb, Jesus and the Law of Mo.Ses (New York: 
Richard R. Smith, Inc., 1930), pp. 131-132. 
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.able. "The worse you hold these men to be, the more it is my duty 
to seek them out and make them better; if they were perfect men, 
they wouid not need my warning to repent and prepare for the King-
dom of God. " 1 
Eating with other.s is almost .everywhere a 
mark of fellowship. Especially is it so in 
the East, where it has usually a religious 
aspect or basis. It is here that -caste feel-
ing comes out most ,strongly, as in India 
today. So was it then in Judaism. That 
Jesus should asso·ciate with the classes 
held outcast by the strict Jews, and should 
even receive one of these into the circle 
of his intimate disciples, was itself a 
cause of offense. 2 
Here may be seen an attitude of the Pharisees which was 
diametrically opposed to the attitude of Jesus. Pharisical Juda-
ism despised the publicans. They represented 'Gentile authority 
in Judea. 1 "And for the Jew such was an attempt to usurp the 
place and function of God, which they ruled was treason against 
the Most High. And so the Pharisee a ·s .a patriot hated the 
publican as a traitor, while as a son of Abraham and the law he 
1. Hill, Life of Christ, p. 139. 
2. J. Vernon Bartlett, "St . Mark, 11 New Century Bible (New York: 
Henry Frowde, 1925), pp. 133-134. 
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hated him still more as false to his faith and his God." 1 
To consort with thes.e outcasts meant to run the risk of 
ceremonial defilement. To eat in the house of such a person 
would probably entail the consumption of food upon which the 
tithes had not been paid, animals improperly killed, prepared 
or served. "Why should one not eat with people of the land? 11 
reads a passage in the Gerara. "Because one might feel drawn 
to accept their manner of life. uZ And Branscomb adds: 11For 
the meal was more than food; it was fellowship, intellectual and · 
moral as well as social. 11 Such then might lead to an unrestricted 
social intercourse, and marriage with those outside the pale of 
the law was viewed with abhorrence. 
JESUS' REPLY 
"Those who are well have no need of a physician, but 
those who are sick. 11 
- -Luke 5 z 3 1 b 
1. A. M. Fairbairn, Studies in the Life of Christ (New York: 
D. Appleton and Company, 1908), p. 175. 
2. Quoted by Bennett H. Branscomb, Jesus and the Law of Moses, 
p. 134. 
Taxgatherers and sinners might be disrep-
utable and wicked- -Jesus never pretended 
that they were not; but they were human, 
and any custom, .any law which set them 
apart, assigned them to .a different species, 
was a violation of the will of the universal 
Father who called them all His children. 
Personality, even human personality at 
its worse, was to Jesus so magnificent a 
thing as to transcend all other interests 
and all other claims. l 
169 
Jesus 1 reply heaped insult upon injury. Already the Phari-
sees were wrath that one who "feigned" himself a Rabbi had stoop-
ed so low as to eat with npublicans .and sinners. 11 And now he 
replies to those who inquire as to this purely overt act: "Those 
that are well have no need of a physician, but those who are sick; 
I have come not to call the righteous, but sinners to repentance. 11 
(Luke 5:3lh-32) 
But it was .a mortal offense to the Phari-
sees. It contradicted their strongest con-
victions, crossed their most cherished 
prejudices, mocked their deepest and 
most righteous hatreds. It must have 
been with an altogether indescribable 
1. Theodore H. Robinson, The Gospel of Matthew (London: 
HodderandStoughton, 1928), p. 80 
horror that they saw one whose special 
mission it was to preach the kingdom of 
heaven opening it t o "publicans and sin-
ners. 11 Hence carne many conflicts. 1 
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Here is reflected something of the consciousness of Jesus 1 
mission. Accordingly, this mission was to call sinners. He did 
not come to the righteous because they did not need him. He saw 
his mission as being to those who were unrighteous in Israel. The 
members of the corpus ecclesiasticus of which the Pharisees were 
prominent representatives, were already ''respectably righteous. 11 
S o like a surgeon on the battlefield following a battle, his concern 
was only with the wounded. 
The Pharisees went out, and immediately held counsel 
with the Herodians against him, how to destroy him. (Mark 3:6). 
1. Fairbairn, Studies in the Life of Christ, p. 176. 
3. NONCONFORMITY IN MATTER OF FASTING 
PROLEGOMENON 
In the time of Christ, fasting appears to have 
been a prominent characteristic of Jewish pi-
ety. The fasts were both public and private. 
Of public fasts only one in the year was or-
dained by the law of Moses, the Day of Atone-
ment. . .. But occasional public fasts were 
ordered from tiine to time during seasons of 
drought and public calamity. . .. Apart from 
these public occasions, however, many indi-
viduals were in the habit of imposing extra 
fasts upon themselves ... and some particu-
larly among the Pharisees fasted on Mondays 
and Thursdays throughout the year.... Re-
ligious teachers moreover, were appar e ntly 
accustomed to lay down rules about fasting 
for the guidance of their disciples ..•. 1 
THE QUESTION 
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11 Why do John 1 s disciples and the disciples of the Phari-
sees fast, but your disciples do not fast? 11 
--Mark 2: 18b (See Matthew 9:14; Luke 5:33) 
Because of the circumstances it appears likely that the 
Pharisees and John's disciples are referring to a stated fast. 
l. F. Homes Dudden, 11Fasting , 11 Dictionary of Christ and the 
Gospels, (1906), I, p. 579. 
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Probably one of the "Monday" or ''Thursday'' fasts. Even though 
this incident follows (in each of the Synoptics) immediately after 
the event of "eating with publicans and sinners, at Levi's home, 11 
this writer is not prepared to affirm that it happened in that 
connection. 
Nevertheless, it does seem that at least some people were 
fasting, while Jesus and his disciples were not. 
JESUS' REACTION 
And Jesus said to them, '' Can the wedding 
guests fast while the bridegroom is with 
them? As long as they have the bridegroom 
with them they cannot fast. The days will 
come, when the bridegroom is taken away 
from them, and then they will fast in that 
day. 
No one sews a piece of unshrunk cloth on 
an old garment ; if he does, the patch tears 
away from it, the new from the old, and a 
worse tear is made. 
And no one puts new wine into old wine-
skins : if he does, the wine will burst the 
skins, and the wine is lost, and so are 
the skins; but new wine is for fresh skins. 
--Mark 2:19-22 (See Matthew 9: 15-17; 
Luke 5:34-39) 
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It is no wonder that Jesus is here opposed to another adden-
dum of the burdensome Pharasaic "tradition. 11 Achelis reminds 
his readers that there were principally three occasions for fasting: 
( l) As preparation for some religious duty. 
(2) As an accompaniment or manifestation of mourning. 
(3) As an act of self-abnegation and humility to conciliate 
deity. 1 
The point Jesus seems to be making there is that it was not 
appropriate for his disciples to be fasting. Accordingly, it was 
just as unsuitable for his disciples to be fasting as it would have 
been for the near friends of the bridegroom to be fasting during 
the wedding days; especially when the friends of the bridegroom 
were expected to provide for the nuptials whatever was necessary 
for their joy and comfort. 
The obvious inference from the illustration is that Jesus 
considered himself the central figure in the situation. He had 
been appointed by God to leadership in the most inspiring and lof-
tiest enterprise conceivable to the Jewish mind. Daily he had gone 
1. H. Achelis, "Fasting, 11 New Schaff-Herzog Ency., (1909.), 
IV, 281. 
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about expelling demons~ curing the sick, and bringing gladness 
and hope. Under such circumstances how could his disciples fast! 
To set a specific time for fasting would mean that the cir-
cumstances of the set time might be as disastrously incongruous 
as it would be to patch an old well shrunk piece of cloth with a 
new unshrunk piece. Or again, it would be like putting fresh un-
fermented wine into old wine skins. The old wineskins would have 
already been stretched their limit. When the fermentation began 
the old wineskins and their contents would be a total lost. 
"Fasting is an expression of feeling, and is out of place 
unless the feeling is there which it is intended to express." 1 
l. Gould, Gospel of Mark, p. 45. 
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4-5. SABBATH VIOLATIONS 
PROLEGOMENON 
The scribes upheld the position that only what was deemed 
absolutely necessary for the preservation of life, or the prevention 
of great suffering, or the avoidance of extreme in.convenience, 
should be done on the Sabbath. 1 
The priestly code of the Old Testament was strict in de-
manding the. observance of the Sabbath. This strictness was enor-
mously increased by a great number of sub-regulations formulated 
by Jewish scribes. These regulations were not only meticulous 
and irksome, but were also, in many cases, casuitical. They 
were con.cerned for the most part with what was 11 lawful 11 and 
what was "unlawful" on the Sabbath. 2 
Accordingly, if there were anything sacred in Judaism, it 
was the Sabbath. It seemed an essential part of their monotheism. 
It stood to them indissolubly connected with the origin of the world 
and of their nation. God the Creator had rested on the seventh day, 
1. E. I. Bosworth, Life and Teaching of Jesus (New York: The 
Macmillan Company, 1926), p. 41. 
2. Major and others, Mission and Message of Jesus, p. 57. 
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and 1 Jahweh' who had delivered their fathers from Egypt required 
the Sabbath to be sacred to him. It was the symbol and seal of 
their right to be the people of God. But they had made toilsome 
this day of rest, through sacredotal observances and minute legal 
regulations. 1 
THE CHARGE 
"Look, why are they /disciples/ doing what is not 
lawful on the sabbath?" -
--Mark 2:23-28 
It is probable that Jesus and his disciples had been guilty 
of a rash of 'alleged sabbath violations. 1 All of which might have 
served to alert the leaders of Jewish orthodoxy to these supposed 
breaches. 
As they passed on the sabbath through a grain field, the 
disciples plucked and ate the ripe grain. The mere plucking of 
grain in passing seems not in itself to be the offense. Rather 1 it 
seems to have been the traditional law, which made the plucking 
1. Fairbairn, Studies in Life of Christ, pp. 178-179. 
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of corn equivalent to reaping iti and reaping on the sabbath was for-
bidden (Exodus 34:21). 1 (They would argue that in plucking the 
disciples were reaping, and or grinding, by the rubbing to cleanse 
from chaff.) It seems certain then that the action of the disciples 
might clearly be interpreted a.s a breach of the law. In the Old 
Testament the sabbath was proclaimed as the really fundamental 
law of the Old Covenant- -the eternal sign between Jehovah and his 
people (Exodus 31:13-17). 
JESUS' REACTION 
In reply to the accusation of the Pharisees, Jesus makes 
this inquiry: 
''Have you never read what David did, when 
he was in need and was hungry, he and those 
who were with him; how he entered the house 
of God, when Abiathar /~earring Ahimelech/ 
was high priest, and at~ the bread of the 
Presence, which it is not lawful for any 
but the priests to eat, and also gave it to 
those who were with him ? 11 
And he said to them, 
1. See J. Vernon Bartlet, "St. Mark, 11 New Century Bible, p. 139; 
A. T. Olmstead, Jesus in the Light of History (New York: 
Charles .Scribner 1 s Sons, 1942), p. 105. 
11 The sabbath was made for man, not man for 
the sabbathj so the Son of man is lord even of 
the sabbath. 11 
--Mark 2:25b-28 
Matthew cites another illustration which Jesus used to 
defend his disciples in this connection: 
Or have you not read in the law how on the 
sabbath the priests in the temple profane 
the sabbath1 and a~e guiltless? I tell you1 
something greater than the temple is here 1 
and if you had known what this means. 11 
desire mercy, and not sacrifice,' you 
would not have condemned the guiltless. 
--Matthew 12:5-7 
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Jesus does not at this time question the traditional sabbath 
ruling 1 though he does on another occasion (Mark 7:9). Here he 
refutes his critics out of their own final authority--the sort of 
appeal to Scripture which the Rabbis themselves were wont to 
employ. 
Jesus.' argument seems to be a .s follows: (1) The act 
was not unprecedented. David had done a so-called profane 
thing and was blameless--supreme human need was to him per-
feet justification. And the priests in the temple profane the Sab-
bath--what is proper for the priests is not wrong for the people. 
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In the Matthean account of the priests profaning the temple, 
Jesus is reported saying: ' 'I tell you, something greater than 
the temple is here. 11 ( 12:6). And in the three synoptics there 
are words to the effect that the Son of man is Lord of the Sabbath. 
"It is not difficult to see how this must have aroused the hostility 
of the Pharisees, even if they had been friendly up to this point." 1 
(B) "Is it lawful on the sabbath to do good 
or to do harm, to save life or to kill? 11 
--Mark 3:4b 
The second sabbath dispute results from Jesus healing a 
man with a withered hand in the synagogue I on the sabbath day_/. 
Mark and Luke state that members of the opposition were watching 
Jesus to "see" whether he would heal on the sabbath. (Probably 
they had "heard" of his alle ged sabbath violations.) 
Knowing their thoughts Jesus says to the man with the 
withered hand, "Come here. 11 (Mark 3: 3). Aware then that he is 
being watched Jesus takes up the challenge in a spirit of righteous 
indignation, "being grieved at their moral imperceptiveness. 11 
1. Theodore H. Robinson, The Gospel of Matthew (London: 
Hodder and Stoughton, n. d.), p. 107. 
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So, Jesus poses his question, 11 Is it lawful ... ? 11 His oppo-
nents do not respond. This matter was already a controversial 
one between them, and their silence shows that they knew from 
experience how Jesus could disarm their current objections with 
a word to which they could not reply. 
Taking their silence as acquiescence, Jesus proceeded to 
heal the sick man; as a fitting justification of his question ••rs it 
lawful ... to do good or to do harm, to save life or to kill ? 11 
Jesus had therefore become in the eyes of 
the Pharisees an outrager of the law who 
was worthy of death, for that was the pun-
ishment for Sabbath desecration (Ex. xxl, 
15); he had not only claimed the right of 
profaning the day by His cures, but had 
also compromised the guardians of the 
law in the eyes of the people by condemn-
ing them to shamefaced silence. Hence-
forward the hatred of the Pharisaic party 
to Him was deadly; it was resolved that 
He should die. 1 
1. B.ernhard Weiss, The Life of Christ (Edinburgh: T. & T. 
Clark, 1883), p. 241. 
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6. THE CHARGE OF DIABOLISM 
PROLEGOMENON 
Kaufman Kohler, writing in the Jewish Encyicopedia, states 
the term 11 Beelzebul, or Beelzebub, 11 does not appear any place in 
Jewish literature, except the New Testament. The name is usual-
ly explained according to the Septuagint and Josephus; as the "Lord 
of Flies. 11 The Jews seem to have regarded the fly as more or less 
impure and demonic. A fly being an impure thing was never seen 
in the slaughter-house of the temple, nor did one cross the table 
of Elisha, which fact according to certain rabbinical interpretation 
gave proof to the Shunammite woman that he wa.s a 1holy man. •1 
On the other hand some writers are of the opinion that the 
name more probably meant "Lord of the Dwelling. u2 At least it 
appears that 1·Beelzebul' wa-s understood as .a demon, or more 
specifically the ''prince of demons. 11 
1. Kaufman Kohler, "Be.elzebul, 11 Jewish Encyclopedia, ( 1902). 
n, 629. 
2. See Oscar Holtzmann, Life of Jesus, p. 296J H. D. A. Major 
and others, The Mission .and Message of Jesus, p. 64. 
THE CHARGE 
"He is possessed by Beelzebul, and by the prince 
of demons he casts out demons. " 
--Mark 3:22b 
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Even though this incident is reported by each of the three 
:Synoptics, the circumstances of each account vary in detail. In 
both Matthew and Luke the accusation is made following the cast-
ing out of a demon. In Mark it is not clear just what provoked 
the accusation. It appears that his family had occasion to go out 
to seize Jesus, for they said: "He is beside himself. 11 (3:21b). 
In the following verse it is reported that scribes who came down 
from Jerusalem said, 11 He is poss.essed by Bee1zebul .... 11 (3: 
22b). Synoptically then, the accusation was made by Pharisees, 
and scribes who came down from Jerusalem. 
Gould 1 points out that this is the first mention of the pres-
ence of scribes from Jerusale.m, and that it is probable an indica-
tion of an increased activity and hostility of the ecclesiastical 
leaders against Jesus. This writer would like to pose two ques-
tions in that connection. ( 1) Did the local Galilean ecclesiastical 
1. Ezra P. Gould, "St. Mark, 11 International Critical Commentary, 
p. 62. 
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authorities send to Jerusalem for a reenforcement? (2) Or did 
the ecclesiastical hierarchy at Jerusalem, having heard of the 
growing popularity of this new teacher, deem it necessary to 
dispatch a deputation? 
Supposing that the actual charge was made following the 
miraculous exorcism of demons by Jesus, it seems that the accusa-
tion meant that Jesus himself was necessarily possessed by the 
devil and/or Beelzebul; and that he cast out demons in their power. 
Simply, this meant that Jesus was in league with Satan himself, 
through whose power Jesus was able to effectuate this /and other 7 
miraculous exorcisms. 
Weiss believes that: 
An age to which a superhuman realm of 
evil was an undoubted reality, and which 
believed in demoniacal as well as in di-
vine miracles, could not be convinced by 
the mere fact of superhuman results that 
they were of diyine origin, whenever the 
authorities, whose judgment in regard to 
religious matters was decisive, believed 
that they had grounds for explaining them 
by the action of demoniacal powers. 1 
1. Weiss, The Life of Christ, p. 276. 
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According to the Galilean scribes. Jesus was accomplishing 
a great work. But, it was because he was a high arch-devil, corn-
rnissioned by Satan to deceive the people and thus to defeat God'.s 
purpose to s.et up the Kingdom. Their public warning was designed 
to cause people to avoid Jesus. It implied that it would be unsafe 
to even stop on the edge of a gathering to which Jesus was talking; 
because his 11biack magic, 11 or "evil eye" might rest upon them 
and give them a curse. 1 
JESUS' REACTION 
Jesus deeply resented this charge, for He 
believed that He cast out demons by the 
Holy Spirit. Such a charge indicates the 
absolute moral perversion of those who 
make it: 'they put evil for good and good 
for evil, darkness for light and light for 
darkness. 1 (Cf. Milton's Satan in Para-
dise L .ost: 'Evil~ be thou my good~In 
so doing they sin against the Holy Spirit 
and are guilty of an action which can nev-
er receive the Divine forgiveness. 2 
1. See Bosworth, Life and 'Teachings of Jesus, p. 118; Boltz-
mann, Life of Jesus, p. 296; Headlarn, The Life and Teach-
ings of Jesus the Christ, p. 198. 
2. Major and others, Mission and Message of Jesus, p. 64. 
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Jesus did not fear his adversaries, and he speedily found 
himself compelled once again to confront them. Facing squarely 
up to them he answered by a comparison, which illustrates the 
typical form of argument employed by contemporary Judaism: 
"How can Satan cast out Satan? If a king-
dom is divided against itself, that kingdom 
cannot stand. And if a house is divided a-
gainst itself, that house will not be able to 
stand. And if Satan has risen up against 
himself and is divided, he cannot stand, 
but is coming to an end. But no one can 
enter a strong man's house and plunder 
his goods, unless he first binds the strong 
man; then indeed he may plunder his house. 
Truly I say unto you, all sins will be for-
given the sons of men, and whatever blas-
phemies they utter; but whoever blasphemes 
against the Holy Spirit never has forgive-
ness, but he is guilty of an eternal sin. 11 
--For they had said, 11 He has an unclean 
spirit. 11 
--Mark 3:23b-30 
That reply, although directed properly to the rnembers of 
opposition, was also intended for his immediate followers and 
the multitude. To Jesus it appeared rather foolish to .suppose 
that the devil would give any one power to cast our demons 
/devils/ when they were his own particular instrumentalities. 
That would certainly be a case of the devil raging against himself. 
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In his second argument, Jesus pointed out that when they 
supposed it was only possible to cast out demons in the power of 
the devil, they were condemning the expulsions of their fellow 
exorcists, who were their pupils. Certainly, they did not feel 
that their own pupils were in league with Satan! Jesus rather 
ironically placed his expulsions on the same level as those of the 
Jewish exorcists; as a means of convincing his opponents of the 
inconsistency of their charge. 
In Matthew ( 12: 28} Jesus says: "But if it is by the Spirit 
of God that I cast out demons, then the kingdom of God has come 
upon you. 11 11 They professed to be looking and waiting for it, but 
their faces were turned in the wrong direction. 111 
Jesus continues his case with the analogy of plundering a 
strong man's house. Accordingly, no one can rob, or plunder a 
strong man 1 s house except he first bind the strong man. In a like 
manner Jesus has demonstrated a victory over Satan. Satan has 
been bound. Satan has been mastered. And it is by spiritual 
power, found in Jesus' own righteousness, that Satan has been 
subdued. 
l. Robinson, Gospel of Matthew, p. 112. 
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His final word is to declare that all sins and all calumnies 
may be forgiven, with one exception- -he who bla.sphemes against 
the Holy Spirit. That is to say, they who see the good, and yet 
ascribe it to the indulgence of the devil, are beyond redemption. 
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7. JOHN 1S QUESTION TO JESUS 
PROLEGOMENON 
In order to remain faithful to the previously announced 
schema, it will be necessary here to make some speculations, 
in this particular section. 
Assuming that John the Baptizer /now a prisoner in the 
fortress of Machaerus/, had become doubtful, disappointed, or 
otherwise disturbed in his rnessanic ideas of Jesus, 1 it becomes 
the duty of the writer to produce some evidence in support of that 
assumption; supposing that such was the result of the wide di£-
ferences between the messanic ideals of John and those of Jesus. 
A passage from Luke and one from Matthew se.em appro-
priate here: 
His winnowing fork is in his hand, to clear 
his threshing .floor, and to gather the wheat 
into his granary, but the chaff he will burn 
with unquenchable fire. 
--Luke 3:17 
l. Though a prisoner, John's disciples were able to communicate 
with him. He would thus be kept informed on such matters as: 
"eating and drinking with sinners, 11 "nonconformity in matters 
of Fasting and Ceremonial Uncleanliness. 11 See Edersheim, 
Life and Times of Jesus the Messiah, I, p. 661; Manson, 
Gospel of Luke, p. 78. 
Even now the ax is laid to the root of the 
trees; every tree therefore that does not 
bear good fruit is cut down and thrown 
into the fire. 
--Matthew 3:10 
As seen in John 1 s preaching he proclaimed; 
..• the imminence of the final universal 
judgment o£ God and the coming of a trans-
cendendent Messiah whose function it is 
to purge men of evil and to destroy the 
wicked. l 
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Commenting on John's messanic expectations Rauchenbusch 
states: 
John the Baptist had expected the acti-
vity of the Messiah to begin with the 
judgment. The fruitless tree would 
be hewn down; the chaff would be win-
nowed out and burned; and there was 
barely time to escape this. Jesus 
felt no call to that sort of Messiah-
ship. He reyersed the programme; 
the judgment would come at the end 
and not at the beginning. 2 
l. Car1 H. Kraeling, John the Baptist (New York: Charles 
Scribner's Sons, 1951}, p. 63. 
2. Walter Rauchenbusch, Christianity and the Social Crisis 
(New York: The Macmillan Company, 1914), p. 58. 
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Though John 1 s messanic ideals were not Similar in every 
detail with those of his contemporaries, each s .et of ideals had 
at least one point in common--Jesus did not square with those 
ideals. Was it that John was impatient? Did he feel that Jesus, 
as Messiah, should have taken a hand in having him released 
from prison? 
Mistaken ideal or impatience? John seems to have had 
some doubt. So, he dispatches a delegation of his disciples to 
Jesus, with the question. 
THE QUESTION 
HAre you he who is to come, or do we look for another?" 
- - Matthew 11: 2 
Simply restated, the ques.tion is this: Are you the Messiah, 
or not? 
There are at least three views as to the reason for this 
question. (1) That it was not for John' .s sake, but for the sake 
of his disciples that the question was asked. (2) That it was to 
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force the hand of Jesus to declare himself; and (3) that doubts 
were arising m John 1 s own mind. 1 
It is the third view which appeals to this writer, in con-
nection with this investigation. One author suggests: 
Imprisoned, frustrated, lonely, John 
abandons himself to disappointment •.•. 
John1 s question is to be interpreted 
rather as hetokening, not the collapse 
of an earlier faith, but a first, and as 
yet doubtful, approach of his mind to 
the real facts regarding Jesus 1 woTk 
in the cause of relig ion. 2 
Robinson adds: 
•.. It is very possible that he /John/ 
had been expecting a catastrophic reye-
lation of the Messiah, and while many 
of the acts of Jesus suggested that he 
was the Christ, yet his failure to carry 
the matter through as popular escha-
tology expected roqsed suspicion in 
many minds--not least in that of John. 3 
1. See Walter F. Adeney, St. Luke (New York: Henry Frowde, 
1922), p. 134. 
2. William Manson, Gospel of Luke (New York: Harper and 
Brothers, n. d.), p. 78. 
3. Robinson, The Gospel of Matthew, p. 100. 
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Again, the ground of his perplexity seemed to lay in the 
actual contradiction between Jesus 1 appearance and the picture 
which John 1 s own mind conceived of the Messiah's ministry; 
proceeding upon Old Testament prophecy. 
JESUS' REACTION 
Go and report to John what you have seen 
and heard; that the blind see, the lame walk, 
lepers are cleansed, the deaf hear, the dead 
are raised, and to the poor the gospel is 
preached. And blessed is he who is repel-
led by nothing in me. 
--Luke 7:22-23 (See Matt. 11:4-6) 
In Luke the reply is preceeded by an editorial note to the 
effect that Jesus was at the time performing various cures. 
Thus it appears that his reply is to be understood literally. 
Jesus• reply contains passages from the prophet Isaiah--(29: 
18-19; 35:5-6; 61:1)--where such passages appeared as part of 
the great transformation or renewal of life which comes with 
the era of redemption. In so doing Jesus avoids a direct answer 
to John 1s question, but points to significant evidence from which 
John may draw his own conclusions. That Jesus understands him-
self to be that person may be seen in the fact that he concludes with 
these words: 11Blessed is he who is repelled by nothing in me! 11 
8. REJECTION AT NAZARETH 
PROLEGOMENON 
11A prophet is not without honor, except in his own 
country, and among his own kin, and in his own 
house." 
--Mark 6:4b 
THE QUESTION 
Is it not the carpenter, the son of Mary and 
brother of James and Joses and Judas and 
Simon, and are not his sisters here with us? 
--Mark 6:3 
J e sus visited the synag ogue in his native Nazareth, on 
the Sabbath. The presiding officer irtvited him to ascend the 
bima- -the elevated platform for the reader, or the preacher--
and to read the lesson from the prophets. 
/It would be the custom to call upon 
members of the congregation present 
to take part in the reading, and in par-
ticular any well-known Rabbi or teach-
er who was present would be asked to 
read and int erpret . Jl 
1. A. C. Headlam, The Life and Teaching of Jesus the Christ 
(London: John Murray, 1927), p. 177. 
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''The lesson from the Law was prescribed by a lectionary, but 
whether in the time of Jesus a similar regulation applied to the 
reading from the prophets is not known. 11 1 
Subsequently, Jesus opened the scroll and read the fol-
lowing pas sage: 
The Spirit of the Lord is upon me; 
For he has consecrated me to preach 
the gospel to the poor, 
He has sent me to proclaim release 
to the captives and recovering of 
sight to the blind 
To set at liberty those who are op-
pressed, 
To proclaim the acceptable year of 
the Lord. 
--Luke 4:18-19. 
That passage is from Isaiah 61:1-2, and 58:6. It is a 
little confusing that the scroll permitted those two passages at 
one and the same time. Myer remarks at that point: 
But in accordance with His special 
character (as Ku {)LOS t-ou aup,f!:i:tiJtJ,> 
/Lord of the sabb1ath/ Matt. xii, 8, 
Jesus takes the section which He lights 
upon as soon as it is unrolled ..• and 
1. William Manson, The Gospel of Luke (New York: Harper and 
Brothers, n. d. ), p. 41. 
this was a very characteristic Messianic 
passage, describing by very definite marks 
the Messiah's person and work.... The 
historical meaning is: that He, the pro-
phet, is inspired and ordained by God to 
announce to the deeply unfortunate people 
in their banishment their liberation from 
captivity, and the blessed future of the 
restored and glorified theocracy that 
shall follow thereupon. 1 
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In the exposition section of the Interpreter's Bible, there 
is a discussion .supporting the passage from Isaiah as belonging 
t o the "'servant poem, n which are so well known from their Mes-
sianic imagery. 2 
Handing the scroll back to the attendant, Jesu.s .sat down 
to give the exposition. He began thusly: "Today, this scripture 
has been fulfilled in your hearing. 11 (Luke 4:21) 
Luke reports that every eye in the synagogue wa.s fixed 
upon Jesus. (4:20) It appears that there was a gaze of intense 
earnestness, and of expectation and excitement. Mark and 
Matthew agree that the listeners were astonished; (Mark 6:2; 
Matthew 13:54); and that they took offense at him. .(Mark 6:3; 
1. H. A. W. Meyer, Gospel of Mark and Luke {New York: 
Funk and Wagnalls, Publishers, 1884), p. 309. 
2. George A. Buttrick ( ed. ), Interpreter's Bible (New York: 
Abingdon Press, 1956), V, 708-709. 
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Matthew 13:57). 
At first the commentary seemed to have been receiy.ed 
with an admiring approval. 11And all spoke well of him, and 
wondered at the gracious words which proceeded out of his 
.mouth .... " (Luke 4: 22) 
It was customary with the Jews, following the sermon, to 
address questions to the speaker; if any so desired. Thus, the 
synagogue was soon filled with excited conversation. Jesus be-
gan to sense that the once eager glittering eyes were beginning to 
burn with the •malignant light of jealousy and hatred. 1 1 
... Where did this man get this wisdom 
and these mighty works? Is not this the 
carpenter 1 s son? Is not his mother call-
ed Mary? And are not his brothers James 
and Joseph and Simon and Judas? And 
are not all his sisters with us? Where 
did this man get all this ? . 
--Matthew 13:55-56 
JESUS 1 REPLY 
And he said to them, ••Doubtless you will 
quote to m .e this proverb, 1Physician heal 
l. See David Smith, The Days of His. Flesh (New York: George 
H. Doran Company, n. d.), p. 214; Frederic W. Farrar, 
The Life of Christ (New York: E. P. Dutton & Company, 
18 75)' p. 224. 
yourself; what we have heard you did at 
Capernaurn, do here also in your own 
country. 111 And he said, "Truly, I say 
to you, no prophet is acceptable in his 
own country. But in truth, I tell you, 
there were many widows in Israel in the 
days of Elijah, when the heaven was shut 
up three years .and six months, when 
there carne .a great famine over all the 
land; and Elijah was sent to none of them 
but only to Zarephath, in the land of 
Sidon, to a woman who was a widow. 
And there were many lepers in Israel 
in the time of the prophet Elisha; and 
none of them was cleansed, but only 
Naarnan the Syrian. 11 
--Luke 4:23-27 
The Nazarenes appeared not to understand this their 
1native son. 1 They would have it known that Jesus had not pro-
duced sufficient credentials .of his high claim to religious 
authority. 
Probably it was the immediacy with which Jesus spoke 
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concerning the Messianic Kingdom. 11 Today ••• the Messiah has 
come and with him the new era of 'the Lord's favor 1--the king-
dorn of God. " 1 
1. George A. Buttrick (ed. ), The InterpreterJ s Bible, ( 19 52), 
vm, 95. 
H. D. A. Major states the matter as follows: 
Criticism passes into a challenge: We have 
heard of your wonderful works of healing at 
Capernaum; how is it we have seen none of 
them here in your own town? Deeply wound-
ed, Jesus retorts with two apt illustrations 
from the Old Testament. Elijah in the days 
of a notable famine provided support, not 
for an Israelit woman, but for a Sidonian 
widow of Zarephath. Elisha cleansed a 
leper, but the leper was not an Israelite, 
but a Syrian. Prophets do not always min-
ister to the needs of their fellow-nationals 
nor are they always acceptable in their 
native place. 1 
The impression was unmistakable • 
. . . They rose up and put him out of the city, 
and led him to the brow of the hill on which 
their city was built, that they might throw 
him down headlong. 
--Luke 4:28 
11But passing through the midst of them he went away. 11 
(Luke 4:30) 
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1. H. D. A. Major and others, The Mission and Message of Jesus 
(New York: E. P. Dutton and Company, Inc., 1938), pp. 81-82. 
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9. TRANSGRESSING THE TRADITION 
PROLEGOMENON 
According to Zenos, the environment of First Century 
Judaism was as thorough! y pervaded by the recognition. of the 
authority of tradition as any that we know. Tradition is seen as 
the act of transmitting the story of an event, or the teach ing of a 
master. In its simplest conception it involves what is contained 
in our word delivery. From being the act of transmission, it 
becomes the thing transmitted, and even the whole body of narra-
tives and/or teachings passed from generation to generation. A 
place was thus made for a larg e body of precepts which do not 
appear in the Scriptures (Old Testamertt), all of which was given 
equal authority with the written law. 
Tradition thus came to be doubly the en-
thronement of human authority. On the 
one side, it massed together man-made 
rules and representations of God 1 s 
thought; on the other side, it wrought 
out man-made interpretations of the 
Law which truly came from God .... 1 
1. A. C. Zenos, "Tradition, 11 Dictionary Christ and Gospels, 
( 1908), II, 741. 
Cohon affirms that: 
While tradition was subordinate to the writ-
ten word in principle, in reality the relation 
was reversed. By the very process of set-
ting up a 'hedg e around the Torah, 1 tradition 
set itself up as the final arbiter of the Torah. 
It ... created and preserved the canon of Scrip-
ture, established the correctness of its test, 
and determined the authority of its respective 
parts and their use in synagogue and home. l 
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In connection with a disc.ussion of the "Law," A. S. Peake 
affirms that: 
To secure that nothing ceremonially unclean 
should be eaten, the Jews were very scrupu-
lous in washing the hands before meals. The 
laws of uncleanness touch life so much more 
closely than any others, that the casuistry 
of the scribes naturally finds in this matter 
a large field of exercise. . .• In the time of 
Jesus tradition had become very strict with 
reference to the washing of the hands. The 
practice originated with the Pharisees, but 
was adopted by almost all the Jews. 2 
l. SamuelS. Cohon, "Authority," Universal Jewish Ency., 
(1939), I, 634. 
2. A. S. Peake, "Law, 11 Dictionary Christ and Gospels, ( 1902), 
I, 12. 
THE. CHARGE 
And the Pharisees and the scribes asked him, 
''Why do your disciples not live according to 
the tradition of the elders, but eat with hands 
defiled?" 
--Mark 7:5 (Matt. 15: 2) 
The Pharisee (Jesus' host) was astonished to 
see that he (Jesus) did not first wash before 
dinner. 
--Luke 11:38 
The Pharisees, representatives of the self-constituted 
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guardians of religious observance of Judaism, aided and abetted 
by certain experts of their craft from Jerusalem, observed first-
hand that Jesus' disciples (probably following the example of 
their Master, as seen in Luke 11:38), were eating with 'common' 
or unwashed hands. 
They are charged. with have neglected a rite which was not 
prescribed in the written law, but was one of the se-ven duties 
added to the six hundred thirteen commandments by the tradition 
of the elders, and held to he equally important. "Its institution 
was traced back to Solomon by the rabbis, and as a symbolic 
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purification from the contamination of heathen tough, was held to 
be univers.ally binding. 11 1 Peake remarks that: "It was therefore 
natural that the neglect of some of the disciples should evoke 
•t • . 112 cr1 1·c1sm ••.. 
JESUS' REPLY 
And he said to them, 11 Well did Isaiah pro-
phesy of you hypocrites, as it is written, 
'This people honors me with their lips, 
but their heart is far from me; in vain do 
they worship me, teaching as doctrines 
the precepts of men. 1 You leave the com-
mandment of God, and hold fast the tradi-
of men. 11 
And he said to them, "You have a fine way 
of rejecting the commandment of God, in 
order to keep your tradition 1 For Moses 
said, 'Honor your father and your mother 1; 
and 'He who speaks eyil of father or mo-
ther, let him surely die 1; but you say, 'If 
a man tells his father or his mother, What 
you would have gained from me is Corban' 
(that is, given to God)- -then you no longer 
permit him to do anything for his father 
or mother, thus making void the word of 
God through your tradition which you hang 
on. And many such things you do. 11 
1. Robinson, Gospel of Matthew, p. 133. 
2. Peake, op. cit. 
And he called the people to him again, and 
said to them, "Hear me, all of you, and 
understand; there is nothing outside a man 
which by going into him can defile him; but 
the things which come out oi a man are what 
defile him. 11 
--Mark 7:6-16. 
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Jesus• reply has some very notable aspect s. The vigor of 
his languag.e seems to indicate that his feelings had been intensi-
fied by their blasphemous attack on his Inner Spirit and by their 
apparent determination to get rid of him. He is aware that the 
whole system of 11 tradition11 --of which the regulation regarding 
hand washing was merely one item--must be attacked by him. 
Furthermore, the whole passage--one of his lengthiest 
replies- -indicates again, the marked difference in the religion 
of Jesus and that of the Pharisees ; or of the Law versus the 
11 tradition. 11 
Jesus' reply consists of three attacks upon Pharisaic 
legalism and scribal casuistry--the first deals with religious 
ablutions, the second with the Corban casuistry and the third 
with clean and unclean foods. 
He began by reminding them that Isaiah had given a 
beautifully exact description of them as "hypocrites" (29: 13) 
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(more properly "play-actors"), hence a person who is playing a 
part in life, whose real character is not represented by what 
men see. 1 Jesus accuses them of abandoning the commandments 
of God and following the traditions of men (Mark 7:8). 
Jes.us then proceeded to point out particular instances of 
conflict between the law and the traditional scribal amplication of 
the law. For example, the law commanded that honor be shown 
to parents. The tradition affirmed that a man might take a vow 
making all of his estate a gift to God (Corban is an Aramaic word 
meaning "gift"), so far as his parents were concerned, though ac-
tually not parting with any of his property. 
He then attempted to effect a rather daring and dramatic 
thing. He called the crowds about him and made a public attack 
on the traditional food laws. He said that no foods entering the 
stomach could defile the spirit. He had pr.eviously declared that 
eating with ceremonial unclean hands did not make one unclean in 
the sight of God (Mark 7: 15). He go.es further and says that even 
the eating of unclean foods cannot accomplish such (Mark 7: 18b-20). 
It is not without interest here that immediately following 
this controversy Jesus ''arose and went away to the region of Tyre 
and Sidon. '' 
l. Gould, The Gospel of Mark, p. 127. 
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10. A SIGN FROM HEAVEN 
PROLEGOMENON 
J. H. Bernard comments as follows regarding the Jewish 
people and signs: 
The Jews from the beginning of their chequer-
ed history, counted themselves God's chosen 
people; and cir-cumcision was a sign of the 
covenant relation in which a Jew stood to God. 
Living under the direct rule of Jahweh they 
looked for signs of His power and pledges of 
His care at every crisis of their fortunes, 
i.e. : plagues of Egypt, the visitation to Gide-
on, the sign to the shepherds ...• 1 
T. H. Wright affirms that: 
The fixed expectation o£ the generation into 
which Jesus was born, that signs would be 
associated with every true prophet and refor-
mer and supremely with the Messiah, that 
marvellous events, largely of a material 
character, would oc.cur in connexion with 
every manifestation of the will of God, was 
part o£ the mental fabric o£ the Jewish peo-
ple.. . . It is abundantly clear that the gen-
eral assumption was made that credentials 
of a striking and material character must 
be demanded of the Messiah as a proof of 
the authority of His teaching and Power. 2 
l. J. H. Bernard, 11Sign, 11 Diet. of Bible, ( 1902), IV, 512-513. 
2. T. H. Wright, 11 Sign, 11 Diet. Christ and Gosp.els, (1908), Il, 625. 
THE CHARGE 
The Pharisees came and began to argue with him, 
seeking from him a sign from heaven, to test him. 
--Mark 8:11 (See Matt. 16:1; Lk. 11:16} 
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After his dispute with the Pharisees concerning the wash-
ing of hands (Mark 7: 1}, Jesus went away into Gentile territory. 
Immediately upon his return, they seek him out and renew their 
attack (Matthew adds the Sadducees, 16: 1). 
This time they choose another one of their cavils. It is as 
if they seeking to prove 11 that something is not what it is supposed 
to be. They were sure He could not give them a sign from heaven. nl 
Signs (miracles) had been asked of him before. But this 
time they do not ask for miracles of the type that he has previous-
ly performed. Now they are seeking a sign from heaven--some 
audible or visible manifestation unmistakably from above--a 
stroke of lightning, a clap of thunder, or even a voice from 
heaven.2 
1. Major and others, The Mission and Message of Jesus, p. 106. 
2. See Bartlett, St. Mark, p. 242. 
JESUS' REACTION 
And he deeply sighed in his spirit, and said, 
Why does this generation seek a sign? Truly 
I say to you, no sign shall be given to this 
generation. 
--Mark 8:12 
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Jesus was intensely moved--having groaned in the spirit. 
Bartlett suggests that: 
What moved him thus was the hardened atti-
tude of these Pharisees, which betoken a 
final separation between them--as repre-
sentatives of their generation- -and him, 
with the results thereof. 1 · 
It is not known if the sign was audible or not. · It does appear 
however, that Jesus was more disturbed than usual. Bosworth 
believes that: 
1. Ibid. 
His unusual agitation- - 1he sighed deeply in 
his spirit 1--may have been due to the fact 
that ... he had once been tempted to expect 
from God some spectacular physical en-
dorsement, preservation from harm in a 
leap from a ~emple pinnacle to the pave-
rnent below. 
2. Bosworth, Life and Teaching of Jesus, p. 217. 
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He was heard to say: nwhy does this generation seek a 
sign? ... No sign shall be given to this generation. 11 
Jesus absolutely and contemptuously refuses to comply 
with their demand. He refused to perform an act as proof of 
the Divine presence and power. He seems to have felt that all 
of his works were manifestations of the Divine. Was not his life 
a s"ign itself? 1 
Matthew ( 16:4j 1.2:39) and Luke ( 11:29) report a reading 
thusly: 11 ••• but no sign shall be given to it except the sign of 
Jonah. 11 Robinson comments that, "We may doubt whether the 
introduction of Jonah in these verses is to be ascribed to Jesus 
himself. 112 
Robinson, notwithstanding, the incident deserves some 
comment here. What the people had in mind seems to have been 
something that would authenticate, or prove to them that Jesus 
was indeed God's annointed. 
In the story of Jonah there seems to have been no such 
sign asked for nor given. 'Thus it appears that Jonah himself 
1. See Gould, Gospel of Mark, p. 145. 
2. Robinson, Gospel of Matthew, p. 138. 
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was the sole sign to the people of Nineveth. That is, he and his 
message were of such to convince the Ninevites. They repented. 
Accordingly, that, and that only, is what will be given to this 
generation. Jesus firmly believes that in him God is speaking. 
For those who are not wilfully deaf to the message it is self-
authenticating. The sign of God is the cleansing of the heart in 
order that grace of God may be manifested. 1 
(This writer does not look with favor on. the attempt to 
explain this passage with the analogy of Jonah being in the belly 
of the whale three days and Jesus being in the grave three days. 
In the sections following in both Matthew and Luke, one may also 
say Jesus gave a contrast o£ the unresponsiveness of Israel and 
the ready responsiveness of Gentiles.) 
l. See Major and others~ Mission and Messag.e of Jesus, pp. 
381-382. 
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11. THE QUESTION OF DIVORCE 
PROLEGOMENON 
George Foot Moore makes the following comment in con-
nection with his discussion of the family: 
The law of divorce in Deut. 24, 1 contained 
a restriction of the natural right of the man 
to put out of his house a wife who did not 
please him: he must give her a written cer-
tificate that he had no further rights in her, 
and that consequently she was free to marry 
another.... But however the rabbis might 
disapprove of divorce and s ·eek to impose 
restraints upon it, the law in Deut. 24, 1 
recognized the man's right to dismiss his 
wife ••.• 1 
Another thing to bear in mind here, is the fact that even 
in matters of the written law, there were differences of inter-
pretation. Gould affirms that, ttThis question of divorce was 
one of the puzzles of the schools, arising from the ambiguity 
of the law. u2 
l. Moore, Judaism, II, p. 122£. 
2. Gould, Gospel of Mark, pp. 182-183. 
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In the first century the schools of Shammai 
and of Hillel differed about what constituted 
under this law a legitimate ground of divorce. 
The former admitted only the discovery of 
unchastity; the latter not that alone but less 
serious faults, even down to scorching her 
husband's food. 1 
THE QUESTION 
Is it lawful for a man to divorce his wife? 
--Mark 10:2b. 
The Pharisees come to Jesus with a skillfully prepared 
question. Ostensibly, they come to learn, or at the least to get 
his opinion on a divisive, much debated question. Their vehicle 
this time is one of their 'puzzles.' "The ambiguity of the passage 
/Deut. 24:1, upon which the question is based!.._/ and the dispute 
of the Rabbis made it a cause celebre, fitted to test, and possibly 
to discredit, the superior wisdom of Jesus. 112 
The controversy seems to have turned on the interpreta-
tion of the phrase rendered as "unseemly thing, 11 or "and an 
1. Moore, op. cit., pp. 123-124. 
2. Gould, op. cit., p. 183. 
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indecency. rt1 It appears that because of the laxness of the inter-
pretation, the position of woman in Judaism at the time was on 
its way down. 
JESUS·' REACTION 
But from the beginning of creation, 1God 
made them male and female. 1 For this 
reason a man shall leave .his father and 
mother and be joined to his wife, and the 
two shall become one. What therefore 
God has joined together, let not man put 
asunder. 
--Mark 10:6-9. 
Jesus in answering their question asked them another; 
11 What did Moses command you? 11 (Mark 10:3b). He went right 
away to the heart of the matter. The question was a legal one 
so he gave them opportunity to cite the law of Moses. 
With the law of Moses before them, Jesus expressed the 
opinion that even Moses did not really approve of -divorce (the 
law), but that because of the existing .situation Moses permitted, 
or tolerated it, 11 ••• and that for an abnormal reason--the moral 
1. See Moore, Judaism, II, p. 124; Goodspeed, Life of Jesus, 
p. 136. 
condition of the humanity it had to deal with- -men's 'hardness 
of heart. 111 1 
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Then Jesus goes back beyond the merely permissive or-
dinance of Moses, to the ideal intention of the Creator. Jesus 
cites a prior and a higher law; "Male and female created he 
them ... (Genesis 1:27; 2:24). 
It seems to be Jesus' opinion that as regards married 
persons, duality no longer exists; it having been replaced by a 
newer unity, one of a structural design. That design accordingly, 
was created by God himself. In so far then as the act of joining 
together was from God- .:.divine, it should not be set aside by 
human legislation. 2 
COMMENT 
In his Marean reply Jesus refrained from siding with 
either schools of Shammai. or Hillel. As usual he began his 
reply by going directly to the Scriptural basis of the Jewish 
1. Bartlett, St. Mark, p. 288. 
2. See Ibid.; Gould, Gospel of Mark, p. 185. 
Law, which was their final authority. From there he led them 
to a "prior and higher authority. 11 
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Though this investigation do.es not propose to argue the 
validity, or historicity of either of the Synoptic Gospel records, 
where there are sufficient differences in the texts, however, it 
be·comes necessary to point out those differences, and to inter-
pret them. 
In connection with the matter under observation here, there 
are two such variations--one each in Matthew.and Luke. In Mat-
thew 19:3 the question is, "Is it lawful to divorce one's wife for 
any cause? 11 
In Luke 16:18 is the response to an unnamed question 
(apparently about divorce), "Every one who divorces his wife 
and marries another commits adultery ..•• 11 It appears that 
here the breach is not of divorcing per se but of the divorced 
parties remarrying. 
It appears that the interrogators in Matthew were seeking 
to know if divorce was lawful, for any reasons. Accordingly, 
Jesus replied here as in Mark, but adds (with the seeming at-
tempt to speak more directly to intent of the question), pointing 
out the only grounds- - 11 except for unchastity. 11 
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12. THE CLEANSING OF THE TEMPLE 
PROLEGOMENON 
Concerning the position the temple occupied in the life of 
the people during the time with which this investigation is con-
cerned, Guignebert comments thusly: 
I 
I 
The Temple was almost as much the centre 
of the public life of Jerusalem as it was the 
shrine of the national religion. The inner 
courts were sacrosanct and closed to all pro-
fane activities, but in the outer enclosures 
gatherings of all kinds took place, and the 
treasure chambers where Jahweh 1 s gifts 
were stored served also as strongrooms in 
which costly private possessions might be 
deposited for safe keeping. The stricter 
Jews even carne to feel that this mingling 
of the sacred and the profane, and this tho-
roughly practical use of the holy place, was 
not entirely satisfactory. They complained 
for instance, that the Temple was used as 
a thoroughfare, and that trivial transactions 
took place on the threshold of the House of 
God. For instance, money changers had 
their booths in the outer courts, where 
they provided pilgrims with supposedly 
pure money in which to pay their Temple 
dues. 1 
1. C. H. Guignebert, Jewish World at the Time of Jesus 
(Nei York: E. P. Dutton and Company, 1939), p. 61. 
I 
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The temple, at Jerusalem, was Judaism's only. There 
the priests performed the rites so indigenous to the religion of 
the Jews. It was there that hundreds of thousands of pilgrims 
came at certain times of the year, from all over the Roman 
Empire, to offer sacrifice and to pray. The Jew.s seemed to 
have regarded the temple as, 1in a real sense, a symbol of 
their nation. 1 The priests were the natural and acknowledged 
guardians of the temple (worship), and it was their duty and 
privilege to preserve the cult and to administer it. 1 
The administration of the temple (and its courts), was 
entrusted jointly to the Sanhedrin and to the Roman soldiery. 
The latter 1 s barracks were the Castle of Antonia, adjourning 
the court of the temple at its north-west corner. 
The chief priests and their scribes (as members of the 
Sanhedrin) were the constituted authorities who had charge of 
licensing those who wished to sell or otherwise 'desecrate 1 the 
temple. 2 
1. See Bosworth, Life and Teaching of Jesus, p. 30 1; Gould, 
The Gospel of Mark, pp. 212-213; Major and others, Mission 
and Message of Jesus, p. 142. 
2. See Mackinnon, The Historic Jesus, p. 1 78; Gould, op. cit., 
p. 214. 
THE CHARGE 
It is written, ~My house shall be a house of 
prayer 1 ; but you have made it a den of rob-
bers. 
--Luke 19:46. 
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The occasion was. Jesus 1 first visit to the temple follow-
ing his 11Palm Sunday11 entry. He found the outer-court a veri-
table center of commercialism. The merchandise consisted of 
the customary traffic in animals, incense, oil, and other mate-
rials required for the Passover sacrifices. There were also 
.money changers, whose presence was made necessary because 
of the requirement that the annual half-shekel /see: Taxes 
(Religious} abovf!.} be paid in acceptable Jewish coinage. 
To be sure this was of a great convenience to the temple 
patrons who lived so far distant. 
Dealers in poultry and live stock were there 
with their crates of doves for the poor man's 
offerings and their droves of sheep and oxen. 
They could probably guarantee that the priests 
would accept their birds and animals as un-
blemished victims for sacrifice. 1 
1. Bosworth, Life and Teaching of Jesus, p. 310. 
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It seems that a.s Jesus watched the mercenary traffic, he 
saw that the pilgrims were unmercifully cheated. It all served 
to revolt his exalted moral sense as a trave.sty of true religion. 
Another evil was that of using the temple precincts as a public 
thoroughfare--a short cut - -by the general public (including Gen-
tiles). It all served to .challenge h i m to exercise his authority 
as Me.ssiah, which rested on the basis of his elevated moral and 
spiritual nature, rather than on a mere belief. 1 
So, 11 ••• But you have made it a den of robbers. 11 In the 
tradition of the prophet Jeremiah ( 7: 11) Jesus. complains against 
the temple practices. 
Before uttering the drastic charge, Jesus had previously 
driyen out those who. sold and those who bought in the temple, 
and overturned the tables of the money-changers. 11And he would 
not allow anyone to carry anything through the temple. 11 (Mark 
U:lS-16). 
1. See Mackinnon, Historic Jesus, p. 177; Bo.sworth, Life and 
Teaching of Jesus, pp. 310-311. 
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REFLECTION 
Jesus, it appears, accomplished at least five things in 
this purging act. ( l) He had disturbed and challenged the status 
of the Sadducean aristocracy. {2) He had usurped the police 
authority of the Roman garrison~ and .(3) He had sougnt to purge 
Judaism of its commercialism and materialism. ( 4) He had 
sounded a note against Jewish particularism in iavor of an inclu-
sive universalism. (5) He had symbolically set forth an aspect 
(revolutionary ( ?)) of his Messianic claim. 
Oesterley makes the following pointed remark: 
The 1 cleansing of the temple 1 really did con-
note an intention in the mind of Christ to ab-
rogate entirely the Jewish sacrifical system; 
if this is not what it meant, it is difficult to 
see any point in it at all.... If the meaning 
of the Cleansing of the Temple here advo-
cated be correct, it will at once be seen 
that few actions of our Lord possessed great-
er significance. l 
The action of Jesus then served to sharpen, to bring into 
clearer view the cleavage between him and the ecclesiastical 
l. W. 0. E. Oesterley, 11 Temple, 11 Diet. Christ and Gosp.els, 
(1908), II, 713. 
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rulers, and thus excited their deepest hostility. They resolved 
to destroy him. They might have done so then and there, but 
for the fact that they feared the people, who were s t ill on the 
side of Jesus (Luke 19:48; Mark 11: 18). 
13. THE QUESTION OF AUTHORITY 
PROLEGOMENON 
In commenting on 11.Law in t h e Old Testament, 11 Driver 
points out that: 
It is to be remembered that in early Semitic 
life government was largely administered by 
means of 11 Toroth, 11 authoritative decisions, 
delivered by the chief or judge, who gave his 
verdict upon the basis of custom or precedent. 1 
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Robinson affirms that: 11 They /The Sanhedrin/ were the 
guardians of t h e sanctuary, and as a rule nothing could be done 
there without their consent. 112 
TRE QUESTION 
11 Tell us by -what authority you do these thing s, 
or who gave you this authority. it 
--,Luke 20:2 
1. S. R. Driver, 11 Law in t h e Old Testament, 11 Diet. of Bible, 
( 1900), III, 65. 
2. Theodore H. Robinson, Gosp.e1 of Matthew, p. 175. 
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Following the incident of the cleansing of the Temple, the 
Sanhedrin was move to dispatch a delegation consisting of Elders 
as well as Chief Priests and Scribes to question Jesus as to his 
credentials-- 11 By what authority?" 
One writer suggests that: 
'The question is hardly a genuine attempt to 
ascertain the truth, though as the supreme 
authority in matters religious /according to 
their rules/ they were quite entitled to ask 
it. It is rather a device to obtain some ad-
mission that would compromise him in the 
eyes of the Roman Government. 1 
The ecclesiastical representatives were aware that Jesus 
claimed some kind of authority. But they were not at all sure 
that his and theirs were one and the same. On the other hand they 
could not remain tolerant in the face of the drastic invasion of their 
own rights by this spurious teacher. They were the g uardians of 
the sanctuary, and as a rule nothing could be done there without 
their consent. 2 
1. Mackinnon, The Historic .Jesus, p. 180. 
2. See Robinson, Gospel of Matthew, p. 175. 
JESUS' RESPONSE (A) 
Jesus said to them, 11 I will ask you a question: 
answer me, and I will tell you by what autho-
rity I do these thing.s. Was the baptism of John 
from heayen or from men? Answer me. 11 
--Mark 11:29-30. 
This question of Jesus was not meeting their 
question with another harder one, as if he 
were matching his wits against theirs. But 
the question is on the same line as theirs, 
and is intended to show whether they have 
the same standards as he for testing the 
question of Divine authority. It is as if he 
had asked, How do you judge of such things? 
If Divine authority is communicated extern--
ally and through regular channels in your 
judgment, I have no .such credentials. But 
if it comes inwardly and is attested by its 
fruits in you opinion, then you are in _a con-
dition to judge fairly of my authority. I 
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Whether Jesus intended it or not, he succeeded in putting 
his opponents on the defensive. 
And they discussed /argued/ it with one 
another, saying, 11If we say, 'From heav-
en, 1 he will say, "Why then did you not 
1. Gould, Gospel of Mark, p. 218. 
believe him?'' Bu.t li we say, 'From m:en, 1 
all the people will stone us; for they are 
convinced that John was prophet. So they 
answered that they did not know whence it 
was. 
--Luke 20:5-7. 
JESUS' RESPONSE (B) 
And Jesus said to them, 11 Neither will I 
tell you by what authority I do these things." 
--Luke 20:8. 
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In putting their question to Jesus, the authorities (They 
were the constituted authorities in both civil and religious mat-
ters.) did not deny Jesus' authority, they only asked him to 
verify his authority. 
Jesus gives them art opportunity to demonstrate their 
authority. But they are taken back by his counter-question. 
So Jesus' refusal to submit his claim to them is really a denial 
of their authority. He refuses because they have confessed their 
inability to judge a precisely similar case which involved an 
abdication of their (supposed) authority. 1 He was desirous first 
1. Ibid.' p. 219. 
to be assured of their credentials, before he explained his. 
Jesus' counter question also carried with it some 
aspect of his authority. That is, he had been baptized by 
John, and thus very definitely identified with the John move-
ment. If John and his movement were from God, it followed 
that Jesus also was from God. 
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14. TRIBUTE TO CAESAR 
PROLEGOMENON 
Moore is of the opinion that Judas the Galilean was the 
founder of what Josephus calls the "fourth philosophy," and that 
the adherents of that movement were in general agreement with 
the Pharisees, except that the former had for their specific dif-
f.erence that God only was governor and ruler, and that none 
other was worthy to be so titled. 1 
Moore continues: 
The issue was first raised when, after the 
banishment of Archelaus ( 6 A. D.), Judaea, 
under a procurator, was attached to the pro-
vince of Syria and made subject to Roman 
taxation; and it grew into a wildfire of pop-
ular fanaticism in the last years before the 
revolt under Nero, fomented by the abuse 
of his power by the procurator Gessius 
Florus. The question put to Jesus by cer-
tain of the Pharisees and the Herodians, 
Is it permissible to pay taxes to the em-
peror or not? Shall we pay or not pay? 
was a trap; but it shows that even in quiet 
times the radical party maintained its po-
sition in opinion, if not in practice. 2 
l. Moore, Judaism, II, 3 74-3 75. 
2. Ibid. 
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.Gray affirms that this was quite accurately described as 
"tribute to Caesar, 11 being exa·cted annually, it formed the chief 
sign of Jewish subjection to the Roman yoke. 1 
THE QUESTION 
Is it lawful to pay taxes to Caesar, o.r not? 
--Mark 12: 14b. 
The subtleties here are overflowing with carefully laid 
traps. On the one hand it is possible to trace this incident back 
to the one on "Authority. 11 For immediately following that en-
counter Jesus tells the "Parable of the Wicked Tenant, 11 which 
served to further incense them. ("For they perceived that he 
had told this parable against them. 11 Mark 12: 12b) 
Matthew seems to feel that they might have arrested 
Jesus then and there were it not that they "feared the multitudes, 
because they held him to be a prophet. 11 
If it be true that, as Matthew supposes, Jesus had the 
crowds with him, and that Jesus had struck a blow at the autho-
rity of the religious leaders, they might have seized upon the 
1. See J. Gordon Gray, "Caesar, 11 Diet. Christ and Gospels, 
(1906), II, 246. 
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opportunity to disassociate Jesus and his followers, or to make 
him appear the open friend of their Roman oppressors. 
So they watched him, and sent spies, who 
pretended to be sincere, that they might 
take hold of what he said, so as to deliver 
him up to the authority and juris diction of 
the governor. 
- -Luke 20:20. 
Mark ( 12: 13) reports that they sent representatives of the 
Pharisees and Herodians "to entrap him in his talk. 11 While 
Matthew states that the Pharisees sent their disciples. These 
disciples (Matt. 22: 16) seem to indicate a group of younger men, 
who came probably with the hope of impressing the Teacher of 
their interest in becoming his disciples. l 
The .coalition of Pharisees and Herodians as seen here is 
not new. It was seen earlier in Mark 3:6. The Pharisees were 
primarily a religious body, who "owed their popularity partly to 
their intense nationality and their hatred of foreign rule. The Hero-
dians, on the other hand, were adherents of the Herods, who owed 
whatever power they possessed to the Roman government. n2 
l. E. I. Bosworth, Life and Teaching of Jesus (New York: The 
Macmillan Company, 1926), p. 323. 
2. Gould, St. Mark, p . .224. 
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/ / 
The scheming hierarchy contrived then that IXifc{/tJ"())d{. 
zt 
t{tfy(J) 0 c:o (they might catch him l_Jesus/ with a word). They made 
the attempt by means of a 11loaded11 question, hoping thereby to 
lead Jesus into giving an answer which they might use against him. 
As to their intentions Boltzmann comments thusly: 
The conduct of these men is nothing .short of 
loathsome. They come to Jesus and praise 
in him a quality which, welcome as it is for 
their own purpose, is one they would like to 
make the direct means of his destrt1ction. 
They praise his frank outspokenness, show-
ing no respect of persons ; he teaches truth-
fully the way of God, that is to say, the man-
ner in which a man should direct his life in 
accordance with God 1 s will ... these have 
frequently been in contradiction of their 
sacred tradition. 1 
So, in the midst of subtle hypocrisy they ask what is one 
of the burning questions. of the times. If Jesus answered in the 
affirmative, he would have been at once a disloyal, unpatriotic 
Jew, forfeiting any claim to be the Messiah. To have declared 
it unlawful to give tribute would have made his arrest immediate 
by the Roman authorities. 2 
1. 0. Boltzmann, Life of Jesus {London: Adam and Charles 
Black, 1904), p. 430. 
2. Major and others, Mission and Message of Jesus, p. 148. 
JESUS! REPLY 
Render to Caesar the things that are Caesar 1 s, 
and to God the things that are GodJ,s. 
- - Mark 12: l 7. 
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After calling for a denarius upon which was an image and 
inscription of Caesar, Jesus made his answer. 
With those words Jesus frustrated the carefully laid plans 
of his enemies. They could not summon him before the Roman 
procurator. But he knew that with those same words he had pro-
nounced his own sentence. It was the masses--the multitudes, 
the crowds--who were also the miserably poor, the hungry, the 
oppressed, with their cup of bitterness overflowing continuously, 
who followed Jesus. It was these same people whom the hierarchy 
11feared. 11 It was these same people who felt that their conditions 
were intensified by the Roman yoke. They nursed a hope that 
Jesus might take some visible position against Rome. To be 
sure the leaders had set the stage for just such an utterance. 
But again he had refused to give countenance to a Jewish 
revolution. He dashed the hopes of .a political kingdom of the 
Messiah, and the people could never forgive such a bitter disap-
pointrnent. 
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He was specific in that he re.minded them that they were 
11 tacitly11 recognizing the Roman government and availing them-
selves of its privileges by using its coins. They presented the 
question in such a manner as to imply that there was a "conflict" 
between the claims of the M .essianic kingdom and the earthly 
kingdom (Rome). But Jesus does not recognize any such dicho-
tomy. According to his way of life each has its separate claims. 
11 The claims of God and of Caesar are not mutually destructive, 
as the fanatical Zealots contended. ul 
l. See Weiss, Life of Christ, II, 240 ; Adeney, St. Luke, p. 283. 
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15. THE QUESTION CONCERNING THE RESURRECTION 
PROLE.GOMENON 
/The Sadducees denied the resurrection, personal irnrnor-
tality, and retribution in a future life. So far they merely stood 
by the old Hebrew position, and from their materialistic and 
worldly point of view they felt no need of a future life to corn-
pensate for the inequalities of the present ..:.}1 
One of the marked differences between the Pharisees and 
the Sadducees was the question of the resurrection. "The Phari-
sees held the doctrine of the Resurrection from the dead, which 
had become an article of faith in Judaism in the second century 
B. C. u2 
THE QUESTION 
Teacher, Moses wrote for us that if a man's 
brother dies and leaves a wife, but leaves no 
child the man must take the wife, and raise 
l. Joseph Mitchell, "Sadducees, 11 Diet. Christ and Gospels, 
( 19 0 8), II, 549. 
2. Major and others, Mission and ~.ssage of Jesus, p. 149. 
up children for his brother ...• 
rection whose wife will she be? 
en had her as wife. 
In the resur-
For the sev-
--Mark 12:19-23. 
The coalition of Pharisees and Herodians having been 
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discomfited following their 11 loaded11 question of tribute to Caesar, 
it is from the Sadducees that c.omes the next thrust of opposition. 
Being themselves disbelievers in the resurrection, they bring to 
Jesus what is likely their standing riddle. 
Their design may be said to have been two-fold. On the 
one hand they delighted in the opportunity to expose, 11 the absurd-
ity of that ridiculous idea of the Resurrection, 11 which was held 
by the Pharisees. And on the other they wished to confound Jesus. 1 
The question is basically legal with a theological overtone. 
Gould suggests that: 
It is introduced in order to show that the law 
itself provides for these successive marriages, 
thus expressly legalizing these successive re-
lations, which the resurrection would make 
simultaneous. Their question is, therefore, 
whether the same Scriptures teach this, and 
the resurrection, which is inconsistent with 
it. 2 
l. See Smith, Days of His Flesh, p. 405. 
2. Gould, The Gospel of Mark, p. 228. 
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So then the question becomes this: "In the resurrection 
whose wife will she be?" (Mark 12:23b). 
/Jesus might have brushed it aside, answer-
ing levity with scorn. It was not only an 
imaginary but an impossible case, one which 
had never arisen and never could arise. St. 
Chrysostom remarks wit h appropriate jocu-
larity that, when the first two die, the rest 
of the brothers would have regarded the wo-
man as ill-omened and had nothing to do with 
her. And the Rabbis held that a woman who 
was married twice in this world, would in 
the world to come be restored to her first 
husband •.• the latter was not her husband. 
He merely 'performed the duty of an hus-
band's brother unto her. •jl 
JESUS' REACTION 
Is not this why you are wrong, that you know 
neither the scriptures nor the power of God? 
For in the resurrection they neither marry 
nor or given in marriage, but are like angels 
in heaven .... 
--Mark 12:24-27. 
Jesus dismisses the matrimonial problem of their question, 
somewhat contemptuously as he declares that in the resurrection 
1. Smith, Days of His Flesh, pp. 405-406. 
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they neither marry nor are given in marriage, but are as the 
angels in heaven. (Could this have meant that Jesus was refer-
ring to the sexless nature o:f angels? See I Enoch 15:6-7.) 
Jesus then proceeds to point out two reasons why the Sad-
ducees do not believe in the resurrection: ( 1) their failure to re-
alize the power of God; and (2) their ignorance of their Scriptures. 
Accordingly, God• s power was not to be limited to a single 
order of existence. 11He could provide a life in which there was no 
death, and therefore neither birth nor marriage. rrl 
And because they were ignorant of their own Scriptures, 
(The Sadducees supposedly based their beliefs on the Scriptures.) 
they had failed to notice the 11bush passage, 11 which reported God 
when speaking to Moses out of the burning bush, as still calling 
himself the God of Abraham, Isaac and Jacob many centuries after 
they had died. (They--the Sadducees--had appealed to Moses, 
their one final authority. Jesus confutes them by that authority. ) 
Luke (20:34-39) has some variations in Jesus• reply, 
which appear to bear overtones of Paulinism. These do not 
essentially affect the previous construction, nevertheless. 2 
l. Bartlett, St. Mark, p. 334. 
2. See Major and others, Mission and Message of Jesus, p. 150. 
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16. THE QUESTION OF THE FIRST COMMANDMENT 
PROLEGOMENON 
/This is a marginal incident, in that it appears in each of 
the Synoptic Gospels under different situations. It is included 
here only because of its Matthean context.:./ 
David Smith reminds his readers that: 
It was reckoned by the Rabbis that the Law 
contained six hundred and thirteen precepts; 
and these were distinguished as "heavy" and 
"light, 11 and very keen was the disputation 
betwixt the strict school of Shammai and the 
more liberal school of Hillel which precepts 
were "heavy" and which "light". It was com-
monly agreed that those were heavy to which 
the death penalty was attached; and, since 
there were in the main laws regarding cir-
cumcision, the eating of unleavened bread, 
Sabbath-observations, sacrifice, and puri-
fication, the consequence was that exaltion 
of ceremonial which was the curse of later 
Judaism. 1 
THE Q UESTION 
Teacher, which is the great commandment 
· in the Law? 
--Matthew 22:35b. 
l. Smith, Days of His Flesh, p. 408. 
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The introductory words are of interest here; 11 But when 
the Pharisees heard that he had silenced the Sadducees, they 
came together. And one of them a lawyer asked him a question, 
to test him. 11 (Matthew 22:24-25). 
In Mark ( 12:28-34) the inqui rer is a scribe, and apparently 
is honest in his desire to secure an authoritative pronouncement 
from Jesus on this controversial matter. "Many of the most 
famous rabbis tried t0 .sum up the essential principle of the Law 
in a single phrase. 11 1 
In the instance here, however, the matter is cast in a 
more antagonistic frame. Accordingly, this follows and is part 
of a series of controversies. The Pharisees observe that Jesus 
has escaped the traps of their own and other groups, they come 
back with another attempt. This time it is by one of their number, 
a jurist, who puts the quest ion purposely in order 11to trap him. 11 
JESUS' REACTION 
You shall love the Lord yo.ur God with all 
your heart, and with all your soul, and 
1. Robinson, Gospel of Matthew, p. 182. 
with all your mind. This is the first and 
great commandment. And a second is 
like it, You shall love your neighbor as 
yourself. On these, two commandments 
depend all the law and the prophets. 
--Matthew 22:37-40. 
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17. JESUS' QUESTION ABOUT DAVID'S SON 
PROLEGOMENON 
In discussing the passage under consideration here Gates 
observes: 
The Messianic value of the title com.es out 
forcibly in the puzzling question put by Jesus 
to the Pharisees (Mt 22:42£., Mk 12:35, Lk 
20:41 ). • .• The passage is not to be inter--
preted as a repudiation of the title on the 
part of Jesus.... The passage is a r .epudi-
ation of the notion of the Jews--implied in 
their own use of the title --that it fully ex-
presses the functions of the Messiah. /Ac-
cordingly/, the Messiah does not owe His 
dignity to His Davidic descent. His work 
far surpasses that of the great king of Is-
rael.... The particular phase of Messiah-
ship which the title properly expresses is, 
of course, the royal estate function •.•• 
There is, however, no reason to suppose that, 
as used in NT j_New Testament/ times, the 
title alluded to military prowe"is, or to a 
career of conquest on the part of the Mes-
siah.... The title came naturally to the 
lips of those who sought Jesus' aid in their 
great distress. Likewise the works of heal-
ing which He had wrought called forth--so 
characteristic were they of the Messiah 
who was expected--the query whether this 
might not be the Son of David (Mt 12:23). 1 
1. 0. H. Gates, "Son of David, 11 Diet. Christ and Gospels, 
( 1908), II, 653. 
THE QUESTION 
How can the scribes say that the Christ is 
the son of David? ••• David himself calls 
him Lord; so how is he his son? 
--Mark 12:35b-37. 
/It seems here that Jesus is attributing to David the 
author of a Psa1m--110--which more probably was written 
during the Maccabean period to celebrate the accession to 
priestly and kingly power of Simon Maccabaeus. Jesus was 
a child of his environment--intellectually. The question has 
concern for this investigation ov.er and beyond that particular 
fact. 71 
Popular opinion resting on certain Old Testament pro-
phecies (e. g. Jeremiah 23:5; Songs of Solomon 17!23) seemed 
to indicate that the Messiah was to be the son of Dayid. 
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Jesus then raises a question, which in essence is a criti-
cism of the messianic ideal a-s held by the scribes, and taught by 
them. By emphasizing the descent from David as being the 
essential factor about the Messiah they were in danger of passing 
l. See Adeney, St. Luke, p. 285; Major and others, Mission and 
Message of Jesus, p. 153. 
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over the really important matter, which made him not so much 
David's son, but his Lord. 1 
Gould says: 
He .LJesu~_/ felt that the title, Son of David, 
into which the Scribes compressed their con-
ception of the Messianic position, misrepre-
sented by its narrowness the prophetic state-
ment of the Me_ssianic king dom, and involved 
in itself all the errors of current Jewish 
Messianism. And he was conscious himself 
of a greatness that could not be ascribed to 
his descent from David, but was the result 
only of his unique relation to God. 2 
It is to be remembered that Jesus does not deny his 
Davidic descent. Rather it appears that he understood the parti-
cular thought forms and mental images which were expressed by 
the term, son of David. Because then he realized the militaristic 
associations which the term came to have upon the people's mes-
sianic expectations, and because those ideals were not contiguous 
with his, he felt it necessary to raise the question. 
Bosworth makes this supporting statement: 
1. See Gould, The Gospel of Mark, pp. 234-235. 
2. Ibid. , p. 23 5. 
David had been a great warrior who gave 
his people standing among the nations by 
his military campaigns. It was particu-
larly desirable just now, when the scribes 
and priests were trying to make Jesus 
politically an object of suspicion among 
the Roman officials, that he should dis-
claim any such military ideas. 1 
1. Bosworth, Life and Teaching of Jesus, p. 330. 
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CHAPTER V 
CONCLUSIONS 
This investigation has reviewed the relevant circumstances--
historical. political, geographical, cultural, and religious- -which 
tended to produce conflict and/ or to make for tension in the social 
intercourse of Palestinian Judaism of the First Century A. D. 
It has likewise drawn out the multiple conflict-incidents 
contained in the Synoptic Gospel records, studied and classified 
them as to their appropriateness (by definition) for incorporation 
in the main considerations of this work. Those which were judged 
suitable--the primary tension-situations--were analyzed. From 
the results of that analysis, it now becomes the responsibility of 
this writer to point out the manner, rule, course, or pattern (if 
it may be so called}, which the Synoptic Gospels indicate that Jesus 
seemed to follow when involved in tension-situations. 
In order to fulfill adequately that responsibility, it seems 
proper to begin by grouping (on the basis of general similarity} 
the primary situations analyzed and studied here, so that the 
final summations may be made to good advantage. 
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Accordingly, such a grouping reveals the following seven 
general classifications: 
A. Healings and Exorcisms, ( 1, 5, 6). 
B. The Tradition, (2, 3, 9, 10). 
C. Legal Matters, (4, 5, 11, 16). 
D. Theological Matters, ( 1, 6, 13, 15, 16). 
E. Messianic Implications, ( 7, 8, 10). 
F. Nationalism, ( 14). 
G. Jesus in the role of Offender, (12, 17). 
It will be observed that this is a very original and general 
g rouping. One may say with some justification that each of the 
incidents has Messianic implications. The writer does not wish 
to advance the grouping except for its possibilities in helping to 
set forth the conclusions of this work. The Arabic numerals in 
parentheses indicate the number of the situation in the original 
list of primary conflict-situations, (as above p. /1-f-Jf ). Finally, 
there is some overlapping, but, it will be remembered that Pale-
s t inian Judaism was all-embracing, rather than a clearly defined 
single entity. 
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A. Healings and Exorcisms, ( l, 5, 6). 
( l) Healing the Paralytic 
(a) Ignoring (not speaking to) their charge of Blasphemy, 
Jesus pitched his reply on a higher plane than his opponents. In 
so doing he sought to have them reason on a different level. 
(b) Jesus challenged the hostile attitude of his opponents. 
There is a striking contrast between the manner in which Jesus 
reacted to the apparent demonstration of faith on the part of the 
lame man and his bearers, and that of the questioning, doubting 
scribes and Pharisees. 
It would appear that Jesus felt his authority was in question. 
Under such conditions he considered it necessary to forthrightly 
challenge their hostile attitude. 
(c) Though they temporarily interrupted his work of heal-
ing, Jesus was not to be deterred from his mission of helping 
people, especially the unfortunate. 
(5) Healing on the Sabbath 
(a) In the very act of healing the man on the Sabbath Jesus 
defied the Pharisaic party, and utterly disregarded their hallowed 
tradition. All of which filled them with fury, and resulted in the 
Pharisees going out and immediately holding counsel with the 
Herodians against him, 11 how to destroy him. 11 (Mark 3:6). 1 
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By this open break with the accepted tradition, did Jesus 
seek to foment a revolution? Is this occasion the beginning of 
the Pharisee-Herodian coalition which will ultimately issue in 
Jesus 1 death? 
(6) Collusion with Beelzebub 
(a) Jesus resented the charge on the basis that it was in 
direct opposition to what he assumed to be his divinely inspired 
mission. 
(b) He employed an argumentative approach in replying to 
his critics. The theme of that approach seems to have been, 
'division leads to destruction. 1 The argument seems also to 
have had its apolegetic intents--having stated his position Jesus 
cited several analogous cases (by means of parables) to support 
his position. 
1. It is not without interest here that only Mark reports such a 
coalition at this point. 
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B. The Tradition (2, 3, 9, 10). 
{2) Consorting with Publicans and Siruiers 
(a) Jesus did not deny the charge of "associating with publi-
cans and sinners. 11 Nor did he deny that those persons were not 
morally immaculate. He did seem to admit that they were in need 
of moral improvement-- 11 those who are sick. i• 
(b) Jesus identified (in a somewhat sarcastic fashion) the 
members of the Pharasaic opposition with "those who are well. 11 
(c) Using the figure of the physician, Jesus identified his 
work to be primarily with those who are sick. 
(d) Here again, he disregarded the basis upon which Phari-
saism was erected--separation. from thos.e who did not keep the 
law exactly. 
{3) Violating the Fast 
(a) Jesus defended his disciples 1 action by referring to a 
fig ure of Old Testament prophecy (e. g. Hosea 2:19££.; Isaiah 54: 
1 - 10), "the bridegroom. 11 
{b) In the use of the two metaphors, Jesus repudiated the 
old forms oi legalistic Judaism (of which fastin g was a part). In-
stead, in his new way of life it is not fasting according to law, but 
according to principle. 
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(9) Ceremonial Uncleanness 
Judged by the three rather separate replies of Jesus in 
this instance, it would appear that he was somewhat disturbed by 
this event. On the other hand, the failure of his disciples to 
wash their hands before eating seems to have been the occasion 
of a serious break between Jesus and the Pharisees. 
(a) Jesus called his critics hypocrites--more specially 
play actors.. Charging them with neglecting Godis law while sup-
posedly keeping the tradition of men. (Mark 7:6-8; Matthew 15: 
7-9, 23:25; See Luke 11:37££.) 
(b) Jesus accused the scribes (indirectly to be sure) of 
annulling the commandments of God, by their tradition. Conclud-
ing he said, "Many such things you do. 11 (Mark 7:9 -13) 
(c) In Matthew (15:14) Jesus called the Pharisees "blind 
guides. 11 
(d) In a rather sweeping statement Jesus set aside the strict 
food laws of Judaism. (Mark 7:14-23) 
( 10) A Sign From Heaven 
(a) Jesus refused to perform any act as a sign 11 proof-
positive11 of his authority. 
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C. Legal Matters, (4, 5, 11, 16). 
(4-5) Violating the Sabbath 
The incident on healing on the Sabbath was treated above--
"Healings and Exorcisms.'' 
In connection with the incident on ''Plucking Grain on the 
Sabbath," Jesus is reported to have done two things: 
(a) He cited a well-known precedence in Old Testament 
history, concerning Israel 1 s beloved King David, in defense of his 
accused disciples. (He did not deny that they were guilty.) 
(b) Jesus asserted the superiority of man over the Sabbath. 
( 11) Divorce 
(a) Jesus here appealed from Moses in Deuteronomy to 
Moses in Genesis. Thus Jesus seemed to recognize a hierarchy 
of laws even in the accepted Torah. 
(b) In so doing he could not avoid offending the scribes and 
their pupils. 
(c) Jesus in Mark and _Luke seems to have unequivocably 
spoken against divorce on any ground. 
(d) According to Matthew 19:9, Jesus is reported as per-
mitting divorce on grounds of unchastity. 
( 16) The Great Commandment 
In his reply to the scribe (lawyer in Matthew and Luke) 
Jesus did at least two things: 
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(a) He placed his emphasis on the oneness of God (Mark 
12:29, only). 
(b) He did not deem it proper to designate one command-
ment- -even love for God--as the great commandment, without at 
the same time placing love for one's neighbor alongside it. 
(c) In so doing Jesus placed what was thought by many to 
be purely incidental, along side with what stood in the Old Testa-
ment in a commanding position. (The first is from Deuteronomy 6: 
4 ; and the second is from Leviticus 19:18. ) 
D. Theolog ical Matters, (1, 6, 13, 15, 16). 
(Numbers one, six and sixteen have been discussed above.) 
( 13) By What Authority? 
(a) It is probable that in posing the counter-question as to 
John the Baptist's authority, Jesus might have been in some way 
identifying his own movement, or mission with that of John. Or 
at the least casting his lot with that of a prophet rather than a 
priest. 
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(b) Inasmuch as they (the Sanhedrinists) were the recog-
nized religious authorities, the official interpreters, they were 
supposed to be able to cite the source of John's authority. Fail-
ing to do that, Jesus' inquiry leaves them stymied. Thus they 
were really incapable of judging authority of that nature. 
(c) Jesus 1 actions here served to put hi.s opponents on the 
defensive. (An excellent tactic in controversy.) 
( 15) The Resurrection 
(a) Jesus took care of their 'puzzle' in quick order--"in 
the resurrection they neither marry nor are given in marriage, 
but are like angels.'' (Matthew 22:30) 
(b) Jesus cited as proof positive a passage from the Scrip-
tures (The Sadducees based their beliefs on Scripture.), Exodus 
3:6££., e. g., God said "I am the God of Abraham .... " Jesus 1 
resultant logic is very good--"He is not God of the Dead, but of 
the living. " 
E. Messianic Implications, ( 7, 8, 10). 
( 7) John's Question 
(a) Jesus did not deny that he was the Messiah, though he 
did not give a "Yes" or "No" answer. 
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(b) Assuming that his "works" were generally known, and 
that they coincided in general with the prophetic expression of the 
Coming One, Jesus, left the conclusions to the individual. 
(8) Rejection at Nazareth 
(a) Jesus, according to his own words, was not surprised 
that he was rejected by his fellow-countrymen. 
(b) He is reported as having said, 11 Today this scripture has 
been fulfilled in your hearing. 11 As such, Jesus made a definite 
Messianic claim. 
(c) Jesus, in direct opposition to their racial exclusiveness, 
reminded them, historically, of God 1 s interest in other people. 
( 10) A Sign From Heaven 
Discussed above. 
F. Nationalism, ( 14). 
( 14) Tribute to Caesar 
(a) Jesus parried their attack by reminding them that both 
God and Caesar had claims on them. 
(b) Therefore, his critics were unable to use the occasion 
against him before the rulers. 
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(c) Jesus, here as in other instances, rejected the nation-
alistic concept of the Kingdom of God. 
G. Jesus as the Offender, ( 12, 1 7). 
( 12) Cleansing the Temple 
(a) Jesus usurped the police authority of the Roman 
garrison. 
(b) He disturbed and challenged the status of the Sadducean 
aristocracy, and their sacrificial system. 
(c) He thereby sought to purge Judaism of its commercial-
ism and materialism. 
(d) He succeeded in uniting the Sanhedrin against him. He 
again struck a note against Jewish particularism. 
( 17) Of David's Son 
(a) Jesus revealed that in his mind there was something 
more than Davidic descent about the Messiah. 
(b) Jesus attacked the traditional concept of Jewish Mes-
sianism which emphasized the descent from David as the essential 
quality of the Messiah. 
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The summations of this investigation will be made in two 
parts. Part 1 will give the results revealed by the Analytical 
Schema (above pp. 147-158), and Part 2 will disclose the findings 
of the Analysis by Discourse (pp. 159-242), which contains the 
basic findings of this present work. 
Part 1 
Of the seventeen primary conflict-situations analyzed here, 
each has a Matthean reference, sixteen have also a Marean refer-
ence, and fifteen include a Lucan text. 
The Pharisees are seen here as the chief opponents. They 
are so named as a group, or as individuals, in eleven of the seven-
teen situations. Of the ten conflict-situations which transpired in 
Galilee, only once are the Sadducees named, and that is in Mat-
thew 16:1 (a single tradition). The disciples of John the Baptist 
are de1:1ignated once (triple tradition), while John himself is 
alleged to have sent a deputation of his disciples to Jesus (double 
tradition--Matthew and Luke). 
In Judea seven of the seventeen conflict-situations trans-
pire. Five of these are stated in the form of a question--Mar-
riage, Divorce, Authority, Tribute to Caesar, the Resurrection, 
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and the Great Commandment. Jesus may be said to have instig ated 
the remaining two incidents--the Cleansing of the Temple, and the 
Question about Christ being the son of David. 
Of all the causes, that of transgressing the tradition w as 
responsible for most of the charges. 
In Judea the Pharisees a r e seen only once as the sole adver-
saries of Jesus - -test question: Marriage and Divorce. Otherwise, 
according to this study, in Judea the Pharisees (and/ or their 
scribes) are seen in coalition w ith Chief Priests and Elders, Hero-
dians, and lawyers. The Sadducees as a group appear as the oppo-
nents in a single situation--the question about the resurrection. 1 
On six separate occasions (each in Galilee) Jesus assumed, 
or otherwise indicated, his messianic consciousness. That is, he 
used the term "Son of Man" w ith seeming reference to himself; or, 
as in another instance, he .says, "I came not to call the righteous ... ," 
while he refe rs to himself on another occasion as "the brideg room, 11 
and finally he points John 1 s disciples to his work by a reference 
from messianic passages of the prophecy of Isaiah (29:18-19; 35: 
1. Excepting the doubtful instance of 11 asking for a sign from heaven, 11 
(Matthew 12:39; Luke 11 :29). 
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5-6; and 61: 1) with the concluding words, "And blessed is he who 
takes no offense at me." (Matthew 11:6; Luke 7:23). 
It is not without concern here that according to information 
revealed in this analysis, Jesus did not even once assume or other-
wise indicate himself as Messiah while in Judea. 1 
In his use of the Old Testament Scriptures Jesus refers to 
passages from the prophets Hosea (6:6) and Isaiah. He also makes 
references from Samuel and Kings, each in Galilee. 
In Judea only once instance is seen in which Jesus refers to 
a passage from the prophets, ''It is written, 'My house shall be a 
house of prayer for all the nations. 111 (Mark ll: l 7 and parallels). 
Of the four remaining incidents in which Jesu.s quotes or otherwise 
refers to Old Testament passages there are five references to 
passages from the Torah. 
Thus it seems that our gospel reports indicate .a marked 
difference in the behavior of Jesus in conflict-situations in Galilee 
as over against those in Judea. In Galilee he frequently refers to 
himself as the Messiah or otherwise indicates it. While in Judea 
1. It is not to be understood here that the incident of cleansing the 
temple was without definite messianic implications. Rather it 
is that Jesus is not reported as having made any messianic desig-
nation of himself, the quotation from Isaiah 56:71 and Jeremiah 
7:11, not excepted. See Dibelius, Jesus, pp. 93-94. 
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he appears less reluctant to do so. In Galilee he quotes, or other-
wise refers to, scriptural passages from the prophets and writings, 
but in Judea he is careful to make most of his references from the 
Torah (a more legal recourse). 
In the seventeen primary conflict-situations the adversaries 
.are seen directing to Jesus a total of twelve questions during eleven 
encounters. Jesus, on the other hand, is observed proposing a 
counter-question eight times. 
Four times Jesus is asked a question for the stated reasons 
of "testing 11 him. That is, the opponents are seeking occasion and/ 
or grounds on which to "get rid of him. 11 
The crowds play a prominent position here. They are more 
outstanding in Judea than in Galilee. (To be sure, it is probable 
that his friends from Galilee followed or carne otherwise to Judea. ) 
When they heard his teaching on the resurrection, they were 
"astonished" (Matthew 22:23). Editorial comment following Jesus' 
reply to the question of tribute to Caesar is, "They were not able 
in the presence of the people to catch him by what he said" (Luke 
20:26 and parallels). 
The authorities might have seized Jesus during the encounter 
about "authority, 11 but, "They were afraid of the people, for all held 
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that John was a real proph·et. 11 In the temple his opponents sought 
to destroy him, but their plans were frustrated, "for the people 
hung upon his words. 11 
There are no such instances observed in connection with 
Jesus• encounters in Galilee. (Of course, it is adrniteed that the 
lines were not so tightly drawn in Galilee, as those last days in 
Judea. ) 
Part 2 
This investigation reveals that Jesus--as seen in the 
records of the Synoptic Gospels--does not follow any definite pro-
cedure, plan, or behavior-pattern, while involved in the various 
conflict/tension-situations present in the social intercourse of 
Palestinian Judaism of the first century A. D. 
This investigation also reveals certain general character-
istics concerning Jesus• behavior as seen in conflict situations. 
1. Thus, in the absence of a particular "behavior-pattern, 11 
Jesus was seen to have certain basic principles by which his behavior-
in-controversy is determined. For example, Jesus was opposed to 
commercialism parading under the disguise of religion, which was 
but part and parcel of his general abhorrence of hypocrisy. He 
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was not a blind follower of the past, as represented by his absolute 
unwillingness to conform to the stultifying, ossifying, tradition. 
For Jesus, religion definitely was not a burdensome set of regu-
lations. Rather it was a quality of life motivated by love for God 
· and for one 1 s fellowman. Jesus believed that Gentile and Jew were 
equally children of God, and as such he was opposed to any aspect 
of life that suggested racial or class superiority. It was these 
and other basic principles which were observed here as forming 
the 11 ground'' of Jesus' behavior. 
It seems reasonable to suppose that Jesus would have 
assessed the whole cloth of Judaism. This he would do under the 
aegis of such a set of principles as mentioned above, and his own 
messianic consciousness . . The resultant dichotomy--of what he 
saw and what he felt should be--would lead him to seek a resolution 
of the apparent conflict that this would present to him. Granted 
this, he would seek not a via media (a middle way), but its exact 
opposite, a outrance (a fight to the finish). 
Such a course would not be taken, however, before he sought 
to affect some change in the Jewish leaders. But, when he attempted 
to elevate man above the institution of the Sabbath, or to restore 
wholeness to a guilt-laden paralytic, the Jewish leaders were so 
blinded by their own mistaken sense of righteousness that they 
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were unable to comprehend Jesus' point of view. So, they leveled 
accusations against him. 
Thereupon Jesus was driven to become a revolutionist. 
For only by a complete change (metanoia) did he suppose that 
Judaism may be converted. 
2. With the foregoing as a "ground," Jesus brings a fresh, 
unique spontaneity to each new situation. He speaks as one who 
has an authority not derived from the usual "tradition of the Elders." 
With this fresh insight he penetrates the maze of tradition and 
prejudice, and discloses on the one hand the oppresiveness of such 
intricate regulations and on the other the illuminations of spiritually-
based actions. 
3. Jesus is a revolutionist, with an iconoclastic tendency. 
He is observed in revolt against the prevailing ideas of religion 
as taught _and practiced by the Pharisees. The cleansing of the 
temple is seen as an open attack on the entire sacrificial system, 
as promoted and administered by the aristocratic Sadducean 
priesthood. 
The revolution that he foments is not a political one. He 
had correctly assessed the inutility of popular uprisings, such as 
that led by Judas of Galilee. He is seen here by-passing an excel-
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lent opportunity to revolt against Rome, in the tribute question, 
Instead of revolt he cautions zealots to recall that politics are 
not the summum bonum (greatest good), he cautions the members 
of the Herodian clique that God is also to be reckoned with, and, 
the votaries of the temple that even they acknowledge certain 
responsibilities to Caesar, 
When seen involved in the highly explosive matter of politics, 
Jesus makes it quite clear that, in his way of thinking, there must 
be a refuge for souls beyond politics, even in the midst of brute 
force. When he discourses about tribute to Caesar, it seems 
almost possible to hear echoes of, "He that takes the sword shall 
die by the sword. 11 So then, the revolution which Jesus is seen 
espousing here is not political, but basically moral. 
4. Jesus (as indicated above) is openly opposed to the 
social and religious status-quo. Because he is so opposed, he 
leads the attack on the institutions and on the supporters of "things 
as they are. 11 This he does overtly. He goes right to the center 
of the matter--the temple, the Pharisees. He is not portrayed 
as being tactful. Jesus assesses a situation for what it is and 
unhesitatingly makes public his valuations thereof. 
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5. Jesus himself deems it necessary at some points to 
provoke tension-situations. Because he feels so keenly and so 
profoundly concerned with the prevailing motifs of the leaders 
of the people, Jesus feels called upon from time to time to chal-
lenge their positions, with the hope that they might be led thusly 
to see the error of their ways. 
For example, often he is seen engaging in an act, or 
making a remark, which he should have known wruld result in 
deepening the already obvious cleavage between him and the 
"leaders, 11 (e. i. : announcing forgiveness of sins, eating with un-
washed hands, violating the Sabbath, and the tradition). Neverthe-
less, Jesus risks all this with the hope, it appears, of somehow 
leading them out of the quagmire of their own imperceptiveness. 
6. This does not mean that Jesus is seen here "courting" 
conflict, nor is he seen avoiding it by abandoning his principles, 
his basic ground. He is relentless in his efforts to establish 
a spiritual base and environment in which Judaism would operate. 
7. Jesus is not seen here engaged in any aspect of com-
promising his position. He is observed as being consistently 
vigorous in his denunciations of what to him appeared intrinsically 
evil--"You brood of vipers, how can you speak good when you are 
evil?" (Matthew 12:34). 
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8. Jesus displays a penetrating discrimination in his 
use and interpretation of Scripture. For him there is a hier-
archy of scriptural references. The Torah warranted observance, 
but, as demonstrated in his discourse on divorce, Moses was not 
the final authority. 
Here might be seen the distinguishing quality of character 
as between Jesus and the contemporary leaders of Judaism. He 
is the exponent of freedom, a freedom which binds itself only to 
an ever-expanding commonwealth of divine-human (social) values; 
while his contemporaries are circumscribed, hedged-in, by an 
ever-increasing set of anti-social regulations. 
APPENDIX 
Briefly, Streeterls Four Document Hypothesis, which was 
proposed in place of the Two-Document theory, is as follows: 1 
1. Mark-- The priority of Mark, with different treatments 
of Mark by the authors of Matthew and Luke. 
2. 11 Q 11 -- Material common to both Matthew and Luke which 
is not found in Mark, amounting to about two hundred verses, 
mostly discourse. 
3. 11 M 11 -- Material in Matthew which is termed unique, or 
which is peculiar to Matthew only. 
4. 11 L 11 -- Material in Luke which is termed unique, or 
which is peculiar to Luke only. 
Accordingly, Matthew was composed at Jerusalem about 
A. D. 60, Mark at Rome about A. D. 66, Qat Antioch, A. D. 50; 
and L at Caesarea about A. D. 60. These Streeter proposes as 
the sources of the Synoptic Gospels. 
Streeter 1 s reconstructions of Q, M, and L are as follows: 
1. B. H. Streeter, The Four Gospels (New York: Macmillan and 
Company, 1951), pp. 15lff. 
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Reconstruction of "Q" 
For the convenience of the reader I append a 
list of passages I should assign to Q. Brack-
ets signify considerable doubt; Lk. iii. 2a-9., 
(10-14), 16-17, 21-22; iv. 1-16a; vi. 20-vii. 
10;vii. 18-35; ix. _(51-5.6), 57-60, (61-62); x. 
2-16, (17-20), 2l-Z.4;xi. 9-52;xii. lb-12, 
22-59; xiii. 18-35; xiv. 11, 26-27, 34-35; 
xvi. 13, 16-18; xvii. l-6, 20-37? xix. 11-27. 
Unbracketed verses equals 272. 1 
Passage.s Peculiar to Matthew 
i. -ii.; iii. 14-15; iv. 13-16, 23-25; v. 1-2, 
4-5, 7-10, 13a, 14, 16-17, 19-24, 27-.28, 
3l-39a, 41, 43; vi. l-8, lOb, l3b, 16-18, 34; 
vii. 6, l2b, 15, 19-20, 28a; viii. l, Sa, 1 7; 
ix. l3a, 26-36; x. Za, Sb-8, 16b, 23, 25b, 
36, 41; xi. l, 14, 20, 23b, 28-30; .xii. 5-7, 
11-12a (c£. Lk. xiv. 5), 17-23, 36-37, 40; 
xiii. 14-15, 18, 24-30, 35-.53; xiv. 28-31, 
33; xv. 12-13, 23-25, 30-31; xvi. Zb-3, 11b-
12., 17-19, 22b; xvii, 6-7, 13, 24-.27; xviii. 
3-4, 10, 14, 16-20, 23-35; xix. la, 9-12, 
28a; xx. 1-16; xxi. 4-5, 10-11, 14, l5b-16, 
28-32 (cf. Lk. vii. 29-30), 43; xxii. 1-14, 
33-34, 40; xxiii. l-3, 5, 7b-10, 15-22, 24, 
28, 32-33; xxiv. 1, 44, 50, 52-54; xxvii. 
3-10, 19, Z-4-25, 36, -43, Slb-53, 62-66; 
xxviii, 2-4, 9-10, ll-20.2 
1. Ibid. ' p. 291. 
--
2. Ibid •• p. 198. 
- --
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Passages Peculiar to Luke 
i. -ii.; iii. 1-2, 5-6, 10-14, 23-38 (c£. Mt. i. 
1-17)! iy. 13, 15; v. 39; vi. 24-26, 34: vii. 3-
6a, 11-17, 21, 29-30, 40-50 ! viii. 1-3; ix. 31-
32, 43, 51-56, 61-62; x. 1, 16 (cf. Mt. x. 40), 
17-20, 29-42; xi. 1, 5-8, 12, 16, 2.7- 28, 36-
38, 40-41, 45, 53-54; xii. 13-21, 32-33a, 35-
38 (cf. Mt. xxv. 1-13), 41, 47-50, 52, 54-57 
(c£. Mt. xxii. 2-10), 28-33; xv. 1-2, 7- 3_2; xvi. 
1-12, 14-15, 19-31! xvii. 7-22, 25-29, 32; 
xviii. l - 13a, 34; xix. 1-10, 11-27 (cf. Mt. xxv. 
14-30), 39-44! xx. 34-35a, 36b, 38b; xxi. 19-
20, 22, 24, 26a, _28, 34-38; xxii. 15-18, .28-
30a, 35-38, 43-44, 48-49, 51, 53b, 6la, 68, 
70;xxiii. 2, 4-12, 13-19(cf. Mk. xv. 6-9), 
27-32, 34a, 36, 39-43, 46b, 48, 5la, 53b-
54, 56b.l xxiv. 10-53. 1 
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When th-e texts of the sevente.en primary conflict-situations 
are related to the texts of StreeterJ s 11 0 11 , it is observed that there 
are a few one-verse portions of those situations discovered among 
the Q material. This s-eems rather inconsequential. There is, 
however, one conflict-situation which has a Q origin, that is, 
The Question of John to ,Jesus. (Luke 7: 18-23; Matthew 11:2-6). 
Both M and L are without any of these situations. 
1. Ibid. 
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A B STRACT 
1. A Statement of the Problem with Limitations. The 
primary problem of this disoertation is to determine the Synoptic 
Gospel view of the manner in which Jesus met the various conflict-
situations present in the social intercourse of the Palestinian com-
munity of the first century A. D. 
Essentially, the concern here is with the behavior of Jesus 
as seen in interpersonal relations. This study proposes to observe 
Jesus' demeanor as he is caught up in the various struggles of his 
time. The goal in mind is. not to analyze Jesus' historical acts as 
such, but to portray the ways in which the Synoptic Gospel writers 
viewed them. 
This study is limited geographically and politically to 
Palestine, religio-culturally to Judaism. Its primary data are 
confined to the Synoptic Gospel records. 
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of Old Testament Scripture, Opponents 1 use of Interrogation, 
Jesus 1 use of Counter Question. The other is via Discourse. 
This is done urider three sub-heads: Prolegomenon, Background 
Factors; The Charge, in the particular situation, and Jesus 1 
Reaction. 
3. Conclusion (Part 1). The seventeen primary conflict-
situations may be grouped under the following general clas sui-
cations: Healings and Exorcisms, The Tradition, Legal Matters, 
Theological Matters, Messianic Implications, Nationalism, and 
Jesus as Offender. 
Ten of the situations take place in Galilee. Members of 
the Pharisaic group are seen as the chief adversaries. Trans-
gressing the Tradition is responsible for most of the charges. 
In Galilee Jesus assumes, or otherwise indicates, his messianic 
consciousness on six separate occasions. He is not seen doing 
such even once while in Judea. Of the seven instances in which 
Jesus quotes Scripture in Galilee, three are from the Prophets, 
two from the Writings, and one from the Torah. In Judea he 
refers to the Scriptures five times--once from the Prophets, 
and four times from the Torah. 
Conclusions (Part 2). This investigation reveals that 
Jesus does not follow any definite behavior-pattern~ while in-
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valved in the tension-situations present in the social intercourse 
of the first century Palestinian community. It also revals cer-
tain fundamental characteristics of Jesus 1 behavior -in-controversy. 
Religion is not an empty ceremonialism, nor observance of a set 
of rules, but a total attitude generated by love for God and for one 1 s 
neighbor. Loyalty to God is man's supreme responsibility. All 
persons irrespective of race, color, or class are children of a 
common Father-God, and as such share his concern. 
Jesus brings a fresh, unique spontaneity to each new situ-
ation. Jesus is seen. as a revolutionist of the spiritual type. He 
sometimes provokes conflict-situations. Although he does not 
court conflict, he does not avoid it by abandoning his basic prin-
ciples. He is openly opposed to the social and religious status quo. 
At no time is he seen compromising his position. He is opposed 
to the Scriptural literalism of the Sadducees and the 11 Tradition-
Minuta 11 of the Pharisees. 
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